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FOREWORD 


This work is based on the book al-Fawā id al-Muhibbiyah, authored by Qari 
Anis Ahmad Khan. My knowledge concerning Qari Anis is limited. 
However, having studied many of his works under the auspices of my 
ustadh Qari Ayyub Ishaq, I can comfortably state that his books portray his 
proficiency and brilliance in the science if gira at. This is to no surprise, in 
that after having studied gira ‘at in Deoband he stated that his thirst had not 
been quenched regarding the science and travelled on to Lucknow where he 
studied under a number of specialists. 


Qari Anis's expertise and brilliance is manifest in my esteemed teacher, Qari 
Ayyūb Ishaq, under whom I've had the privilege and honour of studying 
the original work of Qari Anis Ahmad, al-Fawaid al-Muhibbiyyah, as well as 
its basis, the Shatibiyyah. 


I have tried to maintain Qari Anis's style of writing in my translation, 
particularly the beginning of the chapters when he addresses the student as 


«Jui gi Let or izt gidi. 


This work serves as an introduction for the beginner, a reminder for the 
teacher, and précis for the English-speaker about the theory surrounding 
gira at. Coupled with the English, the footnotes are a reiteration of the rules 
in Arabic. The English text is aimed at the beginner, whereas the footnotes 
are taken from the Shatibiyyah as an instruction for one who desires to study 
the Shatibiyyah, as well as a guide for the teacher. 


The book also holds a brief explanation, as well as a translation of the 
introduction (mugaddimah) of the Shatibiyyah, a biography of Qari Anis 
Ahmad and Imam Shatibi, as well as some links of the author to the great 
Imam. The book concludes with a dictionary of technical terms employed 
by qurrà . 


I pray that Allah accepts this work and makes it a means for the further 
study and understanding of all those who desire to study this noble science. 
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Arabic words are italicized except in 3 instances: 
1- When possessing a current English usage. 

2- When part of a heading. 

3- When the proper names of humans. 


The sign for [Í ] which is [`] will be omitted when the former appears in the beginning 
ofa word. 


Chapter 


One 


Imam Shatibi 
HIS NAME 


He is Al-Qasim bin Firruh ibn Khalaf ibn Ahmad al-Ru am al-Shātibī.! Ibn 
Khallikan says that firruh is the Latin for “iron”. Al-Taj al-Subki agrees but 
states that it was a word used by those who were not natives of Spain. It is 
possible that these non-Spaniards were French. Az-Zirikli states that “iron” 
in Latin is ferrum, in French it is fer and in Spanish it is hierro. It is possible 
that firruh is a combination of both the French and Spanish words? Imam 
Shātibī was called Firruh because of his strength in fulfilling the 
requirements of his religion, his courageousness against the enemies of 
Islam and his huge benefit to the believers? as Allah states: 
lo piss Le Sails) 
And We brought forth iron wherein is mighty power as well as many 
benefits for mankind.* 


His Eponym, al-Ru'ayni is linked to one of the chieftains in Yemen Al- 
Shātibī alludes to a major city towards the east of Spain, Shatibah, which is 
approximately 56 kilometres from Balansiyah (Valencia). 


He has two patronyms, Abu Muhammad and Abü al-Qasim. Scholars like 
Ibn al-Jazarī have even mentioned both together.” Ibn Khallikan states that 
his name is actually Abū al-Qasim. Thus his patronym is also his name. 
However, in some of the ijāzāt (licences) which he received from his 
teachers, his patronym is Abū Muhammad Al-Dhahabī agrees with the 





! This is how his name is rendered by Ibrahim bin ‘Umr al-Ja'barī. Check Mukhtasar al-Fath 
al-Mawühibi pg. 28. 
? AI-A lam Vol. 5 pg. 180. 
3 Mukhtasar al-Fath al-Mawahibi pg. 32 
4 Sūrah al-Hadid, verse 25 
5 Many others have also been linked to these chieftains. Check Wafayāt al-A*yān Vol. 4 pg 72 
and Shadharāt al-Dhahab Vol. 6 pg. 495. 
$ The famous scholar and author of Al-Muwafaqat and Al-Itisām, Abū Ishaq Ibrahim bin 
Mūsā bin Muhammad al-Lakhmi as-Shātibī also hails from this town. 
7 Ghāyah al-Nihāyah Vol.2 pg. 20 
8 Wafayat al-A “yan Vol. 4 pg 73 
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opinion that his patronym "Abū Muhammad” is more correct, and many 
have named him such.” 


Many have confused Imam Shātibī with the grammarian and legal theorist, 
Ibrahim ibn Musa Abū Ishaq al-Shātibī, the author of al-Muwāfagāt and al- 
l'tisam (d 790 A.H.) 


HIS BIRTH 


Imam Shātibī was born in Shātibah in 538 A.H. Ibn al-Jazari and many others 
narrate that he was born blind. It is reported that if someone who did not 
know that the Imam was blind sat down to converse with him, he would 
never realise that the Imam was actually blind. 


However, there are reports which mention that Imam Shatibi was not born 
blind, but rather that he became blind later in his life. Qastallani states that 
when Imam Shātibī became blind he recited these couplets: 


DP MUTET ACRI 
saim pales Glo + M lēš cs 8 LA 


2o ge Va qe ur P P MEET 
25231 ed dle Ge SS ut 3154 56 ool Alz 


And they said verily you have become blind and I replied: Never! 
For surely today I see more than him endowed with sight. 
The eye has called on the core of my heart, and in their union 
there is an understanding of affairs (around me). 


It is possible that he was not born blind but became blind later, as Yaqut 
mentions that Shatibi was buried in Egypt after his injury (blindness).'? 


QUEST FOR KNOWLEDGE 


During his youth, Imam Shatibi had already begun his quest for knowledge, 
searching for traditionists (muhaddithin) and gurrā in Shatibah from whom 
he could learn. He read girā āt to those who were considered the most 
prominent gurrā in Shātibah, including Abū "Abd Allah Muhammad ibn al- 
"As al-Nafzī. 


? Tarikh al-Islam of Dhahabi Vol. 581-590 pg. 383-384 
10 Mu'jam al-Udaba Vol. 16 pg. 295 
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He possessed an insatiable thirst and desire for knowledge, especially in the 
field of Our anic Studies, and surpassed not only the scholars in his town 
but also the scholars of his era. Considering Shātibī's brilliance as a scholar, 
his unquenchable yearning for knowledge and his willingness to expend all 
his effort in attaining it, it was inevitable that he became a leader (imam) in 
this field while he was still in his youth. 


Once Imam Shātibī had exhausted his study with all the scholars in 
Shatibah he travelled to Valencia. Here he read og at to Abu al-Hasan "Ali 
ibn Hudhail, as well as reading the entire Al-Taysīr of Al-Dānī to him from 
memory. He also studied hadith by "Ali ibn Hudhail, transmitting the Sahīh 
of Muslim from him. Shātibī also transmits the Sahih of Muslim from Abū 
Muhammad "Abbas ibn Muhammad ibn "Abbas and Abu "Abd Allah 
Muhammad ibn Yusuf ibn Sa'adah, both from Valencia. 


He further benefited from Abū "Abd Allah Muhammad ibn Hamid, by 
whom he learnt the book of the great grammarian, Sebway, named al-Kitab, 
Al-Kāmil of Al-Mubarrid and Adab al-Kitāb of Ibn Qutaybah, amongst others. 
By Abū al-Hasan "Ali ibn "Abd Allah ibn Khalaf ibn Ni'mah he transmitted 
Sharh al-Hidāyah of Abū a" Abbas al-Mahdawī. 


The task of delivering khutbahs (sermons) was performed only by those 
capable and knowledgeable of the undertaking. Due to Shātibī's profound 
knowledge and scholarly genius, he was also allowed to address the general 
populace by delivering sermons. However, it was a post he did not enjoy 
since it required the lecturer to lavish praise on those who held positions of 
power in the land - an act deemed improper by Shātibī since many of them 
were undeserving of such praise. He thus delivered these sermons against 
his will and tried to refrain from them. This eventually became one of the 
reasons why he left his town. To excuse himself from delivering sermons, he 
announced that he would be departing for hajj (the pilgrimage to Mecca) 
and prepared to leave Shatibah. 


It was in Shatibah however, where he started compiling his famous work 
Hirz al-Amānī wa Wajh al-Tahānī, better known as the Shatibiyyah or 
Lamiyyah!! until verse 45. He eventually completed this work in Cairo. 





1 Named thus since every verse ends with lā CY). 
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In 572 A.H. he left for Egypt with the intention of performing hajj. He 
studied under various scholars in Alexandria, later journeying to Cairo. In 
Cairo, Al-Qadi al-Fādil had just erected a school named Madrasah al- 
Fādiliyyah. Upon recognising Shātibī s genius and expertise, he approached 
him to be the Sheikh of the school. Al-Qadi al-Fadil honoured him in every 
possible way. The madrasah itself was erected in 580 A.H. and had a special 
section dedicated specifically to girā āt. It was here that Shātibī taught 
girā āt, nahw (Arabic grammar) and balāghah (Arabic rhetoric) until he died. 
He was succeeded by his students, Abū "Abd Allah al-Qurtubi and Abū 
"Amr ibn al-Hājib. 


It was expected that Shātibī would become the leading scholar of girā āt in 
Egypt. People travelled from far and wide to study girā āt his feet. 


Shatibi visited Bayt al-Maqdis in 587 A.H. after it was conquered by Salah al- 
Din Ayyübi in 583 A.H. He spent the month of Ramadan there and 
performed i tikāf (ritual seclusion) as well. Thereafter he returned to Egypt, 
took up residence at Madrasah al-Fadiliyyah, and taught there until his 
demise. He died at the age of 52 on 28 Jamad al-Ukhra in 590 A.H. (19 June 
1194 C.E.) after the “Asr prayer. Salah al-janāzah (the prayer of the deceased) 
was performed by Abū Ishāg, better known as al- Iraqi. 


HIS CHILDREN 


e Abu "Abd Allah Muhammad ibn al-Qasim al-Jamal al-Shātibī (d. 655 
A.H.) 

e Imam Shātibī also had a daughter. The details regarding her name 
are not known. It is mentioned, however, that one of Shātibī's 
students married his daughter on his demise. This student was AI- 
Kamal "Ali bin Shujā' and became known as the son-in-law of Shātibī 


(lijis). 


2 Ghayah al-Nihāyah Vol. 1 pg. 546 
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HIS QUALITIES AND CHARACTER 


His Sincerity 
It is reported that Shātibī would say: “Anyone who reads my poem 
(Shatibiyyah) Allah will let him derive benefit from it, for I wrote it solely for 
Allah's pleasure." 


He also states in his book: 
MS NS goti Sa lel e pali Zei C ERU SU S 
And I call, "O Allah, O (He who is the) Best listener, 
Protect me from hypocrisy, in word and action. 


On the completion of his book, he circumambulated the Ka bah 12 000 times. 
At every point where du ā should be made he prayed to Allah: 
ET 
O Allah, Creator of the heavens and the earth, 
(He who) possesses knowledge of the unseen and that which is apparent, 
the Lord of this Great House (the Ka bah), 
let all who read this book derive the benefit thereof." 


Ibn al-Jazari mentions: Allah has blessed his works and those who study it. I 
do not know anyone who has studied it except that he has become 
distinguished (through the study of this book). 


His Memory 

Imam Shātibi had an astounding memory. People would come and read 
their copies of Sahih Bukhari, Sahih Muslim and the Muwattā of Imam Malik 
to him, and he would rectify the errors in their copies from memory. He 
would then dictate to them the correct pronunciation of words in these 
books. Besides this being an amazing feat of memory, it also indicated that 
the Imam had studied these books. If this was the extent of his memory 
concerning these books of hadith, one can gauge his brilliance in the field to 
which he had dedicated his life! 


13 Mukhtasar al-Fath al-Mawahibi pg 62, Siyar al-A lam al-Nubalā Vol. 21 pg.263. 
14 Ghayah al-Nihayah Vol. 2 pg. 23. 
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In fact, he was a master in many sciences and had memorised many of the 
books in various fields. When he was asked regarding figh matters, he 
would explain them verbatim as they appeared in the books of figh. The 
people were amazed at this and asked if he had memorised the books of figh 
as well. He humbly replied: "For a blind person like myself there is nothing 
but the Qur'an". It was said that he had so filled his intellect with 
knowledge and books that he had memorised, there was not a portion of his 
mind which was not enveloped with knowledge. 


His piety and patience 

A mere reading of his book will give clear indication to his humility and 
piety. The very reason that he left Spain was due to being forced to praise 
the leaders in his Friday sermons, which was incorrect according to sharī ah 
(Islamic law). For him to submit to something like this would have been 
simple and easy. Instead he chose to undertake the long and arduous 
journey to Egypt rather than do something which would incur the wrath of 
his Lord! 


He was afflicted with blindness, poverty, and many difficulties throughout 
his life, but whenever he was asked about his condition he replied: "Our 
well-being is in the hands of Allah" (w). 


Imam Shātibī's student, Abu al-Hasan al-Sakhawi mentions that whilst on 
hajj, a group from Maghrib (North-west Africa) proclaimed that whoever 
longed to perform salāh behind one who had never sinned, should perform 
salah behind Imam Shātibī.'5 This is obviously excessive praise of the 


humble Imam. However, it is indicative his piety and esteem in the eys of 
people. 


Due to his piety and consciousness of Allah, he always spoke what was 
correct. It is reported that Imam Shatibi exchanged harsh words with certain 
kings and people in leading positions, preferring the commandments of 
Allah to being partisan to their whims and fancies. This clearly indicates 
that he feared none but Allah even though he was disfavoured by the elite. 


15 Muhktasar al-Fath al-Mawahibi pg. 50. 
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Abstinence from speaking unnecessarily 
Imam Shātibī would avoid all vain speech and only spoke when necessary. 
He would even prevent those around him from speaking unnecessarily and 
instead encouraged them to speak about knowledge and the Qur'an. 


His respect for other scholars 
The basis of the Shātibiyyah is the Taysir of Abu “Amr al-Dānī. In his 
introduction to the Shatibiyyah he states this and further mentions that his 
book lowers its head out of humility to its basis, al-Taysīr, so that preference 
might not be given to the Shatibiyyah instead of the Taysir. 


The scholar, al-Tabari has disparaged the sanad of Ibn "Amir's reading to al- 
Mughirah ibn Abi Shihab, arguing that he did not recite to “Uthman Ze. 
Many later scholars have criticised this oversight of al-Tabari. Imam Shātibī 
refrained from criticizing him and even prevented his students from saying 
anything bad about al-Tabarī. 


HIS LITERARY WORKS IN THE FIELD OF QUR'AN 


They include: 
1) Hirz al-Amani wa Wajh al-Tahānī, better known as Lamiyyah or the 
Shātibiyyah on the seven gira at. 
2) “Agilah al-Atrāb al-Qasa'id fi Asnā al-Magāsid, also referred to as 
Rā iyyah, on rasm. 
3) Nāthimah al-Zuhr, which discusses the verse-ends. 
4) A poem which mentions all the words in the Qur'an written with a 5. 


The most famous being the first, followed by his Ra iyyah, both also referred 
to as the Shatibiyyatayn (the two Shātibiyyahs). 


On Completion of his Shātibiyyah, some of the scholars complained and 
reproached him in using codes and certain technical usages in the book, 
making it extremely difficult for them. He merely replied to them that: € 


„is w 


GS G5 Ai ois «utc ; O respected one, Allah will single out a youngster 
to explain the intricacies of this book. 
Before Imam Shātibī completed his work, the qurra in Egypt would 


memorise the book al- Unwān by Abū Tahir Ismā 11 ibn Khalaf al-Andalusi 
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(died 455 A.H.). When they were introduced to the Shatibiyyah, they left 
memorizing o Unwān and started memorizing and studying the 
Shatibiyyah. Subsequently, they read the seven og at as defined in the 
Shātibiyyah. This acclaim for the Shātibiyyah was not restricted to Egypt 
alone but throughout the Muslim lands - surely a sign of acceptance from 
Allah. 


There are many who are excessive in their praise for the Shatibiyyah, 
claiming that after its completion, Imam Shātibī met the Prophet žē in a 
dream and presented this poem to him. The Prophet # extended his hands 
and held the book stating: "This is a blessed book, whosoever memorises it 
will enter paradise". Some go to the extent of saying that whoever has a 
copy of the book in his house will enter Paradise. Qastallani further 
mentions that he saw a copy of the Shatibiyyah upon which was written that 
Imam Shātibī said: "Whoever memorises this book will enter Paradise." !5 It 


is obvious that these are not the words uttered by the Imam whose 
character and works are clothed in humility. 


Ibn Khallikan states that Imam Shatibi was the first to write adopting the 
method of symbols for the gurrā and their narrators. 


Abū Shāmmah mentions that the seven girā āt are made easier for the 
student via the Shātibiyyah. 


Ibn al-Jazari says that whoever embarks on the study of this poem will 
realise the brilliance and proficiency of the author. He adds that no other 
book of girā āt has become as famous as the Shātibiyyah. Furthermore he 
emphasises that a student of girā āt cannot be found without a copy of the 
Shatibiyyah; in fact he deems that no Islamic land is without a copy of this 
exceptional book. No other book of girā āt is memorised, read and studied 
as much. People vied to have copies of the Shatibiyyah, so much so that Ibn 
al-Jazarī states that he had one copy written by Hujayj, a student of 
Sakhāwī. He was offered its weight in silver to sell the copy, but he refused. 


16 Mukhtasar al-Fath al-Mawahibi pg 62-63. 
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HIS TEACHERS 


Abū “Abd Allah al-Nafzī al-Shātibī, better known as Ibn al-Lāyu — he 
studied girā āt under Ibn Ghulām al-Faras and Abū "Abd Allah ibn 
Said. Imam Shātibī recited the seven gira at to him. 

"Ali ibn Hudhayl al-Balansī - he studied org ot by Abu Dawud 
Sulayman ibn Najah. He fasted often and stood at length performing 
prayers. Imam Shatibi read the seven gira at to him and transmits the 
Sahih Muslim from him. 

Abū "Abd Allah Muhammad ibn Hamid - he was a student of “Ali 
ibn Hudhayl, as well as having studied gira at from Shurayh, the 
Qadi. He also recited to Abū al-Hasan ibn Thabit al-Khatib and Abu 
"Abd Allah ibn Abi Samurah. Imam Shatibi transmits some girā at 
from him according to al-Kaft of Muhammad ibn Shurayh. 

Ibn al-Ni'mah al-Balansi - he studied girā āt under Abū al-Hasan ibn 
Shaft’, Musa ibn Khamis al-Darīr and Abū al-Asbagh "Abd al-"Aziz 
ibn Shafi’. Imam Shātibī transmits Sharh al-Hidayah of Abū al-" Abbas 
al-Mahdawi from him, who in turn transmits it from Ibn “Itab, from 
Ghānim ibn al-Walīd, from the author of Sharh al-Hidayah. 

Abū "Abd Allah al-Ishbīlī — he read to Shurayh and to Ahmad ibn 
Muhammad al-Musayli. Imam Shātibī transmits Sharh al-Hidāyah and 
Sahih Muslim from him. 

Abu Tahir al-Silafī — Ibn al-Jazarī mentions that during his time, 
besides being a scholar in Islamic Law he was known for his high 
sanads in the field of hadith and gira at. 


HIS STUDENTS 


e Abu al-Hasan al-Sakhawi — he spent a long time with Imam Shatibi 


and learnt gira at, Arabic grammar, and other sciences from him. He 
also studied by others like Abu Tahir al-Silafī and Abū al-Yumn Zaid 
al-Kindi. Later, when he travelled to Damascus, he was an expert in 
tafsir (exegesis), gira at and Arabic grammar, among others. He spent 
40 years teaching in the Umayyad mosque in Damascus. Amongst 
Sakhāwī's outstanding students is Abu Shammah, author of Ibrāz al- 
Ma ont, the commentary on Hirz al-Amani. 


e Abū "Abd Allah Muhammad ibn “Umar al-Qurtubi - he read the 


Shatibiyyah and Ra iyyah to Imam Shātibī. Ibn al-Jazari states that no- 
one heard the entire Ra tyyah from Imam Shātibī, except Qurtubi and 
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Tujībī. After Shatibr's demise, Qurtubi taught org ot at Madrasah al- 
Fādiliyyah, the very institute in which Imam Shātibī taught. 

Al-Kamal "Ali ibn Shuja” ibn Salim - he is better known as Sihr al- 
Shātibī, the son in-law of Shātibī as he married Imam Shātibīs 
daughter after his demise. It is recorded that they had offspring. He 
read the Our an 19 times to Imam Shatibi incorporating 19 out of the 
20 narrations mentioned in the Shatibiyyah, except for the narration of 
Abū al-Harith. Thereafter he combined all these narrations in one 
recital to Imam Shātibī. However, upon reaching Sirah al-Ahgāf, 
Shatibi died. He also studied the Shatibiyyah and the Taysir of Abu 
"Amr al-Dānī with him. 

"Ali ibn Muhammad ibn Musa al-Tujībī — recited the seven gira at to 
Imam Shātibī individually and later collectively. He studied Imam 
Shatibi’s works with him. He is the only student besides Ourtubī who 
heard the entire Ra iyyah from Shatibi. 

Abt “Amr “Uthman ibn “Umar ibn Abt Bakr, better known as Ibn al- 
Hājib — he was an author in many fields, including usūl (legal theory), 
sarf (morphology) and nahw (Arabic grammar). He read the seven 
gira at to Shatibi as well as studying the Taysir and the Shatibiyyah with 
him. He also taught at Madrasah al-Fadiliyyah after Shatibi’s demise. 
Muhammad ibn Qasim ibn Firruh al-Jamal Abū "Abd Allah al-Shātibī 
al-Baqi — he is the son of Imam Shatibi. He transmits the Shatibiyyah 
from his father, studying it with him until Sirah Sad and via ijāzah for 
the remainder of the text. 

Muhammad ibn Muhammad ibn Wadah al-Lakhmi - he recited the 
Shatibiyyah to Imam Shatibi and returned to Maghrib and Spain where 
he started teaching it to many others. Through him, the Shatibiyyah 
was transmitted to Maghrib and Spain. 

"Abd al-Rahmān ibn Abū al-Qasim Al-Azdi al-Tünusi, better known as 
Ibn al-Haddad — he travelled to Imam Shatibi from Tunisia and recited 
to him. He then settled in Morocco and started writing a commentary 
on the Shatibiyyah. Ibn al-Jazarī mentions that it is possible that this 
was the first commentary to be written on the Shatibiyyah. 

"Abd Allah ibn Muhammad ibn "Abd Warith, also known as Ibn Farr 
al-Laban - many qurra flocked to him to receive ijāzah from him as he 
was the last living student of Imam Shatibi. 
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HIS MANNER OF TEACHING 


Although Imām Shātibī did not possess many worldly goods to spend in the 
path of Allah, he spent his time in search of knowledge and spreading and 
teaching the knowledge that he had gained. He would sit after the Fajr 
prayer until the Thur prayer teaching the Qur'an. Everyone could sit in his 
circle of learning, and he would prevent those who sat in his circle from 
speaking about anything besides knowledge and the Our ān. People would 
travel from far and wide to recite to Imam Shātibī. He was always in a state 
of ablution (vudū ) when teaching. His student, Abū al-Hasan al-Sakhāwī 
relates that many a time he saw Imam Shatibi performing his Thur prayer 
with the same ablution with which he had performed Fajr. 


Unlike other teachers who would allow, for example, workers to recite first 
or students based on their status, Imam Shatibi showed no favour to any 
particular student. After the Fajr prayer, he would say Lxb NS dz oa; “Let he 


who came first recite.” It is said that no indication of tiredness could be seen 
on him whilst he was teaching. 


If a student recited a place of sajdah to the Imam he would not perform the 
sajdah but continue recitation. This was the manner of his teachers and he 
maintained that the recital of a student to his master is different to other 
recitations. 


Imam Shātibī would allow a student to recite a quarter of a hizb to him 
every day (one eighth of a juz); thus in 4 days he would completed half a 
juz. 


His student, Sakhāwī, also mentioned that Imam Shatibi had particular 
preferences regarding where to make wagf e.g. when he started Sirah al- 
Takwir he would recite in one breath until: £45 3 n , thereafter he would 


stop on ozžēlu Xu. 


Imam Shātibī would not allow one to combine org āt to him until he had 

completed three renditions of each riwayah (narration) e.g. he would have to 

recite for Hafs, then Shu'bah, followed by "Asim (Hafs and Shu'bah 

together). Thereafter he would embark on another riwayah. In this manner, 

when he had completed three renditions of each narration from the seven 
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girā āt, he would be allowed to combine them together in one sitting by the 
Imam. 


MIRACLES 


The practice of Imam Shātibī was that whoever came to him first after the 
Fajr prayer would recite first. On one occasion, a person who did not realise 
he was a junub (in the state of major ritual impurity) came first. According 
to Shatibi’s practise he was supposed to recite first, but Imam Shatibi said: 
buss ¿a ; "Whoever came second may recite”. The one who came first 


was taken aback as this was not the Imam’s practise, but he then realised 
that he was a junub. He immediately left the circle of learning and took a 
bath, hastening to return to the circle. When he returned, the first reciter had 
just finished. Imam Shātibī then said: isa Steg: 55 ; "Whoever came first 


may recite”. This is truly a miracle for, though the Imam was blind, he 
sensed that the one who came first was not in the state of ritual purity and 
therefore could not recite the Our ān. 


Imam Shātibī mentions that for 10 successive nights, he met the Prophet & 
in the blessed Roudah "7 and recited the Qur'an to him &. The Prophet said 


to the Imam: “May Allah protect you”. 


Whilst on his travels to perform hajj, the party passed by a tree with low- 
lying branches. Imam Shatibi was told to lower his head to avoid knocking 
it against the trees branches. On passing by the same route a second time, 
Imam Shatibi lowered his head when reaching this point and was asked 
why he was lowering his head. He was then informed that the tree that had 
been there previously had been chopped down. 


On another occasion, two men were arguing near the Imam in Turkish. 
They asked Imam Shatibi concerning the argument. Imam Shatibi then 
seated the one man on his left and the other on his right, and proceeded to 
repeat their entire argument verbatim, in their Turkish tongue, with which 
he was unfamiliar. 


17 A designated area in the Prophet's 3à mosque said by him & to be a garden of Paradise. 
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Qari Anis Ahmad Khan * 


The well-learned, skilled and proficient Sheikh Muhammad Anis Ahmad 
Khan was born in the village of Jaganpūr in Fayd Abadi. His father, an 
ardent follower and student of Sheikh al-Hind Moulana Mahmud al-Hasan 
Deobandī, was an ascetic, renowned for his piety and excellent character. In 
their district none was more devout in fulfilling Allah and his Prophet's & 
commands than Sheikh Moulana "Abd al-Ra ūf Khan, father of Qari Anis 
Ahmad. After completion of his studies of Arabic, hadith, figh, and other 
sciences in Deoband, his father also mastered the science of gira at. He 
returned to his village and taught the youth correct recitation of the Qur'an, 
as well as writing various fatwas (legal verdicts) on many issues. Many 
books were authored by him. 


Qari Anis was deprived of his mother's love and affection as she passed 
away while he was still a young boy. He became his father's shadow and 
accompanied him wherever he went. It was to be anticipated that his 
father's knowledge, as well as his likes and dislikes, would be inherited by 
his son. Thus Qari Anis gained his father's love for Islam, Allah, His 
Prophet # and his father's aversion to the transgression of Allah's 
commands. It was also expected that he would gain his father's love and 
passion for the Qur'an, girā at and the other Our ānic sciences. 


While still in his youth Qari Anis left his father's loving care and went to 
Deoband to learn Islamic studies, specifically girā āt. This he did under the 
Sheikh al-gurrā of Deoband, Qari Hifth al-Rahman, completing the narration 
of Hafs as well as the seven gira at by him. However, Qari Anis mentions 
that after completing the seven girā at his thirst for the science was not 
quenched, and he thus travelled to Madrasah "Aliyah Furqaniyah in 
Lucknow which hosted a number of specialists in the field of Qur'an and 
was known as the centre for gira at during that time. Qari Anis benefited 
and learnt as much as he could from these specialists who included Qari 
Muhibb al-Din, Sheikh Muhammad Sabiq al-Lucknawī and Sheikh "Abd al- 
Malik ibn Jeon amongst others. It was under the skilful guidance of Qari 
Muhibb al-Din that Qari Anis Ahmad spent years studying the many texts 
and books in the field, eventually completing the rendition of the seven 


18 Introduction to al-Fawa'id al-Muhibbiyyah by Moulan Dhu al-Figār Ahmad. Husn al- 
Muhadarat fī Rijāl al-Qira at Vol. 2 pg. 341. 
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gira at, as well as the 10 thereafter, via the farig of the Durrah and the 
Tayyibah. Due to his brilliance in girā āt, he also taught at Madrasah 
Furqaniyah for 10 years after he qualified. 


In 1964 Dar al-'Ulum Falah al-Dārayn in Tarkesar was erected. For a long 
time the Principal searched for a capable and proficient instructor to teach 
girā üt. On visiting Lucknow in India, he passed by Madrasah “Aliyah 
Furqaniyah and noticed a young man explaining the intricacies of girā āt to 
the students. This young man was none other than Qari Anis. After 
explaining his predicament to Qari Anis, he joined the staff of Dar al-"Ulum 
Falah al-Darayn as a lecturer in the science of girā āt in 1975. Within a short 
span of time Qari Anis became distinguished amongst all who studied 
girā āt, and his fame extended amongst students and teachers. 


Qari Anis Ahmad believed that the science of girā āt was not meant for all 
and was very particular in his selection of who he taught. Nothing bears 
greater testimony to this than one of his statements, repeated often by his 
students: 


“This is a noble science intended for those of noble character." 


He also held that there needed to be a sound affiliation between the student 
and teacher for them to derive maximum benefit from each other. 


Qari Anis would only give sanad and ijazah if the entire Qur'an was read, 
which was contrary to the practice of some institutes during that time. He 
also maintained that a diligent student of the science need only be 
instructed concerning a matter once and he would remember it. Therefore 
he would not repeat the same instructions to a student more than once. He 
also believed that a student was not to be supervised and observed all the 
time, since a mature and ardent student would recognise his 
responsibilities. 


Even though our sheikh was a prominent and well-known figure in the 
arena of Our ānic studies and girā āt, he disliked the limelight and steered 
away from it as much as possible. He preferred sitting with his students and 
teaching. 
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He penned four major works in tajwīd and girā at: 

1) Al-Fawā id al-Tajwīdiyyah — a book on tajwid for those intending to recite 
the Qur'an in the narration of Hafs. 

2) Al-Fawā id al-Muhibbiyyah — a book detailing the rules regarding the seven 
gira at, which serves as an introduction to the Shatibiyyah. 

3) Al-Fawa id al-Mutammimah — this book features the three gira at after the 
seven, which completes the 10 gira ‘at. 

4) Al-Fawāid al-Mukammilah — a book based on the Tayyibah al-Nashr of Ibn 
al-Jazarī, specifying the theory in the 10 girā at.’ 


Qari Anis became extremely happy when a khatm of the Qur'an was made, 
whether it was the narration of Hafs, the seven girā āt, or the ten girā at. It 
was a joyous occasion for him. He would gather all at the time of the khatm 
and make dua. 


Qari Anis had an intense love for the Prophet zz and would sent salutations 
and peace upon Him & whenever his name was mentioned in a gathering. If 
his students did not do the same, it would upset him. Towards the end of 
his life, he became very ill with diabetes. In his state of illness he authored 
his final work, spending many nights awake in completing his book about 
the Prophet &, Sha n al-Mustafa, a two-volume book about the Prophet & 
which constitutes over one thousand pages. 


The sheikh never married, dedicating his life to teaching the Qur'an and in 
the worship of the Almighty. Qari Anis passed away 16 November 1990. 


19 These works are taught by all students of Qari Anis, as well as their students’ students. 
They were originaly written in Urdu, and later translated into Arabic. Some of the Arabic 
manuscripts are with my esteemed teacher and well-known student of Qari Anis, Qari 
Ayyūb Ishāg. 
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Author's link to Qari Anis Ahmad and Imam Shātibī 


I spent years under the expert tutelage of my honorable ustadh Qari Ayyūb 
Ishaq, at whose hands I have studied the text of the Shatibiyyah, reading it 
to him line by line while he explained them to me. After this I also recited 
the Qur'an to him encompassing all the seven gira at as mentioned in the 
Shatibiyyah. He informed me that in this manner he had studied the 
Shatibiyyah and read the Qur'an with these seven girā at to his brilliant and 
outstanding teacher Qari Anis Ahmad Khan (d. 1990 C.E.), who in turn 
acquired it from many a teacher, including Qari Muhibb al-Din ibn 
Diya’ al-Din (d. 1981 C.E.), who received it from his father and teacher 
Qari Diya al-Din (d. 1952 C.E.), who received it from his teacher, the 
skilled and proficient Qari “Abd al-Rahmān al-Makki (d. 1923 C.E.). 


(An alternate link) Qari Muhibb al-Din (d. 1981 C.E.) also acquired this 
directly from Qari “Abd al-Rahmān al-Makki (d. 1923 C.E.), who studied 
it under the auspices of his brother and teacher Qari "Abd Allah ibn 
Bashir al-Makki (d. 1919 C.E.), who received it from the Egyptian scholar 
and expert Ibrahim Sa'd (d. 1898 C.E.), who received it from Hasan al- 
Juraysi al-Kabir (was still alive in 1888 C.E.), who studied it with Ahmad 
al-Durrī al-Tihāmī (died before 1867 C.E.), acquiring it from Ahmad 
Salamūnah (was still alive in 1818 C.E.), from Ibrahim al-"Ubaydi (was 
still alive in 1822 C.E.), from “Abd al-Rahmān al-Ujhūrī (d. 1784 C.E.), 
from Ahmad al-Bagarī (d. 1775 C.E.), from Muhammad al-Bagarī (d. 
1699 C.E.), from "Abd al-Rahmān al-Yemeni (d. 1640 C.E.), from his father 
Sheikh Shahhadhah al-Yemeni (d. 1570 C.E), from Nasir al-Din al- 
Tablawi (d. 1559 CE), from Sheikh al-Islam Zakariyya al-Ansar (d. 
1519 C.E.), from Ridwan al-'Uqpbi (d. 1448 C.E.), from the author of al-Nashr 
Muhammad ibn al-Jazarī (d. 1430 C.E), from "Abd al-Rahman al- 
Baghdadi (d. 1379 C.E), from Muhammad ibn Ahmad al-Sā igh (d. 
1325 C.E.), from the son in-law of Imam Shātibī al-Kamal “Ali ibn Shuja" 
(d.1263 C.E), who read and studied under the master Imam Shatibi (d. 
1194 C.E.), the author of the famous text. 


(Alternate sanad) I also recited the introduction of al-Shatibiyyah to Sheikh 
Hasan ibn Mustafa al-Warrāgi al-Misrī, who gave me ijāzah for the text 
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as well as the girā āt contained in it. He informed me that he had studied the 
text and read its gira at to many teachers. He transmits the text from Sheikh 
"Abd al-Fattāh Madkūr Bayyūmī, who studied it by Sheikh "Uthmān 
ibn Sulaymān Murād (d. 1962 C.E.), the student of Hasan al-Juraysī al- 
Kabīr (was still alive in 1888 C.E.) with his sanad mentioned previously to 
Imam Shātibī (d. 1194 C.E.). 


(Alternate link) Sheikh Hasan Mustafā al-Warrāgī also read the 
Shatibiyyah to Sheikhah Nafisah bint "Abd al-Karīm Zaydan, who 
memorized and studied the text by Sheikh Muhammad Sa īd al-Farāsh, 
who gained it from Ahmad al-Bardisi "Amir, who in turn learnt it from 
Mustafa al-Bājūrī (died at the beginning of the 1960's C.E.), from "Ali 
"Abd al-Rahmān Subay“ (d. 1919 C.E), from Hasan al-Juraysī al-Kabir 
(was still alive in 1888 C.E.) with his sanad mentioned previously to Imam 
Shātibī (d. 1194 C.E.). 


(Alternate link) Sheikhah Nafisah also studied the Shātibiyyah as well as 
read its girā āt to Sheikh Nida "Ali Nidā and Sheikh "Abd al- Aziz al- 
Zayyat (d. 2003 C.E.) who both read to Sheikh "Abd al-Fattah Hunaydī 
(d. 1950 C.E), who studied under the master Sheikh Muhammad ibn 
Ahmad al-Mutawalli (d. 1895 C.E), who read to Ahmad al-Durri al- 
Tihāmī (died before 1867 C.E.) with his previous sanad to Imam Shatibi (d. 
1194 CE.). 


(Alternate sanad) I transmit the Shatibiyyah via ijazah āmmah from my ustādh 
Moulana "Alā al-Din ibn Jamal al-Dīn al-Afghānī, who received 
ijāzah from the Indonesian scholar, Muhammad Yasin al-Fadani (d. 1990 
CE), who transmits it from "Abd al- Aziz Uyūn al-Sūd (d. 1979 C.E.), 
from the famous Egyptian scholar "Ali Muhammad al-Dabba' (d. 1960 
C.E.), from "Abd al-Rahman al-Sha'ār al-Khatib (was still alive in 1920 
C.E.), from Sheikh Muhammad ibn Ahmad al-Mutawalli (d. 1895 C.E.) 
with his previous sanad to Imam Shatibi (d. 1194 C.E.). 


(Alternate link) "Abd al- Aziz "Uyün al-Sūd (d. 1979 C.E.) also read the 
text to Muhammad Salim al-Hulwani (d. 1944 C.E.), from his father and 
teacher Ahmad al-Hulwānī (d. 1890 C.E), from the Sheikh al-Qurra in 
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Mecca during his time, Sheikh Ahmad al-Marzūgī (d. 1846 C.E.), from 
Ibrahim al-'Ubaydī (was still alive in 1822 C.E.) with his sanad mentioned 
previously to Imam Shātibī (d. 1194 C.E.). 


(Alternate link) The Indonesian scholar Muhammad Yasin al-Fadani (d. 
1990 C.E) also transmits the Shatibiyyah from Sheikh Ahmad al- 
Mukhallalati (d. 1943 C.E.), from Muhammad al-Sharbini al-Dimyātī, 
from Ahmad Lakhbūt, from Muhammad Shatā, from Ahmad al- 
"Awadali, from “Abd al-Rahmān al-Ibshīhī, from "Umr al-Asgātī (d. 
1746 C.E.), from Abū al-Nūr ibn al-Dimyati (d. 1705 C.E.), from Sultan al- 
Mazzāhī (d. 1664 C.E.), from Sayf al-Dīn al-Basīr (d. 1611 C.E.), from 
Sheikh Shahhādhah al-Yemenī (d. 1570 C.E.) with his sanad mentioned 
previously to Imam Shātibī (d. 1194 C.E.). 


(Alternate link) Muhammad Yāsīn al-Fādānī (d.1990 C.E.) also transmits 
the Shātibiyyah from Sheikh Muhammad “Abd al-Baqi al-Luknawī (d. 
1945 C.E.) who read the text to Al-Sayyid "Abd Allah ibn al-Sayyid 
Husayn al-Makkī (d. 1893 C.E.) as well as reading these girā āt to Sheikh 
"Abd al-Hagg ibn Kifāyah Allah al-Makkī (d. 1921 C.E.), both Al- 
Sayyid "Abd Allah (d. 1893 C.E.) and Sheikh “Abd al-Hagg (d. 1921 C.E.) 
read these girā āt to Sheikh Habīb al-Rahmān al-Kāthamī (d. 1904 C.E.), 
who read to "Ali al-Huluwwu Ibrahim (d 1878 C.E.), from Sulayman al- 
Shahdāwī, from Mustafā al-Mīhī (was still alive in 1814 C.E.) from his 
father and teacher “Ali al-Mihi (d.1790 C.E.), from Ismā 71 al-Mahalli, 
from Muhammad al-Munayyir al-Samannūdī (d. 1785 C.E.), from “Ali 
al-Rumaylī (d. 1718 C.E.), from Muhammad al-Bagarī (d. 1699 C.E.) with 
his sanad mentioned previously to Imam Shātibī (d. 1194 C.E.). 


(Alternate sanad) I also read the introduction of the Shatibiyyah to Sheikh 
Ahmad ibn Sa'd Muhammad al-Awwad, who gave me ijāzah for the 
entire text and to transmit these gira at from him. He informed me that he 
read the entire text to the Sheikh al-Magāri” at Masjid al-Shuhadā in Al- 
Fayyūm, Egypt, Sheikh Jum'ah ibn Mahmūd ibn “Abd al-Qawiyy 
Sha'bān, who read the entire text to Sheikh Ilyas ibn Ahmad al- 
Barmawi with varying links; they include Ahmad ibn Ismāīl al- 
Sindiyüni , who read it to Sheikh Hasan Abū Talib (d. 1980 C.E), who 
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read it to Sheikh "Amir al-Sayyid "Uthmàn (d. 1988 C.E.), to Sheikh 
Ibrāhīm Marsī al-Banāsī (d. 1959 C.E.), to Ghunaym Muhammad 
Ghunaym to Hasan al-Juraysī al-Kabīr (was still alive in 1888 C.E.) with 
his sanad to Imam Shātibī (d. 1194 C.E.). 


(Alternate link) Sheikh Ilyas al-Barmāwī also read the Shatibiyyah to 
Sheikh Jibrīl Barakah Tushādī, who read it to Sheikh Muhammad 
“Ata Sulayman Rizq (d. 1978 CE), to Sheikh Ismail al-Hamdani, to 
Sheikh "Abd al- Aziz Mustafa Ahmad al-Sahhar (was still alive in 
1941 CE), to Sheikh Muhammad ibn Hasan al-Ibyārī, to Sheikh 
Ahmad Mas od al-Ibyārī, to Sheikh “Ali Saqar al-Jouharī, to Sheikh 
Mustafa al-Mīhī (was still alive in 1814 C.E.), to his father Sheikh "Ali al- 
Mihi (d.1790 CE), to Sheikh Salim al-Nibtiti, to Sheikh “Ali al-Badri 
(d. 1776 C E), to Sheikh Ahmad ibn “Umar al-Asqati (d. 1746 C.E.), to 
Sheikh Sultan al-Mazzāhī (d. 1664 C.E.) with his previous sanad to Imam 
Shātibī (d. 1194 C.E.). 


(Alternate link) Sheikh Ilyās also read the Shātibiyyah to the Sheikh al- 
Ourrā in Damascus, Muhammad Kurayyim Rājih as well as to Bakri al- 
Tarabishi. Sheikh Kurayyim Rājih read the Shatibiyyah to Muhammad 
Salim al-Hulwānī (d. 1944 C.E.) and Sheikh Tarabishi received ijāzah for 
it from Muhammad Salim al-Hulwānī (d. 1944 C.E) with his sanad to 
Imam Shatibi (d. 1194 C.E.). 


(Alternate link) Sheikh Ilyas also read the Shatibiyyah to Sheikh 
Muhammad Salih al-Ashgar in Hims, who read it to Sheikh "Abd al- 
Aziz Uyūn al-Süd (d. 1979 C.E.) and Sheikh Qasim. We have already 
mentioned the sanads of Sheikh "Abd al-Aziz to Imam Shatibi. As for 
Sheikh Qasim, he read it to Sheikh Dib Oitrmīz, who read it to Sheikh 
Mahmūd al-Kizawi (d. 1910 C.E), who read it to Sheikh Ahmad al- 
Hulwani (d. 1890 C.E.) with his previous sanad to Imam Shatibi (d. 1194 
CE). 


(Alternate link) Sheikh Ilyas al-Barmawi also received ijāzah from the 
Mufti al-Hanafiyyah in Syria, Sheikh "Abd al-Razzaq al-Halabi, who read 
it to Sheikh Mahmūd Fā iz al-Dayr “Attani (d. 1965 C.E.), who read it to 
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Sheikh Muhammad Salīm al-Hulwānī (d. 1944 C.E.) with his sanad to 
Imam Shātibī (d. 1194 C.E.). 


(Alternate sanad) I also read a portion of the text to Sheikh Muhammad 
al-Ya'gūbī al-Shami who gave me ijāzah for the entire text. He informed 
me that in the same manner he received ijzah in the Shātibiyyah from 
Sheikh "Abd al-Aziz "Uyün al-Sūd (d. 1979 CE.) with his sanads 
mentioned previously to Imam Shatibi (d. 1194 C.E.). 


May Allah grant the shuyūkh in these links who have passed on a high 


abode in Paradise, and bless those who are living with a long life so that 
many more may benefit from them. 
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Chapter 


Two 


Introduction to Qira at 


As the gira’ah of “Asim al-Kūfī via the narration of Hafs was revealed to and 
read by the Prophet &, in the same way the other gira at and narrations with 
all their different pronunciations were also revealed to and read by the 
Prophet #8. This is a sunnah which has been followed and adhered to in 
every century; the Sahabah * learnt from the Prophet # and taught the 
Tabi in. They in turn taught those who followed them until this knowledge 
has reached us. At the same time, our Righteous Predecessors have 
documented this knowledge and science, making available to us many 
books on tajwid and gira at while maintaining an oral transmission of its 
meticulous pronunciation. May Allah 3$ reward them all. 


In this present day and age, this sunnah has practically died. It is the 
responsibility of the student of the Our än to revive this sunnah, thus 
joining the ranks of the experts (māhir) in the Our an and gaining success in 
this world and the hereafter. 


Concerning the expert of the Qur'an, the Prophet & is recorded to have said: 


EES 
An expert in the Ouren will be amongst the noble and obedient angels (in the 
hereafter).' 


This is the great virtue linked to the person of the Qur'an. How deprived is 
that one who is aware of the great virtues attached to the studying and 
teaching of the Our ān but still deems it as something insignificant. 


The method of attaining this knowledge is to firstly learn the makhārij and 
sifat of the letters by a capable teacher. Thereafter the student should read 
the entire Qur'an to his teacher in the narration which is most common in 
his area. The most widespread narration is that of Hafs. When he has 
mastered this narration and the teacher approves his reading then he should 
learn the seven gira at. 


If the teacher is well-versed in this science then the student should humbly 
approach him with utmost sincerity and voice his interest in learning the 
seven gira at. The student should not claim his interest in studying girā at 





1 Al-Bukhari, hadith no. 4937. 


with ulterior motives in mind but should be completely sincere. Holding 
himself in high esteem, bearing pride, or thinking himself better than the 
next person are all qualities which prevents the student from acquiring this 
knowledge in its true sense. Instead he should humble himself before his 
teacher and he will realise how easy it is to acquire this knowledge with all 
its blessings. 


The student should deem the finding of a capable teacher of the seven 
gira at as rare. The signs of a capable teacher are that his teacher himself is 
well-versed in the science of gira at, he can be relied upon (as far as his field 
is concerned), and his students are also adept in gira at, so much so that the 
brilliance of the teacher is reflected in his students. 


After acquiring this knowledge he should constantly thank Allah and be 
grateful to his teacher who was a means of him acquiring this knowledge. If 
his teacher is alive he should love his teacher and always be humble before 
him. If his teacher had passed on he should always make du ā for his 
teacher’s forgiveness. 


Then know O student of gira at! The Sahabah &, the Tābi in and all those who 
followed, sacrificed their lives for the service of the Our ān - in memorising 
it, learning it, and then teaching it to others. From amongst the gurrā are the 
seven famous imams, called budūr (21 means the fourteenth full-moon)2 


Each of these budūr has two narrators which transmit their reading (girā āh). 
They are known as the shuhub (425) means bright stars). 


? [mam al-Shātibī says: 
3 ORR TN ed 
3 Imam al-Shatibi says: 
Q3... cjus ciu 
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The Mugaddimah of the Shātibiyyah 


LE E «i Pa " fee 
S635 les 05 356. + SE pi šā pig ON 1 


"74 4 


1. Firstly, I begin this text with the name of Allah. Blessed is He, The 
Most Gracious, The Most Merciful, and (He who is) refuge (for all 
who sincerely wish to repent) 


EXPLANATION: 
e - The word 2! is derived from „43 which means brand or mark. It could 


also be derived from 322 which means high or elevated. 


D - It means an arrangement or organising of something. In this case it is 


the arrangement of words in such a way that it forms a poem. Hence the 
book is in the form of poetry and not prose. 


45 - It means to bless or praise. The verb is derived from the root word <i 


, meaning something which entails much goodness or blessings. 


C53 Wi; - Both are derived from the root word i+5 meaning mercy and 


kindness. 


55555 - It means a place of return, referring to Allah, as all things are to 
return back unto Him. Allah states: K+ ere A ; Unto him is the return of 


all of you. Allah also says: jel! ài dis ; And to Allah is the (final) return. 


In this first line all the words of the basmalah can be found. 


Sup add» GO de gidei- 
2. I secondly pray that Allah, my Lord (rabb) bestows His salutations 
upon him who is most pleased, Muhammad who was sent as a gift to 
all of mankind 
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EXPLANATION: 
L$7I - That person who has contentedness or satisfaction (L$7 53), or that 


person who is pleased (191) as Allah says: 373 365 She Al ; “And verily 


your Lord will give you (all good) so that you shall be well pleased." It could also 
mean that person upon whom Allah will bestow happiness (|5), or that 


person whom Allah will gladden on the day of reckoning. Allah states: 202 


«e35; "that you may become pleased with the reward which Allah shall give you.” 


cA - It stems from ZA which means gift or present. Allah sent the 
Prophet # as a gift to all mankind. It is related that the Prophet # said: YU 


$52: 35 li (di Lt; "O people I (am sent) as a mercy and a gift (to all)."* 
XI - Someone sent as a messenger (J ,5;). 


hell bi e sie A d ies- 3 
3. (and salutations) on his family, the Companions and then (upon 


those) who follow (them) in doing good (deeds), being torrent 
showers of excellence (in the benefits that are derived from them) 


EXPLANATION: 
sie - It means a person's close relations. Here it specifically refers to the 


close relations of the Prophet &. 


Thereafter the author mentions the Sahābah (Companions), even though 
some of them were also of his close relatives. 


EU (4+) - Those who follow the Sahābah and close relatives of the Prophet 


^ Mustadrak of Hakim, Vol. 1, pg. 91, hadith no. 100. 
35 


DL Je - It means ois! Cb Je ; in wanting to perform good deeds. It 
could also mean 21 4&5 le ; in the manner of performing good deeds, or 


OLE ja pare) dé ; upon that goodness which is within them. 


X5 JL - {3 is the plural of Ma meaning abundant rainfall. It is connected 
to +. Its meaning is thus abundant showers/rains of excellence. This clause 


refers to the Sahābah. 
eh Ela t ka Lus * sé Al ZE 


4. Thirdly, (I proclaim that) all praise is always due to Allah and (state 
that) all (deeds) not begun (in His name) is void of excellence 


EXPLANATION: 
eie ( ei - It means cut (of blessings). 


SJ! - It means high or elevated; something of status. 


f 


É; 
every good deed which is not started with the praise of Allah is cut (of 


This line refers to a hadith of the Prophet 3: eie adu JU uà A 
blessing).° 


A question arises as to why the author mentions the praise of Allah (amd) 
third? It would have been better if he said: . . aus Al Å$; and then 535; 


„4! LS . It could be argued that the actual book has not started yet, so this 


could still be the beginning which would allow that the hamd still be made. 
Another possible answer is that the author intentionally ended his khutbah 
(introduction) with the hamd as Allah does when he starts Sirah al-Sāffāt 
with the basmalah and ends it with the hamd. 





5 Sunan Abi Dawid, vol. 4, pg. 2065, hadith no. 4840. Ibn Majah, vol.1, pg. 610, hadith no. 
1894. Musnad Ahmad, vol.2, pg.359, hadith no. 8712. Ibn Hibban vol.1, pg.175 hadith no. 2. 
Al-Baihagī, vol.3, pg. 209 
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Some Qualities of The Our ān 


5. Thereafter, (know that) the rope of Allah amongst us is His Book. So 


(use it) to battle the evil schemes of the enemies (of Islam), ensnaring 
them 


EXPLANATION: 
Ai je - Literally translated as the rope of Allah, it refers to the Our ān. "Abd 


Allah ibn Mas od æ explains the verse li 4 ái dem 2:61; and says that dee 
ål here refers to the Our än. In a report from "Ali æ he states: gil ái y di 
“it (the Qur'an) is the firm rope of Allah”. In another report the Prophet & 
said: „ŠI AEN Ss Hr dE Ai Sts ; "the book of Allah is a lengthened rope from 


the heavens to the earth.”7 


In the second part of the line the author addresses the reciter of the Qur'an, 
declaring that we should battle the evil plots of our enemies as Allah 


commands in the Qur'an 175 Das 4 paws gaii ee X ; "So obey not the 


disbelievers, but strive against them with it (the Our ān) with the utmost 
endeavour.” 


de - With a kasrah on the ha’. It means traps, snares, schemes, evil plans. 
IJI - It is the plural of 55 which means enemy. 


XA - From the verb [5 which means to catch something in a net or to 


ensnare prey. Here it refers to the person doing the catching or the 
ensnaring. 


6 Sunan al-Tirmidhī Vol. 5 pg. 20 hadith no.2906 
7 Tafsir al-Tabari Vol. 3 pg. 1904 hadith no. 7575, Musnad Ahmad Vol. 3 pg. 26 
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agn E zug 26 3207 «2 o of, 
WE dod JE aglas e Me: GIA a Gg - 6 


6. And it (the Qur`ān) is most deserving to be used as its grandeur is 
eternal and it never wears. Its companion (who values it as he 
should) are honored and serve it with complete devotion 


EXPLANATION: 
4 ass -It is an expression used in Arabic to indicate wonder (Gaš be). The 


pronoun in 4 refers to the Our ān. 
ES - It means old, shabby or worn. 


e - It means newness or freshness, the opposite of Gl. No matter how 


much the Qur'an is read or studied, one does not become tired of it. "Ali æ 


o2 332 


is reported to have said: 521 32$ 52 SY; ; “it (the Our an) does not become worn 


out due its excessive repetition (recitation).”* 


Luc, - Derived from 44 , with a fathah on the jim. It means something 


honourable, high, with status, revered. 


«Ji - It refers to those who serve the Qur'an; those who learn it, teach it, 


recite it, practice upon it. 


Ai de - With a kasrah on the jim, it means earnestness and diligence. 


S.3: - It means dedication. 


8 Al-Tirmidhi, Vol. 5 pg. 20. Kitab Fadā il al Our ën, hadith no. 2906. 
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The Qualities of the Reciter of the Our ān 
who Practices Upon it 


We LTE VS s EEN baa A S - 


7. The example of its approved reciter is like a citron; in both its 
conditions (internal and external ) being good in aroma and taste 


EXPLANATION: 

In this line the author alludes to the hadith mentioned in Bukhari and 
Muslim; Abu Musa al" Ach an 4 EE that the Prophet à said: gl BEN js 
Cb Gab; Ob u, iA js SEA 13 34; "The similitude of a believer who recites the 


Our gn is like that of the citron: its fragrance is sweet and it's taste is delicious.”° 


As g 
c2 - citron 
«J - its two conditions 


9545 ž - It explains the two conditions; the apparent and the hidden. 


H Z 


Aloe oj 4 


GEERT * GE SIS BLU Bi 4k 8 
8. He (the reciter) is a noteworthy leader if he comes to hold 


praiseworthy characteristics, and a shade of honor/respect desires to 
engulf him in droves 


EXPLANATION: 
i - From ¢%- ¿f which means to lead. 


ols - Bears the meaning of 312 ; to become, or something comes to pass. 


^| - Here it does not hold the meaning of nation, tribe or peoples. It refers to 


that type of person who has excellent characteristics or a vast amount of 
knowledge as if he holds the traits or knowledge of a gathering of people. 


? Sahih al-Bukhari, hadith no. 5020. Sahih Muslim Vol. 6 pg. 83. hadith no. 243. 
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Allah refers to Ibrahim ss as an ummah: 35 os el ol; “Verily Ibrahim was an 


ummah.” 


3.42 


4*3,» - It means to intend. 


31531 663) - dignified, honoured, revered, or commanding respect. 


PED 


Yš - It means a mountain, a crown or a scale used to measure huge 


amounts. 

A person of the Qur'àn will naturally command respect as long as his 
actions are in accordance with it. Since he is known as a person of the 
Qur'an he will not perform any such action through which he will belittle or 
disgrace the Qur'an. His actions should be a reflection of the Qur'an. If he 
acts according to its guidance, honour and respect will shadow him 
throughout his life. 


dēš explains the type of honour. If one considers the meaning to be a 


mountain, then as a mountain is fixated by Allah and does not move, so too 
will be his honour. If the meaning is a scale used to measure huge amounts, 
then it alludes to the greatness of this honour — unlike any honour bestowed 
upon another person. If the meaning of crown is taken, then a crown is 
worn by a king; and he will have the respect and honour commanded by a 
king. 


SES la m LG cha äs 
9. He is free if he is deserving, by becoming a disciple of it (the Qur'an) 
through being (in its constant) service until he dies 


EXPLANATION: 
za - It refers to the gāri mentioned previously. 


41 - Someone who is free or independent of slavery. One who is not a slave 


to this world, who desires all worldly things as the Qur'an advises him 
otherwise: 55.55 CaS Gun $c cb 141; "Know that the life of this world is only 


40 


play and amusement", 373 2 d Zu ici 5 "And the life of this world is only a 


deceiving enjoyment.” 


He is also in control of his lusts and desires. If he follows his lusts and 
desires then he is a slave to them and not truly a free person: 451 34 51 243 


daa ; "Have you seen him who takes his own lust (vain desires) as his deity?" 
is p (41) - It means worthy. 

L Ae (i 6) - It means a follower, a disciple, a true friend. 

cl - To intend. 

SĒ 5f - Until he dies. 


The Status of the Qari’ of the Our an 


ADEM 


ÄR Ca tb Als a ai Ri at ES is - 10 
10. And the Book of Allah is indeed the most trusted intercessor and the 
most valued possession, (constantly) endowing its gifts and virtues 


EXPLANATION: 


Si - It means firm, strong, secure, dependable, reliable. 


e - intercessor. 


fi eee a0 g ME Tieši, tA 
This portion refers to a hadith of the Prophet 3&: is Gil ez iš Sp Ol 213 


la +Y; “Recite the Qur n, for verily it will come on the day of resurrection as an 


intercessor for its companions. ^? 


10 Sahīh Muslim (with commentary of Nawawī), Vol. 6 pg. 90, Kitāb al-Salāh, hadith no. 252. 
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32% Lal; - Both are qualities which refer to the Our än. (al; is a giver of gifts 
(for every letter that is recited 10 rewards are gained). Wx: 


Mass means it is a 
book which gives virtues and excellence. 


ZR also . X o $0 diga ow 
WF uiuos, E aum LOY ds ps 3—11 
La 


11. And itis the best sitting companion whose talk will never bore and 
whose (freguent) repetition increases it in beauty 


EXPLANATION: 


o-J& - with whom one would sit, a participant in a social gathering. 


(«to grow tiresome, wearisome, boring, annoying. 


¿s44 — it means speech. 


The speech of Allah (the Our ān) will never tire or bore you and is the best 


of companions. Allah says: css 43 J5 ‘ai; "Allah has sent down the best of 
all speeches." 


:35 55 - it means frequent repetition. The pronoun in As 2 may refer either to 
the gari or the Qur'an. The + in 43 will refer to the same pronoun to which 


the a in 536555 is referring to. 


POL gt A vaio S da Ze 4s P» 
Wg tus ts Uis. s sób jiy gets VES 


12. And when, (the qari’) is fearful in the darkness of the grave, the 
Qur'an will meet him shining brightly, being cheerful and friendly 


EXPLANATION: 


4 lr means young boy, lad. It refers to the qari’. 
tt x- To be afraid, terrified, scared or frightened. 
st -The + of sib refers to 4! (the qari’). 
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úk- The + here will refer to the qari’. 
tx- gleaming, glistening, shining, a bright light. 
Sez - rejoicing, cheerful, happy, friendly. 


NEE GE ORT 13 
13. There, (in the grave) it (the grave) will congratulate him, becoming a 
place of rest and a beautiful garden (for him) and because of it 
(because of the Qur'an and his efforts in serving it) he will be raised 
to the pinnacle of honor and respect which will be manifest 


EXPLANATION: 
{UG — Indicates time or place. 


4x: — It means to congratulate, to make happy, to gladden. The pronoun 


— Of «x: refers to the gāri. The hidden pronoun of the verb refers to the 


Qur'an. 


Sux — It stems from J 3, meaning a midday nap, siesta. Here it means a 


place of rest. 

kos garden 

espe The a refers to the Qur'an. 

3353-It means summit, peak, top. 

54i - honour, rank, glory 

dee - 1t means clear, evident, manifest, obvious. 
This line refers to a hadith of the Prophet ze: 


gn d mE MI 
AEN AR Ze a EH oly s 15 55 Sal 
43 


"The grave (becomes for him who enters it) one of the gardens of paradise or one 
of the pits of the fire." 


Due to the gëtt a recitation of the Qur'an and practicing upon its laws, 
the grave becomes for him a garden of paradise. 
MI xls * jj sd 14 


14. It (the Our ān) will implore Allah’s satisfaction for its beloved 
(companion). And what is more suitable to make a reguest (than the 
Qur'an)? For its requests (and the response thereof) will surely be 
conveyed! 


EXPLANATION: 
AA — to appeal, earnest request, to seek, to implore, ask repeatedly. Its 


hidden pronoun refers to the Qur'an. 


s L25|- The — refers to Allah. 


The Our ān will implore Allah's satisfaction for its beloved. 


4.4 - The + refers to the Qur'an. -> indicates to the reciter of the Qur'an 


and to one who practised upon its laws. 


The Prophet # is reported to have said: 


Lotus ķi LE y 55 Gadā vai ši eU K de 5 25 xS Socal g o £ 


Ze 


cs kas xf JK 5855 S515 Ei: JS Be „3 
"The Our ān will come on the day of qiyamah and say: O Lord, adorn him and he 
will be made to wear a crown of glory. The Our ān will say: O Lord, increase 
him with a garment of honour! Then he will say: O Lord, be happy with him and 
it will be said: Recite and ascend (the levels of paradise) and (the levels of 
paradise) will increase with goodness with every verse (recited).”'? 


4942 -That which was asked for. 


" Sunan al-Tirmidhī Vol. 4 pg. 358, hadith no. 2460 
2 Al-Tirmidhī, Vol. 5, pg. 24, hadith no. 2915. 
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Advice to the Qari 


WIE JS GSE a KL sli gi 6-15 


15. So, O reciter (of the Our ān)! Hold firmly on to it, honoring and 
respecting it in all conditions 


EXPLANATION: 
In this line the gāri is addressed regarding the gualities that he should have. 
In the following line the rewards for the gāri are given. 


KZŽ 4 — holding firmly on to the Our än. Allah also alludes to this in the 


verse: Zei 3h Anal Da SA 12S Cust oši Silly ; “And those who hold 


fast to the Book (act on its teachings) and perform salah. We will never waste the 
rewards of those who do righteous deeds.” 


In a hadith it comes: 4 1,355 dl ES 1555 35515 ai a àl Sts ; “The Book of 


vee 


Allah, in it is guidance and nūr, so grab on to the Book of Allah and hold firmly on 
rr 


In another hadith it is reported: L5 Jl 535 gadi JA a Xs Gases ui; 


"Whoever holds on to it (the Our ān) and practices upon it will be upon guidance, 
and whoever fails to do so will be misled.”'* 


» — It means someone who honours and exalts. "Je will have the same 


meaning. 


SENG cB Se NĪ nu s (ede SI S sius - 16 


16. Enjoy well (all coming your way in the gardens of paradise)! Your 
parents will be adorned with garments of pure light, crowns (of 
honour) and (other) adornments 


EXPLANATION: 
ta- wholesome, delicious. 


13 Sahih Muslim (with commentary of Nawawi), Vol. 15, pg. 180, hadith no. 2408. 
14 Sunan al-Nasá't, Vol. 5 pg. 51, hadith no. 8175. 
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& - thirst quenching, soothing for the throat. 


They both describe the type of food and drink awaiting the gāri in paradise. 
This indicates to the kind of greeting he will receive there. 


ji - It is the plural of ,£ which means light. 
gel — crown. 


x21 — It is the plural of ilo which means decoration, finery, ornaments, 


jewellery. 


In this line the author alludes to the hadith: 


IPTE DNE jai dies Y ee 


ENG Gus Z g xus sia Ls iex ŠIS LĪ a o rs SUIS s 


Uc es ede E xa 
‘Whoever recites the Our ān and practices upon what it contains, his parents will 
be made to wear a crown on the day of qiyamah. The light (of this crown) is brighter 
than the light of the sun if it were in the houses of this world. So what do you think 
would be the reward of the one who practiced upon it? "5 
Sia, anal dl e aie Be pā Ed - 17 
17. So what do you think of the children (gāri - of these parents) when 
they are rewarded? They are the family of Allah and the high- 
ranking elite 


EXPLANATION: 
5l- offspring, descendant, son, progeny. 


In this line the author alludes to the hadith: 
255 ài jab oT d d tàn d n5 g na Jae ECK 
"Verily Allah has family from amongst man. It was said: Who are they O 
Messenger of Allah? He # replied: The people of the Qur'an, they are the family of 
Allah and his close and dear ones." 


15 Abū Dāwūd, Vol. 2 pg. 327, hadith no. 1453. 
16 Mustadrak of Hakim, Vol. 1 pg. 743, hadith no. 2046. 
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— 


"US alle — It refers to 225 in the hadith. 
Salle It means the best, choicest, prime or elite. 


SŪ! — It means those people who are upper-class or people of high status and 


rank. 


: z "ME 
SE diee LAS c DS LAS ss sii dui - 18 
18. Righteousness, doing good deeds, patience and God-consciousness 


are their adornment. The Qur'an came with these attributes, 
explaining them in detail 


EXPLANATION: 
P „(It has the meaning of s> which means holder or possessor. 


(+% - This gives news (khabr) of the first stanza. From t, is a new sentence. 


S, 22: — Indicating to something being explained in detail. In this case it is the 


Qur an, as Allah states: 


ducis 


7 


“A book whereof the verses are explained in detail.” 


252 2 


cles SU scl Sts 
“(This is) a book, the verses whereof are perfected and then explained in detail.” 
The Our an explains the conditions of those who are good (muslims) and 


that the disbelievers are those who are headed for destruction. So the 
beautification (9) of the family of Allah («| jb are their qualities of piety 


(5), righteousness CA, sincerity (LI) and perseverance ( pall). 


47 


Wi Gta i ais SE * LA cie by, le 15 - 19 
19. Adopt these gualities as long as you live, striving to obtain it. And 


exchange (the gualities of) your lowly soul for the valued fragrances 
of these gualities 


EXPLANATION: 


Sz — It holds the meaning of iż here, denoting that whatever follows 


should be held onto or deemed as obligatory. 


K -The i refers to Se (adornments) in the verse before this. 

ce 6— as long as you live. 

3 - The 4 refers to the dunyā (this world). 

Lat -It means to compete, vie, fight, struggle, strive for, seek, try to obtain. 


(Uf — The plural of |. X which means breath or sweet smell. The & will 


refer to 9. 


The person is compared to the dunyā, something which is puny, low, trivial 
or of little value. He should exchange himself, who is of little value to obtain 
the sweets smells of these qualities of the gāri (x>) which are irreplaceable. 


Dw a of the Imam Shatibi for those who had Contributed in 
Transmitting these Readings until it has reached us 


Sūlss bis Stan C a Aui Ge cot ail 656 - 20 


20. May Allah reward, with all forms of goodness, on our behalf, the 
imams (in the field of the Our ān), who conveyed the Our an to us, 
being pure (unadulterated) and uninterrupted (continuous in it’s 
transmission) 
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EXPLANATION: 
In this verse the author makes du'à for those who strive in serving the 
Qur'an by teaching it to others. 


Lis — means sweet and pleasant, or water which is pure. It is metaphorical, 
and actually means Lic S i.e. this indicates that what they narrate are pure 


from any discrepancies and doubts. 


Su. — means without interruption or in succession. This alludes to the 


chain of narration (sanad) going to the Prophet &. It could also mean cool 
water, indicating that this pure water (knowledge) is easily swallowed or 
drunk. 


Those who became renown for teaching the Qur'an 
DEER 


lrA- o CAI AA aA aa VA dam kasi 3803 4 
S655 1,85 Joos, Bieta s kis liy ged — 21 


21. From these imams there are seven (who shine like) full moons centered 
in a sky of grandeur and impartiality, (appearing) in complete brilliance and 
perfection 


EXPLANATION: 

Of those who gave their lives to serve the Our an are the seven imams. The 
author refers to these 7 imams as budūr, meaning the fourteenth full-moon. 
They are likened to the moon since their status is high in the eyes of the 
people. 


fils L455 dē - when the moon is in the center of the sky, its light reaches 


everyone and all are able to benefit from them. 


Jill — good reputation or honorable record. 


955 145 — both describe these budūr. |; means brilliance, brightness or 


beauty. 95$ means complete or perfect. 
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op a 3? 


Sully SE Ss RAMIS a S55 Do ge Cei - 22 
22. They (the imams) have stars that have gained (their light - 
knowledge) from them and illuminated the darkness of ignorance, until 
it dissolved and was replaced with enlightenment 


EXPLANATION: 
& — the ú refers to the budür. 


24i -It is the plural of 4 , meaning bright star. 


E — It is the plural of 43 , meaning darkness. It is metaphorical and 


refers to the ignorance of gira at. 


From the moons are 14 bright stars who have gained their light (knowledge) 
from these moons. This knowledge that they have gained is likened to light. 
This light (knowledge) is able to penetrate the most extreme dark or the 
blackest of nights. It penetrates this darkness in such a way that it 
overpowers the darkness and sheds light wherever darkness existed. 


Skati eMe So clas s dels tae lS RAE G55 - 23 
23. You will soon see them (the imams of org at) one after the other with 
two of their specific students (narrators) 


EXPLANATION: 
The author says that he will mention each gāri individually with their two 
students. 


z 


S&z — will mean CZ (specifically), referring to two students who will 


particularly be mentioned. The students of these imams are many. From 
each imam however, there are two students who have become renowned. 
They will specifically be mentioned. The students which Shātibī mentions 
are of 3 types: 

1) Those who learnt directly from the imam or the teacher. They will 
include Warsh and Qālūn who learnt directly from Nāfi“, Hafs and 
Shu'bah who learnt directly from “Asim and Dari and Abul al-Harith 
who learnt directly from Kisā ī. 
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2) Between the narrator and the imam there is another link. They will 
include Abu “Amr Basrī since between him and his two narrators 
(Duri and Susi) is Yahya al-Yazidi. Hamzah will also fall in this 
category in that between him and his two narrators (Khalaf and 
Khallad) is Sulaym. 

3) Between the imam and his narrators there is more than one link. Ibn 
Kathir and Ibn "Amir will fall in this category. 


Sé a3 BIS * go JS SANE A - 24 
24. Their analysts have chosen them from many other skillful and 
brilliant scholars, and they did not use the Qur'an for worldly gain 


EXPLANATION: 
já -means to choose or pick. 


5 — itis the plural of 446 , meaning a critic or reviewer. 
£5 - means skillful, brilliant and outstanding. 


dēt A3 $ 55 - the author indicates that these imams and their narrators 


did not use their recitation or their teaching of the Qur'an as a means for 
them to achieve worldly gains. 


The Seven Qurra' and their Transmitters 


Sis Sac Geht e AS e mé I g I AU - 25 


25. Now, the holder of the noble secret concerning sweet scents, he is 
Nafi" who chose Medinah as (his) abode 


EXPLANATION: 
a šli-It means noble, distinguished, eminent, high-ranking, honourable. 


| It means secret. 


JI — It means sweet scents. 
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Some have mentioned this esteemed secret (CH ~ X) concerning the sweet 


smell; when Nafi" recited Qur'an, the sweet smell of musk emanated from 
his mouth. When he was asked concerning it he replied that he saw the 
Prophet # in a dream. He read to the Prophet & , who blew into his mouth. 
Since that time this sweet aroma started coming from his mouth. 


S j^- means house, abode or a place of disembarking. Nafi" chose Medinah 


as his home, but was originally from Asfahan. 


VĒL M KI le kiss SE ier OGG- 26 
26. As for Oālūn (whose name was) “Isa and Uthmān, (known as) 
Warsh, they achieved the most sublime ranks of distinction by 
accompanying him (Nafi’) 


EXPLANATION: 

In this verse Imam Shātibī mentions the two narrators of Nafi“. The first 
narrator is Oālūn. His real name was “Isa but was nicknamed Oālūn by 
Nāfi'. Qalun is a Roman word meaning good or excellent. Nafi" named him 
Qalün (or good) due to his excellent recitation of the Qur'an. 


The second narrator is Warsh whose real name was "Uthmān. Warsh means 
something white and Nat" called him this because he was fair of 
complexion. 


UST T 
The pronoun in +42); refers to the gurrā. 


aaa — It means friendship, companionship, company. The pronoun refers 


z 


to Nafi'. 


PM 


366 — in this context, it means to become. It is dual, referring to Qalun and 


Warsh. 


22 — It means splendor, magnificence, grandeur, nobility, honour, 
distinction. 


c3! - high, high-ranking, lofty, exalted. 
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The sentence would read as follows: A) 12-53 aah, GE, ee M, 


SE SE MS „S Singh m UR GS a Le kag - 27 
27. And in Mecca, was “Abd Allah’s residence. He is Ibn Kathir, who 
from amongst many people, he was exalted (above them) 


EXPLANATION: 


This is the second imam. His name was “Abd Allah and he stayed in Mecca. 
He was better known as Ibn Kathir. 


PULS 


POM exi 35 — from amongst many people he was exalted. 


qr HTTP Ey T PP PE PR Aok % 
Iš Cal 505 ho de KE X253 I1 695-28 


28. Ahmad al-Bazzi and Muhammad, who was named Qumbul, 
narrated from him (Ibn Kathir) via a sanad (chain of narrators) 


EXPLANATION: 
In this verse the author mentions the two narrators of Ibn Kathir. 


ĉj bears the meaning of Z2 here; transmits from him. 


The first narrator is Ahmad al-Bazzi. The second narrator is Muhammad 
who was better known as Qumbul. 


X je - hints that they never learnt directly from Ibn Kathir but via a sanad 


(chain of narrators): 
Ibn Kathir 


o+ y 


Shibl ibn "Abbad Ma rūf 


Ismail ibn "Abd Allah al-Qust 


"Ikrimah ibn Sulayman Abu al-Akhrit 
Y v 
Al-Bazzī Ahmad al-Qawwas 
Qumbul 
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WEG, atl sis Al pk Lo col Ils - 29 
29. As for the Mazini Imam, a pure Arab, he is Abu “Amr al-Basri and 
his father was “Ala 


EXPLANATION: 


The third qari, Abū "Amr al-Basrī is mentioned in this verse. He is called al- 
Mazini by the author because he was from the tribe of Banu Mazin. 


«44-2 - indicates that he was of pure Arab descent. 


Sii žiji$ — this refers to his father who was a man of high status. Due to this 


his son also became known as Ibn al- Ala; the son of him who is noble. 


Ss cod Sick e * ina ux e de Sui - 30 
30. He (Abū "Amr) poured his knowledge upon Yahya al-Yazīdī and 
with this pure, sweet water (knowledge) he (al-Yazīdī) was quenched 


EXPLANATION: 
out means to pour out, to fill, to unload. It refers to Abu “Amr al-Basrī. 
4 — its actual meaning is running water, though here it refers to Abu 


"Amr's knowledge. 


wisi — sweet or pure water. =Iģi! has the same meaning. The author 


mentions it to emphasize the purity of his knowledge. 


S — that which has been watered time after time. 


Abu “Amr al-Basri had many students of which Yahya al-Yazidi is the most 
renown. 


SE BS ei GS * REID BCEE 31 
31. Abū “Umar ad-Dūrī and Salih (who had the patronym of) Abū 
Shu'ayb (and the ascription of) al-Susi accepted (instruction and 
teaching) from him (i.e. from al-Yazīdī) 
54 


EXPLANATION: 
The first narrator of Abu "Amr Basrī is Abū “Umar al-Düri. The second 
narrator is Abu Shu'ayb Salih ibn Ziyad al-Sūsī. 


o ek, D 252 
eU» is used the same as 44455. 


CPI 


us xe — bears the meaning of NES ; transmitted from him. The pronoun in Ss 


refers to Yahya al-Yazīdī. This means that they never studied directly from 
Abu “Amr, but from his student Yahya al-Yazīdī. 


SZ Lib dl ste, AUS * yale 31 55 LEN Lie Us - 32 
32. And as for Damascus in Sham, the home of Ibn “Amir, it (verily) 


became a pleasant place (of residence) due to "Abd Allah’ s (ibn "Amir's) 
existence in it 


EXPLANATION: 
The fourth gāri is Ibn "Amir who hails from Damascus, Syria. 


43 — refers to Damascus. 


àl CS — this is the name of Ibn "Amir. 


It became a pleasant place to stay due to Ibn “Amir residing there. 
SESS YL Sii) a Dec JĀJ Ai hej Ria - 33 
33. Hisham and “Abd Allah, who is ascribed to Dhakwan, both narrate 
from him (Ibn *Āmir) via sanad (chain of narrators) 


EXPLANATION: 
His first narrator is Hisham and the second is “Abd Allah, better known as 
Ibn Dhakwan. 


0553) Lal 555 — He specifically says that he is affiliated or linked to the tribe 


of Dhakwan to indicate that even though he is called Ibn Dhakwan (the son 
of Dhakwan) he was not actually the son of Dhakwan. 


55 


á 
oU 


Sus te 352 Yu — they both narrate from Ibn "Amir via sanad: 


"Abd Allah ibn "Amir 
Yahya al-Dhimārī 
"Irak ibn Khalid Ayyüb ibn Tamim al-Tamimi 


Hisham "Abd Allah ibn Dhakwan 


Si sg lb LoS SSI we EE gl TEE 
34. And from the imams of gira at, three are from the esteemed Kufah. 
They propagated (their knowledge in it) and it diffused musk and cloves 


EXPLANATION: 
45 — is the feminine of <i meaning esteemed. It is the adjective of Küfah. 


Kufah was an esteemed place due to all the learned people in it. 


ës - It refers to the 55). 
|8 lši—It means to spread, propagate. 


¿$L — to become fragrant, to exhale fragrance, emanate fragrance. The 


pronoun refers to Kufah. 


I — It is the fragrance, scent or aroma of musk. 


2,39 g . 
4 $ — means carnation and clove. 


z 


D, „ds 3€ $ 2^ te kids 
Wal Aag; EAS E al olā Sd gl UG - 35 


85. So (from these three imams) is Abü Bakr, whose name is "Asim. 
Shu bah is his outstanding narrator who is most excellent (in what he 
transmits from"Asim) 
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EXPLANATION: 
This is the first of the gurrā from Küfah and the fifth gāri', Abū Bakr “Asim. 
His first narrator is Shu'bah. 


Dd ai d 
ZAI- someone who is superior. 
"AN better or excellent. 


SAM QU; fits * LOI A ate Sa 3 - 36 
36. He (Shu bah) is Ibn "Ayyash (and he was also known as) Abū Bakr, 


who was affable. And Hafs (the other narrator) was preferred because of 
his precision, proficiency and thorough skill 


EXPLANATION: 
3/55 refers to Shu'bah whose name was Abū Bakr Shu'bah ibn Ayyāsh. The 


author specifically mentions his name in this verse so that he does not get 
confused with Shu bah ibn Hajjaj al-Basrī. 


L2 I — agreeable, affable. 


Hafs is his second narrator. 


"AN Sls Aë — ol#Yi means perfection, thoroughness, precision. Due to 


Hafs being thorough and precise in what he transmitted from "Asim, his 
narration was given preference. 


Kāli kolu * pd ye AST GG — 37 
37. And Hamzah, who was more purer than him in piety! A patient 


imam (who recited) the Qur'an with tartīl 


EXPLANATION: 
This is the sixth qari’, Hamzah ibn Habib al-Zayyat. He became the Sheikh al- 
gurra in Kūfah after the demise of “Asim. 


224 


($^ - from the word £55 , meaning piety. 
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£d uu 


Sch Eé E E EE 
EES * GUISES 25 AE 655 - 38 


38. Khalaf and Khallad narrate that which Sulaym narrated from him 
(Hamzah) with precision and perfection 


EXPLANATION: 
His narrators are Khalaf and Khallad. Ze refers to Hamzah. giil refers to the 


Qur`ān that was transmitted by Sulaym, a student of Hamzah. 


S 225 ta — both refer to Sulaym. He was precise LS) and collective ($22) 


in what he transmitted from Hamzah. 


It is not mentioned clearly in this verse but Khalaf and Khallād both learnt 
from Sulaym who in turn learnt from Hamzah. 


WS Ae) a äere — so 
39. As for Alī, he was referred to as al-Kisā ī because he donned it 
(shawl) when in Ihrām 


EXPLANATION: 

The seventh qari is "Ali, better known as Kisa‘l. He was called Kisā ī 
meaning cloak or shawl because when on hajj, he wore it as his ihram. 

zx — characteristic feature. 


4 refers to GU sJi i.e. sS 4 kx wore/donned in the shawl or cloak. 


z — 


ds — means to clothe, dress, cover, wear. 
SEB SI 35 ss Āsi L I ul ES Ad 655-40 
40. Layth, the affable Abū al-Harith, narrated from him (“Ali), as well as 
Hafs, ad-Dūrī, who has passed in mentioning 


EXPLANATION: 

His first narrator is Abu al-Harith al-Layth and the second narrator is Hafs 
al-Duri who has already been mentioned previously as the narrator of Abu 
"Amr al-Basri. 
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The Hafs (al-Dūrī) in this line should not be confused with Hafs who is the 
narrator of “Asim. 


Voy bellum. le Lately ae te d 31 
41. Abū “Amr and al-Yahsūbī who is Ibn “Amir are pure Arabs whereas 
the rest (of the gurrā ) are encompassed by various forms of allegiances 


EXPLANATION: 
The ch will refer to OI. same as in ee ; So and athe . 


3 


V] — the sad may be read with a fathah, dammah or kasrah. Refers to 


Yahsub, a place in Yemen. 


433 — refers to all the gurrā besides Abu “Amr al-Basri and Ibn "Amir al- 


Shami. 
4 - the pronoun refers to cet. 


Imam Shātibī says in the first part of the verse that Abu "Amr al-Basri and 
Ibn "Amir al-Shàmi are pure Arabs. The remaining gurrā are enclosed or 
embraced by Y ji, which literally means friendship. It is of 3 basic types: 


1) 321 V Sd 2Y5 — One's forefathers were slaves and after being freed, he 


joined and blended with that particular Arab tribe. 
2) ils ji 25 An Arab tribes gives another Arab tribe a guarantee of security 


and safeguarding. 
3) ei ?45 A non-Arab tribe mingles with an Arab tribe until it is hard to 


tell the difference between the two due to inter-relations. 


The third one is what is meant by Imam Shātibī in this line. Abu Shammah 
states that it is not the first because none of the forefathers of the gurrā were 
slaves, neither is it the second because they would then still remain as pure 
Arabs. 
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Wale AEG, * Gib Kg cit Gib 4-42 
42. For each of them (the narrators) are turug (paths of recitation) via 
which every student may be guided. And no forger should be feared 
within these turug, fabricating (various readings) 


EXPLANATION: 
e — refers to the narrators. 


$2 - the plural of zk ; those who transmit from the narrators, directly or 
indirectly. 
t — refers to $2» in both places. 


à ji K -ó p here means JU or JÉ ; the student. It refers to any student or 


person striving or wanting to learn these gira at. 


E sb N5- alludes to a mudallis (332), one who fabricates things. 


S65 — one who seeks to attain something by being cunning, false, cheating 
and trickery. 
dat uiu dora ots hal gist) go S45 - «s 
43. And these (girā at, riwayat or turuq), I have erected them for the 


student. So exert yourself in obtaining your share (of its knowledge and 
understanding) with sincerity becoming superior 


EXPLANATION: 
55 — refers to Gb. 


audi -the plural of gu which is the plural of J i 


gl zi - the word was originally gl% (with a hamzah), meaning that person 


who comes forward or advances towards this book i.e. a student of this 
book. 
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(25 — bears the meaning of (55; or Ģlži ; to raise, erect, set up, put up or 


prepare. 


Lets — bears the meaning of J m i.e. the author has laid down the rules or 


the applications of these turug and those from whom they transmit. 


zil — it is and imperative command meaning to strive, work hard, exert 


oneself. 


Zi — means a portion of something. Some explain that it refers to a little 


knowledge. Others say it refers to ikhlas, sincerity. It would mean that the 
student should work hard to gain the little knowledge in this book or 
making his intention sincere. 


DA - becoming virtuous, superior, honoured. 


Sect SIGE ei e $ ges * oM d uus 44 
44. And know that I will attempt to see that their differences (differences 
in the reading between the gurrā and their narrators) conforms to the 
poetic rhyme, being made easy/simple 


EXPLANATION: 
$97-- means parts ta i.e. the differences (in reading) between the gurrā”. 


Los — to remain in conformance, to follow. 
C. — refer to the differences (ikhtilāf) between the qurrà . 


945 — this refers to the poem i.e. it is very easy/simple and not difficult at 


all. 
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Technical Usages of the Author in the Poem 


z 


IÍ IÍ e di Je Sus * 8 6 Be ud Las - 45 
45. I have placed the abjad seguence in the text as indicators for each 
gāri , the first letter for the first reciter (and so on) 


EXPLANATION: 
Sus - means |; 3; signs/codes for the gurrā” (ts pE i 3). 


= z 


y3 jf it means JN YÍ; 


iE 


the first letter for the first reciter.” 
SC2 dk Gul oai Is ow Dus, EE 
46. After mentioning the point of difference (between the gurrā or ruwāt) 
I will name its men (the reciters who applied the particular manner of 


recitation). When it has ended (when the list of reciters for that 
application has ended) I will bring (place) a sl; as a separator (between it 


and the new application to be discussed) 


EXPLANATION: 

The author explains the manner in which he will detail the differences of the 
gurrā ` he will first mention the difference (between the gurrā ), followed by 
the codes of the reciters who apply this difference. Thereafter he would 
separate this difference from the next with a waw (+) e.g. +5) ool ex les 


(KB) SIAN bie eg # LAO. 


S Sy ot ob gti kiju; e BLA GE A Elie 47 
47. (The ; will be brought as separator) except in words in which there 


will be no doubt if they appear together. I will suffice, from (any form 
of) stipulation with the (pronunciation of) the word if it is clear 


17 This discussion will be further elaborated at the beginning of chapter two. 
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EXPLANATION: 
In those places in which no confusion will be caused if a ; is not brought to 


separate two different discussions then a ; will not be inserted e.g. in Sirah 


al-Nahl: (wale) & P3 EG A E85 


In the second part of the line the author explains that he will suffice himself 
with the pronunciation of the word without offering any further 
explanation regarding its recitation. In this case the reciters named will read 
exactly as the pronunciation appears in the poem e.g. F2(0) 4915) col ex ds 
; no explanation is offered as to how malik should be read, with madd or with 
an alif, and so forth, but it will be read as it appears. 


Considering this there are four things generally found when a difference for 
the gurrā is being explained: 

1) the place or word in which they have difference of opinion 

2) a condition attached to the difference 

3) the reciters who hold this difference 

4) the waw fasilah which separates it from the next discussion 


KEE 


An example of this is: £3 Jos. . he 23 5 ell St e $ ncs GH) cell cele 


VIELAS pri + QE GIU UE E 
48. It may happen that a letter-code is repeated (coming) before the waw 
al-fasl for a co-incidental reason (like beautifying the flow of the text or to 
complete the verse). This matter should not scare you 


EXPLANATION: 
SÅ- it refers to the minor letter codes. 


At times the code of the reciter is coincidently repeated before the waw al- 


fāsilah. This should not confuse the student e.g. sii. ER ee OG 


IOI. 
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93 LĪ ii ew iini RU ns 
49. And from them (these letter-codes) the ~ is (a code) for the Kūfīs, 
and six of them (the gurrā will be indicated to) with ¢ which is not 


without a dot 


2.78 nais 7 D 249 s K? sp, 
Siu Spb lig ss * BU Lee Nice - 50 
50. I meant those gurrā whom I mentioned after Nāfi'. The Kufis and 
Shamis with a 3 which is not without dots 


9g pl mate ras BSS KE (ed lt, LA os 355 - 51 
51. The Kufis with al-Makkī (will be indicated by a) b with a dot, and the 


Kufis and Basri (indicated by a) ¢ which is not without dots 


SCT AS tad aa līgā jās a GKS stes EN sig - 52 
52. And the |; with dots is (an indicator) for al-Kisā ī and Hamzah, and 
say the two of them with Shu bah is (indicated by the word) ae) 


following (suite with the letter-codes before this) 


Wi 5 SE J les olds 3 gr 53 
53. (The word) Sti is for them (al-Kisa'1 and Hamzah) and Hafs, (the 
word) «= is for Nāfi' and Shami, (the word) ( is for Natr", the son of 
"Ala... 


Se FE pīli 3 s a Rocha a clas 54 
54. and Makkī. And say (that the word) 35 is for him (Makkī) and Ibn al- 


"Ala'. And say regarding them (Makkī and Ibn a" Ala") and al-Yahsubi 
(the code) %5 has adorned 


M ees iš ec a dia CS LEE 
55. (The word) Lie is used for al-Makki and for Nāfi”. And *,2> has 
gained prestige from the Kufis and Nāfi”. 
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Sua Ju vēl bib Be SES s ieu gb 3 e od Ces - 56 
56. And whenever a word-code appears before or after (a letter code), 
then conform to my conditions (mentioned previously) and conclude 
(the difference discussed) with the wāw, separating (one matter from 
another) 


EXPLANATION: 

At times Imam Shatibi will only use a letter-code in a verse and at times 
only a word-code. Sometimes he uses both a letter-code and a word-code 
together in his explanation. When this is done there is no particular 
sequence he uses - unlike in the letter-codes (refer to verse 46). Therefore a 
word-code may appear before a letter-code or after it, without any 
particular sequence e.g. in Sūrah al-Baqarah . . . (ez) RO ae 53$ Gs, in Sūrah 


al-Mā'idah ...250(¢) & pa) X5. 


Similarly, if he uses a word-code then there is no sequence kept between the 
word-code before or after the place of ikhtilāf i.e. the word-code may appear 
before or after the place of ikhtilāf (This is explained in verse 64) e.g. (3225 


EE 


Sa eee re Wie 
BK Ads äh la). 


In the second part of the verse he states that the reader should use the same 
methodology he has stipulated previously by separating it from the next 
discussion with a waw. 


The Use of the Opposites 


WAH ISD PIS m La JG Le Bais u5- 57 
57. And (in those differences) which have an opposite, I will suffice 


(myself by mentioning) the opposite. So contend with your intellect in 
order that you become accomplished! 


EXPLANATION: 

The author will mention a particular difference for certain reciters and 
remain silent regarding the remaining reciters whom are not mentioned. 
The reader should deduce that they read the opposite to what the reciters 
mentioned read e.g. LG 5 su wes 955 ; the Kufis will read 5 J« i as takhfif i.e. 
without a tashdīd. He does not mention how the remaining gurrā read. The 


65 


student should deduce that the remaining gurrā read with tathgīl (tashdīd) 
which is the opposite takhfīf. 


9 ad SEG E e eieiei - 58 
58. Like madd, ithbāt, fath, idgham, hamz, nagl and ikhtilās has come 


EXPLANATION: 

The opposite of madd is gasr, opposite of ithbat is hadhf, of fath is imālah, of 
idghām is ith-hār, opposite of reading with a hamzah is to read without a 
hamzah, of nagl is to read the harakah completely without nagl, ikhtilās is to 
read the harakah completely. 


Seši DES aši RG Beie SS PES 59 
59. Jazm, tadhkīr, ghayb, takhfīf, jam”, tanwin and tahrīk will be used 


EXPLANATION: 

The opposite of jazm is raf, opposite of masculine (tadhkīr) is feminine 
(ta nīth), third person (ghayb) is second person (khitāb), of takhfīf is tathgīl, 
plural (jam`) is singular (ifrād), opposite of tanwin is without tanwin, harakah 
(tahrīk) is sukūn (iskān). 


As can be noted, all these opposites are > Li ; can be applied consistently 
except for jazm. It's opposite is raf, whilst the opposite of raf is nasb as will 
be explained. 

KEE lijis Ala gk we ib Gy Sl EH 


60. And wherever tahrīk appears without being specified, fathah and 
iskan is its brother in this place 


EXPLANATION: 

Whenever the author mentions that certain reciters will read something as 
mutaharrik without stipulating which harakah, he intends by it a fathah. The 
remaining reciters will read with a sukūn. 
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KE E l5 : SES m 42555 NG vs Gr 243 - 61 
61. And I have made brothers (opposites) between the nan and the ya’, 


between the fathah and kasrah, and between nasb and khafd, considering 
where they are placed 


EXPLANATION: 
The niin and yā” of mudāri” verb are opposites, as in 4& and j£ . Similarly, 


the fathah and the kasrah are opposites. Thus if he says that certain reciters 
read with a fathah, the remaining will read with a kasrah and visa versa. The 
same applies to nasb and khafd. 


Si. adis cud, (šās stu OUS RS Si bass - 62 
62. And wherever I mention dammah or raf“ and remain silent (will not 
stipulate anything) then the others (other gurrā or ruwāt) will approach 
(recite) with a fathah or nasb 


EXPLANATION: 

When the author mentions a dammah or raf’ and remains silent (does not 
mention how the remaining qurra read), the rest of the reciters will read 
with a fathah or nasb. 


Here he explains those opposites which are not consistent (> jid ze). The 


opposite of dammah and raf is fathah and nasb, however the opposite of 
fathah is not dammah but kasrah, nor is the opposite of nasb, raf but jarr (as 
explained in the previous verse). 
SOS js CHET gad je « KK LĪS Xd S91 33-63 
63. Regarding words that are in (the grammatical condition of) raf, 
tadhkīr, or third person; on the whole I retain them in their 
pronunciations (without elaboration). (This is for) whomsoever aims at 
sublimity 


EXPLANATION: 

The author will not necessarily add conditions to the place of ikhtilāf if it is 
clear when it contains a difference regarding raf, tadhkīr or ghayb. Thus if he 
states that one reads RAS , he will not mention that he read with raf“ but the 
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student should understand it from the pronunciation of the word. He 
should then use his intellect in deducing how the remaining gurrā read. 


Sx Dy EK SE IK TSAI ay 55 - 64 
64. Before or after the place of difference I will indicate to it (via those 
codes which are) plural (i.e. the word codes) as it is not a problem 


EXPLANATION: 

The word-code may appear before or after the place of difference (ikhtilaf) 
with no particular sequence being adhered to. Check explanation of line 56 
and 46. 


SS ilu ley # A ais ages A 3-5 
65. I will (explicitly) mention the name (of a reciter) wherever the text 
allows, clarifying it (his name) like (a lad) whose paternal and maternal 


uncles adorn his neck (with garments and jewelry) 


EXPLANATION: 
If the poem allows then the author will mention the name of the gāri or rīāwī 
explicitly. 


95,5535 Aš a ea ua UIS as S35 - 66 
66. And whoever (stands alone) in a particular teaching and application, 


it then becomes necessary for him to be mentioned by name so as to be 
known and (clearly) understood 


EXPLANATION: 

If there is only one gāri who has an application peculiar to him then an 
entire section will be devoted to him, as in idgham kabīr for Sūsī and the 
imālah of ha al-ta nīth for Kisā Ī. 


The Basis of this Book 


Salat ue iiL * (ad uui ez zia - 67 
67. (This gasīdah) called out and the finest of its meanings responded, 


and I presented these meanings which is easily swallowed (easily 
grasped), being sweet and easy 
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Sp Ee algu LS s abies ĒNU tds - 6s 
68. I intended the condensation of the Taysir by simplifying it, and (this 
poem) harvested its fruits, with the help of Allah from the Taysir 


EXPLANATION: 
^3! is the name of a book on the seven gird at written by Abū "Amr al-Dānī. 


The Shatibiyyah is based on this book. 


WBE GSS LAS we IS eeler 
69. Its (this poems) content increased with a diffusion of benefits (not 


found in the Taysir). It then covered its face modestly, (not wanting) to 
be given preference (over the Taysir) 


EXPLANATION: 

This book has certain additions which are not found in the Taysir. These 
additions are referred to as ziyadat al-qasid and can be found in 4 different 
areas: 

1) Certain chapters which are found in the Shatibiyyah and not in the Taysir 
e.g. the chapter on makhārij al-hurūf and sifat. 

2) Certain differences in the usūl e.g. when 2 hamzahs appears in 2 different 
words with the same harakah as in eSI ol Ji 5^ , Warsh will make ibdāl of 


the second hamzah in addition to tashīl. Al-Taysir only mentions tashīl for 
Warsh. 

3) Certain differences in the farsh e.g. ikhtilāf for Ibn Dhakwan in the hā of 
2431 whereas the Taysir only mentions madd. 


4) Additions in the explanations concerning certain differences. 


SEE AE gi i55 o LAE GUIS We 
70. I have named it “the Sanctuary of All Hopes”, as a good omen, and (I 


further named it) “the Face of Felicitations”, so greet this (face) and 
accept it 


The Call and Anticipation of the Author 
San VS e Se Gael * ats Ge 36; -71 
71. And I call, "O Allah, O (He who is the) Best listener, protect me from 
hypocrisy, in word and action 
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daži 2359 PRAE del * XE PT da x Ax -72 
72. Unto Thee (I extend) my hand. From Thou art all favours, so extend 


your favours upon my needs. Save me from following a path of injustice, 
and so utter something inaccurate 


SES, ši Lis Uu Vs - 73 
73. Amen. And (grant) safety and security to him who becomes 
entrusted with its secrets (i.e. the content of the poem), and if it (the 
poem) were to slip then he (who is entrusted with it) should bear its 
burden like a strong, trustworthy she-camel 


Ske cl sī usd. + Wisi is AUi - 74 
74. I say to the free person: A true man of valor, he is a mirror to his 
brothers. A possessor of light (i.e. he sheds light on their faults so they 
can improve and cleanse themselves) just as kuhl (purifies and cleanses 
the eyes) 


Sud 31 ce se + ot eR ei- 7s 
75. (I say to him:) O my brother. O you who pass through the doors of 
my nathm (book), he may be called upon (saying that this book) is 
inadequate for the market, present it well and as best possible 


Zuel e HERE dist ass 2 co veto $4. A 
Sls 9s Sp KA Lk, ei eas UE e Shs - 76 


76. And think good of it (the poem) and be tolerant of its weaver (the 
author), by overlooking the flaws in its tapestry and (with) integrity, 
even if it be weakly woven 


SEU Lo get GANG # BLS] KAI sd) (ds - 77 


77. And surrender one of the two good deeds (one if he is) correct and 
the other for his endeavor even though he aimed (to acguire) rain and 
only hit dry land 
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Make Me Sia, bg. DAE $36 G55 is 5 - 78 
78. And if (you find) a tear (flaw in its tapestry) then correct it with a lot 


of gentleness and compassion, and let he who is excellent with his 
tongue, mend it 


GËEENEGT KEEN 
79. And always be truthful. If it were not for agreement/complacence 


and its spirit, then all man would be destroyed in (constant) dispute and 
hatred 


ENER eg 039 4 sk DOR D RE D V ERE. g 
Meās sl adi ja Har E c DS 3 pte HL, dea 80 


80. And live with a pure heart and stay away from (slander and) 
backbiting, you will be made present in jannah (paradise), purified and 


cleansed 
die ee oe Zo A wu S dite tue 
AII oa ee 7E de ais * EN S pall Ole} lias- 81 


81. And this is the time of patience. Who will you be in these conditions 
which will be like holding unto a flaming hot piece of coal, so that you 
may be saved from calamity? 


WES po UL eo SHG aste Us ŠĪ dis - 82 


82. And if ones eyes were to assist (its owner), its clouds would rain with 
tears continuous and heavily 


83. But due to the hardness of the hearts it is unable to cry. Beware of 
him who wastes his life walking about aimlessly! 


Sco SUIS, a EA fp dol ect 84 
84. By my life! Whomsoever seeks guidance from Allah alone and has 
the Qur'an as his drink and purifier 
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AE Aol eje CE Losi An 
85. And the world becomes a pleasant place for him (because of his 
obedience and contentment no matter what his condition) and it then 


splits apart with sweet aromas which he becomes drenched with (i.e. 
indication to all Allah’s favours upon him 


Gs ois AN we Aen Bee Set T7 
ett a J e sl 453 Ki ata gill3 Al, a glad — 86 


86. So glad tidings to him whilst (his) desire steers his concern (to please 
Allah), and the flames of regret burns in the heart brightly (since he feels 
that he is not doing enough) 


Sigo ELS s eds pt de is Gall 3h -87 
87. He is (the one who is) chosen (by Allah). He moves amongst all 


peoples, (being) near (to the people) but different (because of his 
character/kind), whilst all are attracted to him and long for his du ās 


(prayers) 


Mas] 6,72 ĀM SL U de e EY s HJ e EE 


88. He sees all as servants (of Allah), as all are (only) acting upon what 
Allah has decreed 


Sis i ye Bd sāli (S i uU iš eg 
89. He sees himself most entitled to ridicule because his nafs (lower-self) 


has not tasted the patience and bitterness (that is needed to attain a place 
of honour and respect) 


RECEN uz x al cag NAG Si ja 355 - 90 


90. It has been said: Be as a dog, he is driven away by his master and yet 
remains forever loyal and spares no effort (in pleasing his master) 


VR sich ets + ety ERC 
91. (Through adherence to these advices it is my hope and prayer that) 
perhaps the Lord of the Throne will protect us, O my brothers, from all 


difficulties and fearful things 
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ENEE 


92. And (itis also my prayer) that He makes us of those whom his Book 
will intercede for in that they have not neglected it and being (instead) 
ensnared by it 


WES tie VIA EE ails - 93 
93. And in Allah is my might, adherence and power. And I have nothing 
but His veil (protection) enshrouding me 


GEES 5 WIRY Ca or ty LA tour 
WS 3 le Ls esee ae Ki GIES gi Al CG) 5 - 94 


94. So, O my Lord, Thou art Truly Allah, my Sole-Guardian and my 
Sole-Protector! Upon Thee is my dependence, in all humility and in all 
trust. 
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Chapter 


Three 


The Seven Gurrā' and their Narrators 


The first gāri is Nafi', his two narrators being Oālūn and Warsh.! 

The second gāri is Ibn Kathir al-Makkī and his narrators are Bazzi and 
Qumbul.? 

The third gāri is Abu “Amr al-Basrī, Dür? and Susi are his two narrators.* 
Ibn "Amir al-Shàmi is the fourth qāri` and his two narrators are Hisham and 
ibn Dhakwan.° 

The fifth is “Asim, Hafs and Shu'bah being his narrators.* 

The sixth is Hamzah al-Zayyat, Khalaf and Khallad narrating from him.’ 
The seventh is Kisā ī and his two narrators are Abū al-Harith and Don? 





1 [mam al-Shātibī says: 
Sis SaL SERI Se 6 A a SE 
Vs Bsc FEI oN iii zu Sit 
VĒ Lam anche, we obs bide (i ste 576; 
2 3 doc 2 res rot E 
? [mam al-Shātibī says: 
152 pāli S KS A a Aen a is i25 
(o4! 22 am m» 2 > 3 
SS CHA saps fe € AG TEA gs 
3 Dūrī narrates from Abū “Amr al-Basrī and from Kisā ī 
^ [mam al-Shātibī says: 
SUJETS og pi ose šī * HR o to dis 
St sili ay ce ui Z 
WE el a EE 5) je Sl 
5 Imam al-Shātibī says: 
MS abb NEE e is Uf s 
ife E cen Cent PE 782 by Fee eZ 
SUS S ELY ONS se RE 
6 Imam al-Shātibī says: 
VĒSĀ Ces SB GT ae SEKR 
IWER tees oe WL to 4c PR ope oe be dE 
Saal KSI a 95 E * al oles 53 gl LL 
SAH OS OUS E LAU Cf zg 955 
7 [mam al-Shātibī says: 
dižais Uu) * pui 
EIERE KEE 
8 Imam al-Shātibī says: 
Sie GOS a Bi Bis yeu 
Zeme Ku is E Bigg ode zs ?o€«»2.»« 2. 
SEE SI G 5 GI Gast 5 * LSM SIA AES ced 655 
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Their codes/symbols (5) 


Since Imam Shatibi’s book is in the form of a poem, it is difficult to 
continuously insert the name of the gāri (reader) or rawi (narrator) whilst 
still maintaining the meter and rhyme-scheme of the poem. Thus Imam 
Shatibi devised a unique and unprecedented system of codes used in his 
book. Each code is an indication to a gāri or a rāuī. 


The codes can be divided into two types: 
1) The letter-codes (4 ei 553330) —a letter indicates towards a qāri` or rawi e.g. 


o refers to the qari “Asim and c refers to the raw: Hate 

2) The word-codes (sls 3325) — a word indicates towards certain gāri`s 
and/or rāwīs e.g. the word L refers to Nafi', Ibn Kathir and Abū "Amr al- 
Basrī. 

The letter codes can further be divided into: 

1) The small/minor letter-codes ? (+2! à» 53:3) - a single letter refers to a 


single qari or rāwī as in the examples above. 


2) The big/major letter-codes” (Ši, à» 55:50) — a single letter refers to a 


number of gāri's e.g. the letter > indicates to " Asim, Hamzah and Kisa'i. 





? This is also called rumūz al-mufrad (252%) or rumūz al-infirād (591). 
1 This is also called rumūz al-murakkab es) or rumūz al-mujtami īn (chase). 
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The Minor Letter-Codes 


Imam Shātibī uses the letters according to the abjad seguence of the 
alphabet: 1 


oo 4 x 


Ges šas ei ds S a> HERE ei 


Ek? ol att 
WEE eee Šš A-s 
ez CR SrA art Al E 
BEZE eléa- À lÉ LE 
oae sies pes 
ER Á- GER 
BEE EE dā 
Í - Nāfi“ < — Qalun < = Warsh 
3 — Ibn Kathir + - Bazzi 3 — Qumbul 
€ — Abū “Amr Basri + — Dari g — Susi 
5 - "Amir Shami J — Hisham e — Ibn Dhakwān 
5 - “Asim ue — Shu'bah ¢ — Hafs 
G — Hamzah A — Khalaf ó — Khallad 
5 — Kisā ī o — Abū al-Hārithh 2— Dūrī 


Note that the waw does not indicate towards any qari or rawi since it has the 
function of separating two different masā il (matters/discussions).'? 


!! Imam Shatibi says: 


9° 


YÍ S e dats bi fe Sus E t6 E EGE Du 
? Imam Shātibī says: 
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The Major Letter-Codes 


Imam Shātibī uses the remaining letters which have not been used above as 
the major letter-codes: 


< — “Asim, Hamzah and Kisā 1? 

¢ - all the imams excluding Nafi'™ 

> — “Asim, Hamzah, Kisa'i (also known as the Küfiyyin) and Shāmī" 
+ — the Kufiyyin and Makki"® 

t — the Kufiyyin and Basri" 


Jo - Hamzah and Kisā ī'* 


The Word-Codes 


PES e o 3,0 o 2,0 VAL: EUR 
aid GS 05355 — “Asim, Hamzah and Kisa'1 


ol, cl — Hamzah and Kisa 1? 


5 Imam Shātibī says: 
„m Clete A SU pr 

14 Imam Shātibī says: 

VĒL, LI dy Eus ko... 
? Imam Shātibī says: | 

ERAR eis ši mo... 

5 Imam Shatibi says: 

o8 ae klipus 
7 Imam Shātibī says: 


Us ce (OM oo LS 
RE ed MESE pats S mo. 





* Imam Shātibī Says: 
* 5565 SLSU Ext BE 935 
19 This word code is not used in the Shatibiyyah but in Ghayth al-Nafa” of Safaqusi and al- 
Budür al-Zahirah of “Abd al-Fattah al-Qadi. 
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oG «g Makki and Shami 

x22 — Shu'bah, Hamzah and Kisā T! 

ls.» — Hafs, Hamzah and Kisā 1? 

«+ — Nāfi' and Shāmī” 

€ - the first 3 imams i.e. Nāfi', Makki and Basri* 
o — Makkī and Basrr? 

45 - Makki, Basri and Shàmr'é 

«> — Nāfi' and Makkī” 


¿g> — the Kūfiyyīn and Nafi”?! 





20 This word code is not used in the Shātibiyyah but is used in Ghayth al-Nafa”. 
?! Imam Shātibī says: 
Vis i js ei jo Ka, 
The pronoun in kè refers to Hamzah and Kisā T in the clause before it. 
2 Imam Shātibī says: 
The pronoun in t$ also refers to Hamzah and Kisā T in the clause before it. 
? Imam Shatibi says: 
s.l, ge Sie, 

? Imam Shātibī says: 

53 gs BUGLE... e. 


2 


„m... BG 


Fata al-*Alā which means the son of al-”Alā, refering to Abū "Amr Basri who is also called 
Ibn al-”Alā. 
?5 Imam Shātibī says: 
a Bach uisa ns ta 
The pronoun in 43 refers to Makki before it. 
?$ Imam Shatibi says: 
Gei refers to Makkī and Basrī before it and ER is Shāmī. 
?' Imam Shātibī says: 
o3 3805 55 Ši Zei 

Ghayth al-Nafa~ will also refer to them as a e Ja e. 
25 Imam Shātibī says: 

$6 reis GS ue aus E 
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Reality of the Differences (5%) Between the Various Qira at 


Understand O noble student! The differences found in the gira at are 
differences in the words and pronunciations which do no oppose or 
contradict each other. There can be no contradictions found in the Qur'an 
since it is the word of Allah $5. Allah states: 
4 2$ GS Gel ea Ule à A e t OG AR 
Had it been from other than Allah, they would surely have found therein many a 
contradiction.” 


The words in the Our ān are of 2 types: 
1) As SE (agreed upon) - There is agreement that everyone reads these 


words without any changes in them e.g. = 3 gi. 
2) 45 A (difference of opinion in them) — Due to Arabic syntax, grammar, 


morphology and the many Arabic dialects, these words are read in different 
ways. 


Both these type of words has been revealed by Allah to the Prophet # . In 
turn he taught it to the Sahabah, they to the Tābi īn and so on until it has 
reached us. The Prophet # would teach one Sahabi to read with silah, ith-har, 
tashil and fath, another without silah, ith-har and tashil, another without silah, 
with idgham, tashil and imālah, and so forth. In this manner, all these 
variations and pronunciations were passed on to the next generation who in 
turn passed it on to the next, and so on until it has reached us with all the 
same variations and pronunciations as taught by the Prophet % himself. 


It is impossible that in one girā ah a command is given while in another the 
same word changes into an interdiction! 


29 Sūrah al-Nisā verse 82 
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The Benefit Of The Different Girā āt 


Besides easing recitation of the Our an, there are other benefits of girā at. 


Though there are changes in the gira at, they do not contradict, belie, 
challenge, negate, appose, or dispute each other. However, the opposite is 
true; one gira ah verifies, confirms and strengthens the other. This proves 
the purity, eloquence and vastness of this language. 


A reciter may recite any of the gira gt or riwayat since each girā ah or riwayah 
has a sanad (chain of transmitters) leading to the Prophet & . Ibn al-Jazari 
says that if this was the only benefit of learning this science, then it would 
suffice! 


The Meaning of Difference of Opinion between The Gurrā and the Jurists 


Know O student! The differences between the jurists are conclusions 
reached which are based upon, or extracted from, the Qur`ān and hadith on 
legal matters. Differences between the gurrā are due to different 
transmissions all stemming from the Prophet # . 


The legal opinions of the jurists are correct; however, there are possibilities 
of error in them as well. On the other hand, each difference found in the 
various transmissions of the mutawatir girā at are authentic and correct, void 
of errors or flaws. 


30 Al-Nashr Vol.1 Pg. 53 
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The Girā āt mentioned in Hadith 


From Sahīh al-Bukhārī:! 


SI Cae AN ele do EIERE i SEG a dis SE ate BEE 
ne. 221 


satio je Lais y in aos idi ci dex 


o 
vara 


Yu" 
JG 158 Gn, ans is oda BIBT os silā 
EE EECH 


PE 


WIS» : & ài d 25 A Ex Ru EE Go T Lo cia J 25 dā. e x 


2 2 gr 5 Hi 


dé SG EIERE e td 525 Ja, 


7 


dàn 5425 of Cais cdi. & ài d is ua 


Ēd 


Big 1B « jb vidi JES «Spi 
«A LSU BE Wu Pa 

It is reported on the authority of "Umar ibn al-Khattab who says: I heard 
Hishām ibn Hakim reciting Sūrah al-Furgān during the lifetime of the 
Messenger of Allah & , so I listened attentively to his recitation. I found him 
reciting many readings which the Messenger of Allah # had not taught me. 
I was tempted to pounce upon him during salāh but was patient until he 
made salam (terminated his salah). I grabbed him by his shawl and 
questioned him: Who taught you this Sūrah which I heard you reciting? He 
replied: The Messenger of Allah. (Umar then said): You have lied (since he 
38) taught it to me in a manner different to what you have read. I then 
dragged him with me to the Messenger of Allah % and said: I heard this one 
reciting Sūrah al-Furgān with readings which you have not taught me. He & 
said: Leave him! Recite, O Hisham. He then recited in the same manner 
which I heard him recite. The Messenger of Allah & said: In this manner it 
was revealed. He & then said: Recite, O "Umar. I then recited in the manner 
that (he &) taught me. (Upon this) he & stated: In this manner it was 
revealed, for verily the Our än was revealed (to be read) in seven ahruf, 
recite whichever (of it) is easiest for you. 


31 Sahīh al-Bukhārī hadith no. 4992 
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From Sahih Muslim:? 


2s Wife KEE S ae Root n 
asia AT Jes le seis (5 ad in p GES IE es GL 


7o 44 A 


D 251 fy e Quel Sara S as oj SI de NA Ld M 


BES ING ads S us a lani. cuia Lo v uc c M 


SI ES sa dts ds CLA s e dob gi Ud dl Jus; 


e 
EIKARER 


z , 4 


REES EE EE Ái 


4 — — 


C Bei 


CO, Ze 
desl ES i» 


It is reported on the authority of Ubayy ibn Ka'b # who said: I was in the 
masjid when a man entered and performed salah, reciting (in such a manner) 
which I was not familiar with. Then another entered and recited (in a 
manner) contrary to the first. When we terminated our salah we all went to 
the Messenger of Allah & and I said: This individual entered the masjid and 
recited a girā ah (reading) which I was unfamiliar with. Another entered the 
masjid and recited (in a manner) contrary to his companion. The Messenger 
of Allah # then instructed them to recite and (thereafter) praised them. I felt 
within myself a doubt (concerning this message of the Prophet &) that I did 
not (even) feel in the time of ignorance. When the Messenger of Allah ž£ saw 
what had encompassed me (regarding the doubt in his message) he hit me 
on my chest. I started sweating and it was (as if) I was looking at Allah 38 . 
He & then said to me: O Ubayy, it has been revealed to me: recite the 
Qur'an in one harf (way). I requested that he make it easy upon my nation. 
He returned to me a second time and instructed me: recite (the Qur'an) in 
two harfs. I again requested that he makes it easy for my nation. He returned 
a third time and ordered me: recite the Our ān in seven harfs. 


? Sahih Muslim kitāb al-salāh al-musāfir vol. 6 hadith no. 273 
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From the Musnad of Abū Yala: 


qu. FR suis att. Get e aa du Ss ee SB di A es DE UNE A 
eJ e 98-5 SB GE F551 : fe ga 3 Leg JG de Ole DĪ GG VĒ MS oy IES jas JUI Ul oe 


Gites Ri E due 2 Boe ug ais ik ise Ta Gu 
à) J pee Ol gps | pat A gom | gall (eG LE KGS OUS S ij e yl 


ETE $5 
ol JI ob» :J "x SE 
à X 4 
kena tl; te „ai as (ae al akie aek oe 12215 FULL US as 
gre tel Ul 5 1a Oe JLB «. 36 BLS AS I xz de ol all yl» :Ji 3E 


va 


Abū Ya'la reports on the authority of Sayar ibn Salamah who said: It has 
reached us that Uthmān « said one day on the pulpit: I ask of Allah (to 
remind) any man who heard the Prophet % saying: The Qur'an was 
revealed in seven ahruf, all of it is sufficient. When he stood up, (such a huge 
amount) stood with him which could not be counted. They (all) testified 
that the Messenger of Allah & said: The Qur'an was revealed in seven ahruf, 
all of it is sufficient. “Uthman then stated: I (too) bear testimony with 
them. 


Teachers of girā āt amongst the Sahābah and the Tābi īn 


Know O honoured student! Illustrious teachers of the Qur'an from amongst 
the muhājirīn were Abū Bakr, "Umar, "Uthman, "Ali, Talhah, Sa'd, Ibn 
Mas'üd, Hudhayfah, Abū Mūsā al-Ash'arī, Salim, Abū Hurayrah, Ibn 
“Umar, Ibn “Abbas, Ibn Zubayr, “Amr ibn "As, "Abd Allah ibn "Amr, 
"A'ishah, Hafsah, Umm Salamah & . 


From amongst the Ansar were Ubayy ibn Ka'b, Mu'adh, Abū al-Darda’, 
Zayd, Abu Zayd, Majma“ ibn Jariyah, Anas ibn Malik &. 


The use of Opposites in the Shatibiyyah 


Understand O noble student! As Imam Shatibi uses the letter and word 
codes in his book - which is a technical usage designed by him to facilitate 
easy explanation of the rules for the gurrā in the form of poetry - he 


33 Al-Matalib al- “Aliyah bi Zawa id al-Masānīd al-Thamaniyah Vol. 4, pg. 67. 
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similarly uses the phenomenon of opposites. A particular ikhtilaf will be 
explained for certain gurrā /ruwāt without making mention of how the 
remaining qurrà /ruwāt will read. In comprehending the differences for the 
gurrā not mentioned, the student should apply his knowledge of how the 
opposites work. More simply, the ikhtilāf will be explained for certain qurra' 
only, and those not cited will read the opposite of those who have been 
mentioned.” 


Opposites are of two types: 
1) Rational ( is ) 


2) Technical ( 9+!) 


Rational opposites are those which can easily be understood via reasoning 
e.g. the opposite of madd* is qasr”, the opposite of ithbat® is hadhf??, fath?? is 
the opposite of imalah*!, idghām* the opposite of ith-har®, the opposite of 
reading with a hamzah“ is reading without a hamzah*, the opposite of 
reading with nagl“ is reading without nagl”, to read a full harakah is the 





34 A place where there is difference of opinion between the qurra or ruwat. 
35 [mam Shātibī says: 
WH silu (elf e is šos us 
36 Madd is the lengthening of sound in the letters of madd or in the letters of lin. 
37 Reading the letter of madd or lin only, without any extra pull in it. 
38 Affirming (reading) a letter. 
9 Dropping of a letter i.e. a letter will not be read. 
40 Literally means to open. Technically, it’s the opening of the mouth when pronouncing an 
alif or a fathah. Without the complete opening of the mouth these pronunciations are 
rendered deficient. 
4 Literally means inclination. Technically, it’s the inclination of a fathah towards a kasrah 
and an alif towards a ya. 
? Assimilation of two letters, being read once as mushaddad. 
4 The opposite of assimilation, where both letters are read clearly from their respective 
makhārij. 
44 The hamzah in a word is read e.g. 524 052% etc. 
45 The hamzah is not read in the word but changed to a letter of madd according to the 
harakah before it e.g. ja 0524 


46 It literally means to transfer. Technically, it is the transferring of the harakah of the hamzah 
to the sakin before it and dropping (not reading) the hamzah e.g. cit 3$ will be read as ei KE 
and „>i; is read as „25 etc. 

4 Reading without nagl would be reading the sākin letter with its sukūn and the harakah of 


the hamzah clearly. 
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opposite of ikhtilās**, masculine is the opposite of feminine, the opposite of 
takhfif? is tathqil?, plural the opposite of singular, the opposite of reading 
with a tanwin? is reading without a tanwīn*? and the opposite of reading 
with a harakah ( 2 p )is reading with a sukūn” ( o. 


Technical opposites are those which cannot be understood by reasoning but 
are technical usages chosen and implemented by the author in his book e.g. 
the opposite of jazm is raf“ or the opposite of third person ( Uz ) is second 


person ( + ). 


Thereafter, understand that the opposites are further divided into two: 
1) (Katy > yum - Those which are constant and can be applied reversibly e.g. 


the opposite of masculine is feminine or reversibly, the opposite of feminine 
is masculine. 
2) „S A a dei - Those which are constant but cannot be applied reversibly 


e.g. the opposite of jazm is raf’ but the opposite of raf is not jazm but nasb. 


Etiquette and Advices for the Student 


Know O student! The studying of this science must be done with complete 
sincerity. Those objects which prevent one from attaining this knowledge 
should be avoided. He should value his time and not be shy when seeking 
knowledge as this will prevent him from receiving it. He should seek an apt 
teacher. When he goes to the teacher his clothes should be clean, he should 
be humble before him, and look at him with honour. If he instructs the 
student towards anything, the student should listen attentively, remember 
it, and if he does not understand, consider it due to his own shortcomings 
and not the fault of the teacher. He should not voice opinions of those who 
contradict his teacher, and if ill is mentioned about his teacher, the student 





48 Reading a harakah partially or softly. 

? Reading a letter without a tashdid/shaddah. 
9? Reciting a letter as mushaddad. 

5! A word is read as munawwan e.g. 5555 


52 A word is read without a tanwin e.g. 552 


55 Making a letter sākin i.e. freeing it of any of the harakāt. 
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should rebut it to the best of his ability, or move away from that gathering. 
When entering the class, he should greet all and single out his teacher. He 
should not sit between two classmates without their permission, be humble 
with his contemporaries and classmates, not laugh unnecesarily, not speak 
much without reason, nor look around in the class unnecessarily, but focus 
his attention upon his teacher. He should overlook the errors of his teacher 
as no man is free of faults. 


Then understand O noble student! The method of attaining this knowledge 
is to firstly learn the makhārij and the sifat of the letters by a capable teacher. 
Once he is proficient in his pronunciations of the letters he should recite the 
entire Our ān in the narration of Hafs to his teacher. When he has mastered 
this narration and the teacher has approved his recitation, then he should 
embark on the study of the sab'ah gira at. 


If the teacher is well-versed in this science, the student should humbly 
approach him with utmost sincerity and indicate his interest in learning the 
seven gira üt. 


The student should not falsely claim his interest in studying girā at with 
ulterior motives in mind, but should be completely sincere. Holding himself 
in high-esteem, bearing pride, thinking himself better than others, are all 
qualities which will prevent the student from aquiring this knowledge in its 
true sense. Instead, he should humble himself before his teacher and he will 
then realise how easy it is to attain this knowledge with all its blessings. 


The student should deem the finding of a capable teacher in the sab ah 
girā āt as rare. The signs of a capable teacher are that his sheikh is well- 
versed in the field of girā āt, he can be relied upon (as far as this field is 
concerned) and his students are adept in girā āt, so much so that the 
brilliance of the teacher is reflected in his students. 


After aquiring this knowledge he should constantly thank Allah and be 
grateful to his teacher who was a means of him aquiring this knowledge. If 
his teacher is alive, he should love his teacher, never speak or think bad 
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about him, and always be humble before him. If his teacher has passed on 
he should continuously make du à for his teacher's forgiveness. 


Definition Of Qira at and its Subject Matter 


Know O student! The science of gira at discusses the changing in the words 
of the Our an and who transmit these changes. The subject matter of both 
tajwid and girā at, are the words of the Qur'an. However, tajwid discusses 
the agreement in pronunciation found in words, whereas girā āt would 
discuss the difference in pronunciation of words. It could thus be said that 
the subject matter of tajwid are the letters of the Qur'an whereas the subject 
matter of girā at are the words of the Qur'an. 


The Seeking of an Apt Teacher 


Know O honoured student! Most matters dealt with in the subject of girā at 
are linked to various pronunciations; tashdid, tashil with idkhal, ibdal with 
madd, taglil, rowm, ishmam, ikhfā, duration of madd and so on. To explain 
these pronunciations without examples will not result in a complete 
understanding of it. Thus, this science is based on nagl - transmission from 
one person to another. Therefore it is of utmost importance that the student 
seeks such a teacher who is able to explain these pronunciations to him as 
well as show him how it should be done. Thereafter, the ustadh should also 
be able to affirm whether the pronunciation of the student is correct or not. 
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The Basmalah between Two Sūrahs 


Know O honoured student! When starting a sūrah, whether it is after wagf or 
gat”, all the gurrā agree that basmalah will be recited. 


If one surah is being ended and another is being started without breaking of 
the breath, whether the sūrah follows immediately thereafter or not, there is 
difference of opinion between the gurrā. Qalun, Ibn Kathir, “Asim and 
Kisā'ī will recite the basmalah. This is also referred to as fasl. The remaining 
gurrā will recite without the basmalah. From them Hamzah will make wasl 
only, whereas Warsh, Abu “Amr al-Basri and Ibn "Amir will have three 
ways; (1) reciting the basmalah, (2) reciting with sakt and (3) with wasl. 


Silah in Mim al-Jam 


Know O student! Mim al-jam" refers to that mim which indicates to 
masculinity and plurality appearing after a ha’, tā or kāf ( wë ‘ e (e). 


Then understand that the mim al-jam~ wil appear before a sakin or 
mutaharrik. If it is a mutaharrik then it will either be a pronoun or another 


o 
S rod 


letter. If it is a pronoun then all the qurra will make silah in it e.g. « $5355 
APSE AV ee. UAE Ss iists XC CE CES, and 
when it is another letter then Qalün will make silah with khulf (with a 
variance i.e. another option) and Makkī without khulf e.g. c34 jb gels 


Warsh will only make silah if mim al-jam" is followed by a hamzah al-gat” e.g. 


dic asi rs The remaining gurrā will read without silah.** 





5 [mam Shātibī says: 
W Ali + 12 fd CF pes pd Je? 
” Imam Shatibi says: 
co pelago cid jā ses 
56 [mam Shātibī says: 


SOA +... 
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If mim al-jam" is followed by a sakin then no silah will be made by any of the 
gurrā ,” however it should be noted whether it is preceded by a — with a 


kasrah or ya sakinah before it i.e. before the ha’. If it is, then Hamzah and 
Kisā ī will read both the ha and the mim as madmūm and Basrī will read 
them both as maksūr during wasl e.g. Ae gale « „CSI ķi, 9 During wagf all 
the gurrā will read the same as Hafs? except for Hamzah who will read the 


hà^ of all „ds and X as madmūm whether making wasl or wagf. 
Idghām Kabir 


Know O honored student! Idghām is the assimilation of one letter into 
another, being read as one mushaddad letter. If the mudgham is sākin it will be 
idghām saghir and if it is mutaharrik it will be idghām kabir.9! 





57 Imam Shātibī says: 
E + gre dita sast 

58 Imam Shatibi says: 

Sli ci ose de ous 

MS LAN del 325 Josh A e toh fg D sie 
59 Imam Shatibi says: 
60 Imam Shatibi says: 
She yay lis del UE a Fug BE tel télé 
61 Jamzuri says: 
So aU BJ * Laci. SES 

EECHER 
"Uthman ibn Sulayman Murad explains it as follows, adding mutlaq to saghīr and kabir: 

ET o ER SR 

UR a jās (i ow lbs Ls sti Ks šī 
The 12 types referred to here are saghir, kabīr and mutlaq multiplied by mithlayn, 


mutajanisayn, mutagāribayn and mutabā idayn. 


91 


Idgham kabir is only found in the girāah of Abu “Amr Basrī from the 
narration of Susi. Thus, wherever two mithlayn, mutajanisayn or 
mutagāribayn letters meet in writing Susi will make idghām.* 


Thereafter know that 2 mithlayn letters appearing together in 1 word, idgham 
will only take place in C and GE G .$ If 2 mithlayn letters appear in 2 


different words then idghām will take place wherever it appears excluding 
E AU SG n 


However, idghām will not take place if the first letter is tā mutakallim, tā of 
khitāb, munawwan or mushaddad e.g. Aë (5 « e a5 BSN UGE 5 


If 2 mithlayn letters come together after a harf al-illah (weak letters - alif, waw 
and ya) has been dropped then both ith-har and idgham will be allowed e.g. 


Ac Ze 


ERIT Tout Lēš aT o uc 
eS JS «035 AE OLS c UII Te ur s P 


$ Imam Shātibī says: 
BEE 
Even though Imam Shatibi mentions that Abū “Amr Basrī makes idghām, it is only made in 
the narration of Susi via the tarīg of the Shatibiyyah. 
63 Imam Shatibi states: 
YERGJOO GI D us SRG Ze nis ub 
& Imam Shātibī states: 
SS ES cg) EES 
5 Imam Shatibi says: 
SUR SS ECKE 
2s — dz dk? qe Xi 25 5RoXty rm 
SE Sela Lie we esi S JUS ESS 
66 [mam Shātibī says: 
rae SN d eek oes PE on aks gi se Ko 
SUR s BĀRI JE umi o ad's JS doi pakas 
Si se be a tow Legh tas es 
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In &$ BS c 3725 S 058 pē 5 Ge dé ess U only idgham is allowed.” Similarly, idghām will 


T 


a 
tie oF 


take place if the ha ee of 5^ is followed by another waw e.g. 5:5 35 
Pee el 
Idgham Mutaqaribayn” 


Know O student! When 2 mutagāribayn letters appear in 2 ore words 


e Fo 


then the idgham of hā will only take place in Ka) series 


The idgham of å into 3 and visa versa will take place wherever they appear 


as long as it is preceded by a mutaharrik? e.g. 5,25 Ws: GF ES, 





67 Imam Shātibī says: 
Sco AES (is Jo Se m is PUG Que us 
S a CH 
$8 By stating ha madmümah we exclude the ha sakinah in which there is agreement that 
idghām will be made (Abū "Amr Basri reads the hi as sākinah - 345 « 555 ) e.g. et als 5^5 (Surah 
al-Shūrā), res 58 (Sirah al-Nahl), and ress 385 (Sirah al-An'ām). These are the only three 


examples in the Qur'an. 
69 Imam Shātibī states: 
GIE e825 Att kh ER 
7 Imam Shātibī only mentions mutagāribayn but includes mutajānisayn which can be clearly 


noted in the examples given under the heading. The letters of idgham discussed under this 
chapter are 16 in number. Imam Shatibi summarizes them as follows: 


SE ols ure BO’ ug * BEE 
™ Imam Shatibi says: 
a Ae gi Oye oF 
” The rule mentioned here is if the š and the 4 appear in 2 different words. If they come in 
one word then idgham will also take place provided that it is preceded by a mutaharrik and 
followed by a e Imam Shātibī states: 
SAIS a D sp + GUYS obs ls oy; 
WE to wish A BRS why hag 


333 


93 35355 bl tg « ABIES En Ss 
The word ‘kale in Sirah al-Tahrim is the only exception. Even though it is not followed by a 


e idghām will still take place. Imam Shātibī states: 


DE 


Sl pili euius eel o PERI m Sali g quas 
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Ifitis E by a sākin then idgham will not take place e.g. . ole 6 S oy» 
Jb adi 


2 


2 
5 


E 2 


vw 


The idghām of > will take place into 10 letters: b. yc oe be ee jedi cree 


e.g. (le iak «dali iš cio 996 Ey AL S c S ai c Se e A $4 Ay Ae 


oro 


slimie bal 


If the > is maftūhah and preceded by a sākin, then idghām will not take place 
e.g. ine ge GUS Aan, AE 319 and so forth except in the ~ e.g. RE 36 Gand àx 
las ."6 These are the only 2 examples. On the other hand, when the > is 


maksūrah or madmūmah and preceded by a sākin then idghām will still take 
place, as can be noted by the examples given previously." 


= will be made idghām into the ten letters of » and the + i.e. eleven letters ”* 
e.g. 6s 125 A, or dd es ti, A SXOb (655 IS ze SU 
ab ĪRI ps wae ues cab ally es 


® Imam Shatibi says: 
Set cadi a 535 5 sii ds * 


Sf IS uei i Ez a dl, ai dues Pd 
74 A question which may be asked is why does the idghām of > not take place into a + when 
they are mutajānisayn? The answer is that nowhere in the Qur'an is the > followed by a + 


which will result in idgham kabir taking place. 
75 Imam Shatibi says: 


S ob šis i ts x S 63 Jeo 55 ls JŪS 


76 Imam Shatibi says: 


SEIS ALS EH * gSa AME gas is 
7 This idgham will only take place into 9 letters excluding the — . This is because the , 5 will 
not appear after a > which is maksūrah or madmūmah. 
78 [n reality it will only be 10 letters because the idgham of œ into = will actually be mithlayn 


and not mutagāribayn (or mutajanisayn). 
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In 6 words Susi will make idgham and ith-hàr:? 
1) asai dž 
SES 


3) ās FBG oy 


The idgham of © will take place into 5 letters: >. 2.36 pe weg. < od as 


2 46 


di ae dē Bani das gs Bs Vag. 3 
S eR ES HG ex odi 333 9 
3 will be made idghām into „ and +. e.g. ls Bb dhs ist HI 


The idgham of J into ; and , into J will take place if they are preceded by a 
mutaharrik e.g. Ú ^z2z cH Je . It itis maftūhah and preceded by a sākin then 
idghām will not take Bice eg. mes J35 eh RARI Li lists except in the J of 
JU e.g. dk; J6.? However, if it is madmūmah or maksürah and preceded by a 
sākin then idgham will still take place e.g. « LĪKS di 4, e 55 Ja e ss 


? Imam Shātibī Says: 
eeu ari * 


X tab oti; Jus ol bs D j $550 RENS ie ee 
Vs RESI HESE ales * ales no ES c d$ 


8° Imam Shātibī says: 
os USE BUS s iE gs 
5! Imam Shātibī says: 
des d PAREMA] do 
? Imam Shātibī says: 
V Schl Lg Big) s Gb d qst pul dó 


The idghām of ò will take place into J and , if preceded by a mutaharrik e.g. 
BD Seg uc uS ost 55 . If preceded by a sākin then idgham will not take place 


jo c OWE Aho sa e oo UL 
e.g. «5 op IOS Sl 25 OE except in the o of i e.g. 054A d ein E 
The + of 41%; will be made idghām into the ¢ of 45; i ** 


Hà al-Kinayah 


Know O student! Hā al-Kinüyah refers to the third person singular 
masculine pronoun (32). Originally it is madmūm but when preceded with a 


kasrah or yā sakinah it is read as maksūr. If hā al-kinayah is followed by a 
sākin, there is agreement that no silah is made in it e.g. 21721 «3 < HS 8 


If it appears between 2 mutaharrik letters all gurrā will make silah in it, with 
a few exceptions e.g. lar 4+ 05 A1 87 


However, if preceded by a sākin and followed by a mutaharrik then Ibn 
Kathir will make silah during wasl e.g. sia 43.58 


$$ The o of 554 will never be followed by a ,. 
Imam Shatibi says: 

IR peeks EE 
84 By specifically mentioning these examples we exclude all other places where the . may 
be followed by a ; e.g. (JG o ANE, js — „U$ Ss COS appears 5 times in the Our an: Sirah 
Ali “Imran, 2 places in Sirah al-Mā idah, Sirah al-Fath, and Sirah al-“Ankabit. We exclude the 
one at the end of Sūrah al-Baqarah since Sūsī reads the + as sākinah i.e. ZU o Sig . The 


idgham that takes place here is therefore saghir and not kabir. 
Imam Shatibi says: 
WE J ESI 3622 Ā ow Bs DARLES 

85 Whether it is preceded by another sākin or a mutaharrik. 
86 Imam Shatibi says: 

et sū CMT 
87 Imam Shatibi says: 

455 JUS, Saag * ... 

88 Imam Shatibi says: 

o9 pa and Osca Au 
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Madd Fari 


Understand O student! In madd muttasil and munfasil Warsh and Hamzah 
will make fil whilst the remaining qurra will make tawassut in madd 
muttasil. 


In madd munfasil Qalun and Dūrī Basrī makes gasr with khulf (with a 
variance i.e. another option) whereas Makkī and Susi only makes gasr. The 
remaining qurra will make tawassut which will also be the second way 
allowed for Qalun and Dūrī Basrī. 


The gurrā” will only make tūl in all types of madd lāzim e.g. SVi. xis etc.” 


2 


In madd “arid li al-wagf all the gurrā” allow gasr, tawassut and tūl e.g. « oxi% 


ūsu ss! 


In madd badl Warsh will have tathlīth (three options) i.e. allows gasr, tawassut 
and till e.g. SQ) « 35 gale 


If ya lin or wāw lin is followed by a hamzah in the same word” then Warsh 
will read it with tawassut or tūl during wagf and wasl e.g. en eh DI 


89 [mam Shatibi states: 

$0225 Aaler a Wb Let Lad La og 
% Imam Shatibi says: 

oo oft FS UAL ed 325 
?! Imam Shatibi says: 
xong Atia, * ... 

92 Imam Shātibī states: 

Vis 253 5553365 pee we ai yA; 

SE opo TT, a WEI 

?5 If they appear in 2 separate words then nagl will take place instead e.g. äi 23, gat g. 
94 [mam Shatibi states: 

Gok nig a iii ši 

EEA 
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Two hamzahs appearing in one word 


Know O honoured student! If 2 hamzahs appear together in 1 word then the 
first one will always be maftühah.? If the second one is also maftūhah e.g. 

Alea e ik: then Oālūn, Basrī and Hisham will make tashil with idkhāl. 
Hisham has a second way (wajh) which is tahgiq? with idkhāl. Warsh and 
Makki will read with tashīl al-mahd? (pure tashīl i.e. without idkhāl), while 


Warsh also allows a second reading, ibdal.” 


If the second hamzah is maksūrah e.g. Dr then Qalun and Basrī will make 


tashil with idkhāl whilst Warsh and Makki will make tashil al-mahd. Hisham 





95 Imam Shatibi states: 
ST ss a We Ehe oh 
96 Idkhāl literally means to include. Technically, it's the inclusion of an alif between the 2 
hamzahs. This alif is also called alif al-fasl (the alif of separation) since it separates the 2 
hamzahs. Tashil is understood from the verse: 
KS als cl e ES ids, 34 al es ur 

Idkhāl is taken from the verse: 

KE BS psig all [5 Bhs; 
Hishāms second way (tahgīg with idkhāl) is taken from: 

Mg iz eil is... Hee es 

97 Tahgīg means to recite both hamzahs from their makhraj as is. 
9 Tashīl is used differently by qurra and has to be understood in the context used. It 
literally means to make something easy. Since hamzah is considered a difficult letter to read 
due to jahr and shiddah in it gurrā allow changes to be made in it to ease the pronunciation. 
These changes include tashil bayn bayn, ibdal and hadhaf. Tashil bayn bayn or simply tashil 
refers to the hamzah being read between the hamzah and the letter of madd which agrees 
with the harakah found on the hamzah. Ibdal literally means replace or substitute. The hamzah 
is replaced by a letter of madd. Hadhaf, means to drop something i.e. the dropping of a 
hamzah. Tashil and ibdal are explained by Imam Shatibi in the following line: 


Site citing RA a uiy jidi EE 
99 Imam Shatibi states: 
Set 652 580235 I LĪS gas ul G s 
No tathlīth will be made by Warsh if ibdāl is made e.g. åf; . 
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will read with tahgīg al-mahd (pure tahgīg i.e. without idkhal) and tahgīg with 
idkhāl.'% 


However, in 7 places Hishām will read with idkhāl only viz. Kä Gr in 
Sūrah Maryam, 535 Xe and | HS G $4 both in Sarah al- A raf, VZS G 55 in 
Sūrah al-Shu'ara, siai zÁ Ssh and aJ Kei both in Sūrah al-Sāffāt and RS 
03253 in Sürah Fussilat. In Sürah Fussilat Hisham will also allow tashil.!? In 
asi Nāfi”, Makkī and Basri will make tashīl without idkhāl whereas Hisham 


will read with idkhāl (with no tashil).'°° 


If the second hamzah is madmümah e.g. J jl Oalun will have tashil with 


idkhāl. Basrī will have tashīl with idkhāl and tashīl without idkhāl (tashīl al- 
mahd). Warsh and Makkī will have tashīl al-mahd. Hishām will read with 
tahgīg al-mahd and tahgīg with idkhāl.' There are only 3 examples of this in 
the Qur'an i.e. šis Ke je and cake i 


In I Ë in Sarah Ali “Imran Hisham will have 2 ways: tahgīg with idkhāl 
and tahgīg without idkhāl, whereas in J sie of Sarah al-Sad and ei of Sirah al- 


Qamar he will have 3 ways: tahgīg with idkhāl, tahgīg without idkhal and tashil 
with idkhāl.'+ 


Ibn Dhakwan and the Kufis will generally read with tahgīg. 


100 Qaliin, Basri, Warsh and Makki’s ways are extracted from the verses mentioned 
previously. Hisham’s way is taken from: 


WIE ej gis... LE 
101 Imam Shātibī says: 
SA iG JU GE GG a pipe Be GEV iau 
Mildu LG; * Wale dus I SI 
10 [mam Shatibi says: 
Sad pā gs lūša Jeg EE 
13 [mam Shatibi says: 
p ATTE Ilgā, * Ve cingi sus; 
104 Imam Shātibī says: 
HES SES GOL 43 ie a pglEg S355 ote d s 
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Two hamzahs appearing in two separate words 


Know O student! Two hamzahs coming together in 2 different words are of 2 


types: 
1) ŚJ ģēš - the 2 hamzahs agree in their harakat 


2) i$ A5 - the 2 hamzahs have different harakat 


Two hamzahs which harakāt agree 


If both hamzahs are maftūhah e.g. a) dé «sl dž then Oālūn, Bazzi and Basrī 


will drop the first hamzah.'5 Warsh and Qumbul makes tashīl and ibdal in 
the second hamzah.' The remaining gurrā will read both hamzahs with 
tahgiq. 


If both hamzahs are madmūmah e.g. «5 o 2031 107 then Qalün and Bazzi makes 


tashīl in the first hamzah.8 Warsh and Qumbul makes tashīl in the second 
hamzah as well as ibdāl into a waw sākinah.'? Basri will drop the first 
hamzah.” 


If both hamzahs are maksūrah e.g. oļ slal i then Oalün and Bazzi makes tashīl 


in the first hamzah. Warsh and Oumbul makes tashīl in the second hamzah as 


105 [mam Shātibī says: TP" i M , 
SS EAS i GS II a as G D YI Liz 
C5 iig & 55 dē; 
106 Imam Shātibī says: 
Vg ie Sah dē ip e 5 a kešs 
107 This is the only example of it in the Qur'an. 
108 [mam Shatibi says: 
See és IS as * uL. 
1? Imam Shātibī says: 
Vigil Eel e Die if ale 
110 Imam Shātibī says: , 
Stl ads S EENEG 
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well as ibdal of the second hamzah into a ya sākinah.''' Basrī will drop the 


first hamzah. 


In òl N34. in Sarah al-Baqarah and 535i ò dl fe Warsh will also read the 


second hamzah as ya° maksūrah.2 


Two hamzahs which harakat differ 
If the first hamzah is maftūhah and the second maksūrah or madmūmah e.g. «5 


A SE | then Nafi', Makkī and Basri makes tashīl in the second hamzah.” 
If the first hamzah is madmūmah and the second maftūhah e.g. Goi 43$. then 


Nat" Makki and Basrī will make ibdāl of the second hamzah into a waw and 
if the first hamzah is maksūrah and the second maftūhah e.g. Cs p «c5 then 


Nāfi', Makki and Basri will make ibdāl into a yā .''* 


If the first hamzah is madmūmah and the second maksūrah e.g. 4 24 then 


Nat" Makkī and Basri will allow tashīl and ibdal into waw in the second 
hamzah." 





111 Tf the second hamzah is followed by a mutaharrik then the letter of madd will be read alone 
i.e. with gasr and no tathlith will be allowed e.g. aste. aj ni EE If the second hamzah is 


followed by a sākin then ibdāl will be made with madd i.e. til e.g. 235 a SE Ze DH Ae 155. 
If after ibdāl of the second hamzah there is a temporary harakah due to naql e.g. « 555i 3 BO de 
ell ad D vel or just a temporary harakah e.g. Ra 9 Rad] + then considering the temporary 
state gasr will be made and keeping in mind the original state tūl will be made. 
1? Imam Shatibi says: 
S6 RELAX CE LAE ot pen) o] UG VE o 
13 Imam Shātibī says: 
Saar sj a Css IPSUM 
W ol dis ious * 
14 Imam Shatibi says: 
oc Cl i sili, Eat tuss 
gets os 
15 [mam Shātibī says: 
Vads Jah es ue Bi, 
„x OUS dd BK E REN 
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The remaining gurrā will read all types with tahgīg. 


Summary 
Of 6 possibilities only 5 are found in the Our ann 
1) First hamzah maftühah and the second maksūrah e.g. « 3) gd c i52] de, Aë 


dl sLžāji; . Tashil between hamzah and yā will be made by Nāfi“, Makki and 


Basri. 
2) First hamzah maftūhah and the second madmümah e.g. wi s This is the 


only example in the Qur'an. Tashil between hamzah and waw will be made 
by Nāfi', Makki and Basri. 
3) First hamzah madmūmah and the second maftūhah e.g. « Gal S. AES SE 


uie 6. ei 242. Ibdal into waw will be made by Nàfi', Makki and Basrī. 
4) First hamzah is maksūrah and the second maftūhah e.g. AN zk i «3 4 Gs 
si 58 « d. Ibdāl into ya will be made by Nafi", Makki and Basri. 

5) First hamzah is madmiimah and the second maksūrah e.g. 3 ER à S «di 
d] . Tashil between hamzah and yā will be made as well as ibdāl into a waw by 


Nat" Makki and Basrī. 
Hamzah Mufradah - the isolated hamzah!” 


Know O student! The solitary hamzah (hamzah mufradah) is either sakinah or 
mutaharrikah. 


Hamzah Sakinah 
Warsh will make ibdāl of the hamzah into a letter of madd which agrees with 
the harakah before it if it is the fa’ al-kalimah of the verb e.g. 02454 « ošu Jm 


However, ibdal will not be made in any of the derivatives of 49! e.g. < ida 


H e 2 feu BO DE 
CHS ga NGG lä wëlls 119 





116 The first hamzah being maksūrah and the second madmūmah is not found in the Qur'an. 
117 That hamzah which appears alone, without another hamzah next to it. 
18 Imam Shatibi says: 
visu aged + A yuh weet 
1? [mam Shātibī says: 


AGMA sa 
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Sūsī will generally make ibdāl everywhere Whether it is the fa, “ayn or lam 


o 


kalimah excluding his specific exceptions e.g. £X ee ut: ick 129 


Hamzah Mutaharrikah 
If a hamzah maftūhah appears as the fā` al-kalimah and it appears after a 
dammah then Warsh changes it into a waw maftūhah e.g. 3-5 «5% 2! 





12 Imam Shātibī says: 

alia ili * K JS Zell 
Sūsī's exceptions are due to 5 reasons found in 15 words appearing in 35 different places in 
the Qur`ān. Imam Shatibī explains them as follows: 


PE » 2 
SAO E GE i 
MES Bae * ras lig 65 5s ls gas 


TET 


SCA OS als dies « 4 LES paths S 


la amet * jee las wos 


BEES a 


Sz: uis S pre H 


His exceptions also include KU which appears twice in Sirah al-Bagarah since Sūsī reads 


* E 


the hamzah as sākinah (even though Ibn Ghalbūn differs in this matter). Imam Shātibī states: 
VS egos dbs a g ši Je py Sus 


121 [mam Shatibi says: 


SER SILA GSE a Qu 35... 
No ibdāl will take place in words like Ji2 and 3$ and so on because the hamzah is not the 


fā al-kalimah. 
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Nagl - Transferring of the hamzah’s harakah to the sākin before it 
Know O student! If a sākin letter is followed by a hamzah mutaharrikah in a 
different word then it is known as mafsūl “īm — a general separation e.g. à 
dj xs. ei „If hamzah mutaharrikah appears after lam al-ta rif then it is known 
as mafsūl khās — a specific separation i.e. specific to lam al-ta rif e.g. « oU 
BCE 
In both cases Warsh will transfer the harakah of the hamzah to the sākin letter 


before it and drop the hamzah as long as the sakin is not a letter of madd or a 
mim al-jam~. This process is called nagl or naql al-harakah.'” 


Tahgīg and sakt 


Understand O noble student! In mafsūl ām Khalaf will have sakt with khulf. 
Tahgīg will be read first (muqaddam fī al- adā VI" In mafsūl khās, «4 and &5 


only sakt will be made by Khalaf (without khulf).'?* 





122 [mam Shatibi states: 

52 ins Al is ao e sigs kiss 
Madd will be made if a letter of madd precedes a hamzah mutaharrikah and silah will be made 
if a mim al-jam" appears before the hamzah mutaharrikhah. Therefore in both these cases naql 


will not be made e.g. pal esie ‘ Exe pm 
123 Imam Shatibi states: 
WM Rs Joji g GLE s35 * ej. 
O* o. < kādu gišiss 
Ze refers to sl SE gt (sahīh sākin) in the verse before it, whether mafsūl “am or khās. The 
opposite of this would imply that Khallad does not make sakt in these places. 
124 [mam Shatibi states: 
„kt EST 
These verses indicate that Khalaf and Khallad makes sakt in lam al-ta rif, e and ££ . In the 


previous line it was understood that Khallad does not make sakt, and here sakt is explained 
for him. In this manner Shatibi has indicated khulf for Khallad in mafsūl khās as well as in 
«(e and &$ , and no sakt for him in mafsūl “am. Concerning Khalaf, in the above verse it is 


understood that he makes sakt in mafsūl “am and khās, whereas here it is explained that he = 
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Khallad will only make tahgīg in mafsūl “am. In mafsūl khas as well as in «š 
and Čš he will make sakt with khulf. Sakt will be read first (muqaddam fī 
al ada’). 


However, in +4 and 3 no sakt will be made during wagf. Instead nagl "5 


and idghām "5 will be made i.e. C$ (nagl), C5 (idghām). 


Wagf for Hamzah and Hisham 


Know O honoured student! If the word upon which wagf is being made has 
a hamzah in it, then Hamzah and Hisham will make changes in the hamzah to 
ease recitation. These changes are called takhfif? i.e. takhfīf al-hamz ( X35 


x). Takhfif would include ibdāl, nagl, tashil bayn bayn, and hadhf. 


Takhfif is of two types: 

1) Takhfif giyāsī — those types of takhfif which are in accordance with Arabic 
linguists: being ibdāl, nagl, tashīl bayn bayn, and hadhf. 

2) Takhfīf rasmī — those types of takhfīf which are in accordance with the rasm 
(script) of "Uthman: being ibdāl and hadhf only." 





= only makes sakt before mafsül khās. In this manner khulf (a choice) is explained by Imam 
Shātibī for Khalaf in mafsūl "am. 
125 [mam Shatibi states: 
Su kūli uri ibn » sāgas 
Od. CAR cabida 5 
126 [mam Shatibi states: 
S eso ax i e SACER ous 
127 It is also referred to as tashil. 
128 Imam Shātibī states: 
SS ols Ts. 1555 4 355... 
* A25 X Js uot soi us 
In many cases takhfīf rasmi agrees with takhfīf qiyāsī e.g. 55433. However, it does not mean 
that wherever the hamzah is written as a ya or wāw, that ibdāl will be allowed into a ya or 
WĀW e.g. cate « RE and so on. In these two examples only tashīl will be made and no ibdāl 


allowed in spite of the hamzah being written as a ya and waw. In reality, it is based on what 
is transmitted and proven in the gira ah. 
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A hamzah is either mutaharrikah or sākinah. A hamzah sākinah will appear in 
the middle of a word or the end, but never at the beginning. If it appears in 
the middle of a word its sukūn will always be intrinsic whereas if it comes at 
the end of a word it could be intrinsic or circumstantial. 


The hamzah can appear in 1 of 3 places in a word: 
1) At the beginning of a word — hamzah mubtadi ah 
2) In the middle of a word — hamzah mutawassitah"? 


3) At the end of a word — hamzah mutatarrifah 


The hamzah mubtadi ah has already been discussed in previous chapters. 


Thereafter, understand that if the hamzah is mutawassitah whether intrinsic 
e.g. ilk J or circumstantial e.g. G x « E "0 then only Hamzah will 


make takhfif in it.'?! 


If the hamzah is mutatarrifah then Hamzah and Hisham both will make takhfīf 
in the hamzah.1*? 


If the hamzah mutawassitah or mutatarrifah is sakin, whether the sukün is 
intrinsic or circumstantial’ and it is preceded by a mutaharrikah then the 


hamzah will be changed into a letter of madd which agrees with the harakah 
before it by Hamzah alone in the mutawassitah and both Hisham and 





129 Sometimes it is explained as that hamzah which does not appear at the beginning or the 
end of a word. 
1 In (à m the hamzah is actually mubtadi'ah but because of the sin before it, becomes 


mutawassitah. In E the hamzah is actually mutatarrifah and becomes mutawassitah due to s 
being added to the verb. 
131 [mam Shatibi says: 

dis Gi Sf ag OE a e Ku cu e $75 
132 [mam Shatibi says: 

Sigs Lis tlhe dux * jus SCH 
133 In the hamzah mutawassitah the sukūn will always be intrinsic. The hamzah mutatarrifah's 
sukūn however is either intrinsic or circumstantial. 
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Hamzah in the mutatarrifah e.g. « Ga dal Sera la hy see 
kk. 

In & 2 and g 5 after ibdal, idgham will also be allowed with khulfi.e. it will be 
read as $5. ue Ee or C5 95 After ibdāl in el and „4% the hā' may be read 


with a kasrah also.'°6 


If a hamzah mutaharrikah, whether mutawassitah or mutatarrifah is preceded 
by a sakin which is not an alif, waw or yā which is za idah (not originally part 
of the word) then Hamzah will make nagl in the mutawassitah while both 
Hamzah and Hisham will make naql in the mutatarrifah e.g. « 035-5 05 52 


H 
o 


exu e Ere Calo ect eas cor Gece will all be read as «oaa 
ie ss m IR Ile ts «bo col lc 35 6 O ga 
OE Coe le Ee Md Glo cR co Cold CN AS „137 [n these 


examples where the hamzah mutawassitah is preceded by a waw or ya sakinah 
which is asli (part of the original word i.e. not zā idah) then idgham will also 


be allowed og. Ze: Coe All ie gelo. 


If the hamzah mutaharrikah being mutawassitah is preceded by an alif then 
Hamzah will make tashīl in it e.g. zi e í nee and so on.!?? 





134 [mam Shātibī says: 


= 


135 Imam Shatibi states: 
Lo aéh 5| de 65 


136 Imam Shatibi states: 


137 [mam Shatibi states: 


LAUD 


Subir eio a Kieu. Ae 
138 Imam Shatibi states: 

VĒ EL Sax SE di gl m ELKU 
If the waw or yā is za idah then only idghām will be allowed as will explained later. 
139 Imam Shatibi states: 

Jei Liy g ig a brass 

In this case both madd and gasr will allowed as explained by Imam Shātibī: 

Vash Ij ich inui E a k Bo y jua 
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When hamzah mutaharrikah is mutatarrifah and preceded by an alif then 
Hamzah and Hisham will change the hamzah into an alif e.g. su « SE, HAN. 


If this is done 2 alifs are next to another which causes ijtimā' al-sakinayn.'^ If 
the first alif is dropped then qasr will be made and if the second alif is 
dropped then qasr and madd will be allowed. Tawassut is also allowed by 
the gurrā as is the practice when stopping on madd “arid. 


If hamzah mutaharrikah whether mutawassitah or mutatarrifah is preceded by a 
waw or Vë which is za idah then only ibdāl with idgham will be allowed (ibdāl 


£X 


without idghām will not be allowed) e.g. +35 «6 a « «$ ls DE 


If a hamzah mutaharrikah appears after another harakah then there are 9 
possibilities or combinations: 
1-3) hamzah maftühah after any of the 3 harakāt e.g. bE CX. pelle 


4-6) hamzah maksürah after any of the 3 harakat e.g. KK uec zi 


7-9) hamzah madmūmah after any of the 3 harakāt e.g. 555; « 3555. eos 


When a hamzah maftūhah comes after a kasrah then ibdāl will take place into a 
ya e.g. E36. ZLE will be read as i220 and <b . When the hamzah maftühah 


3.45 


appears after a dammah then ibdāl will take place into a waw e.g. 4% « GE 


225 


will be read as X „and HS $.9]If a hamzah madmūmah comes after a kasrah or 


a hamzah maksürah after a dammah then ibdāl will be made by Aklhfash^ and 





10 Two sākin letters coming together which is not allowed except during waqf. If they do 
appear together then the first sākin is either given a harakah or it is dropped. In this case one 
of the alifs will be dropped. 

141 [mam Shatibi states: 


qe» 9 


SM ARD e satikās m As Pat ad 
142 [mam Shatibi states: 

SA Se d eg a Stadio sc 43 EX 
143 [mam Shatibi states: 

VIF 5155 E ae ol m IDA LNS LS ees 
14 [mam Shatibi states: 

VET Aa Side GeV * 1. 
VE hE A OUI AEG e 
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tashil according to Sebway ^ eg. 059G « (dai . In the remaining 5 


combinations tashil will be made.!* 


If hamzah becomes mutawassitah due to hā al-tanbih, ya al-nidā , lam al-tā kid, 
lam al-jarr, hamzah, sin, fa’, kaf, or waw then tashil'” and tahgīg are allowed in 


» c 
ate ët 


E i ar X "EE te ? 
the hamzah e.g. «us c &3G «SM cag e dole ca c els c eos. 


In lam al-ta'rif takhfif will be made via naql. 


Idgham Saghir 


Know O student! Idghām saghir is when the mudgham is sākin. This chapter's 
discussion revolves around the idghām of the 5 of A , the » of 5 , the feminine 


x, the J of ats and E , among other similar matters.’ 


145 [mam Shatibi states: 
sual és a m ens... 
146 [mam Shatibi states: 
$E ead Gg a uS 

147 The literal meaning of tashīl is meant here and not tashīl bayn bayn. Therefore in 455 and 
e^ H ibdāl will take place. 
148 Imam Shātibī states: 

SEES GK J ps MUN, x USS eS KE 
149 Imam Shātibī states: 

Suc EX urn ibn HE 

The second way allowed in lam al-ta'rif is tahgīg with sakt. Tahgīg without sakt is not allowed 
during wagf. 
150 Imam Shātibī says: 

Seld JEG do edo e ed ais LAI us 
The 3 of 3| is not mentioned in this line because it has already been mentioned previously. 
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Thereafter understand that there is agreement that idghām of the 3 of A will 
take place into > and + e.g. RN A ‘ Ss A 5! There is also unanimity that the 
idghām of the > of 3$ will take place into = and > e.g. 15$ 36 ZG 35 1 The 
gurrā also agree that idgham of the feminine tā will take place into ~, » and 
beg. tab C565 . Ae CIB. eS 25.5.1 They further concur that idgham of 
the J of Js, Fand D will take place in J and ep, of SV E, 55 cesi E j 
a jg ons x. mn 


The 3 of 3j 
The ith-har and idgham concerning the 3 of A will take place in 6 letters; « + 


i . Sipe 35329. 2 $42 Tatu “ile ke cēzijs. faz. 155 
656 oe sand c e.g. essi šļ ce peered 15 les Ale WHS 315 Zeile 3. 


Nat". Ibn Kathir and “Asim make ifh-hār in all these letters whereas Kisā ī 
and Khallad will only make ith-har in the — .'” Khalaf will make idghām into 


> and > and ith-har in the remaining 4 letters"? whilst Ibn Dhakwan will 





151 Imam Shātibī says: 
KETTEN 
The 3 of A is not followed by a — in the Quran. 
152 [mam Shātibī says: 
The » of 43 is not followed by a + in the Quran. 
153 [mam Shātibī says: 
V Gab bigs, iia; 
154 Imam Shātibī says: 
Vs COW jās Je is 
155 [mam Shatibi says: m 
NESIS Kols JE ez a Gb fus 85 REX OX 
156 [mam Shātibī says: 
vot Wal loo sj aiki 
157 [mam Shatibi says: 
ME als SC bl s ss 
158 Imam Shātibī says: 
e 053 as del K E 
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make idghām into the > only.” The gurrā not mentioned, Abu "Amr and 


Hishām will make idghām in all 6 letters. 


The sof iš 
The ith-hār and idghām of the > of 43 will take place into 8 letters; « j «g en $ 
ur de ye beg. KEPS" ës A, El el 3 LULA 6 COS Dads Ag dd 


25. F .160 


“Asim, Qàlün and Ibn Kathir will make ith-hār in all 8 letters. Warsh 
makes idgham into the |,» and £.'” Ibn Dhakwan will make idghām into «5.4 


> and 2 .'? However, in &5 444 of Sirah al-Mulk, Ibn Dhakwān will have 


khulf, making both ith-hār and idghām.'** The remaining gurrā: Abu "Amr, 
Hishām, Kisā 1 and Hamzah will make idghām in all 8 letters. However, in 
416 3355 of Sūrah Süd Hisham will make ith-hār instead of idghām.!5 


19 Imam Shātibī says: 
KEE SSC E 
160 [mam Shātibī says: 
9x ale ds ee 0555 [BUS Es I, 
161 [mam Shatibi states: 
3 Gals US o ss GbE 
1? Imam Shātibī states: 


eis Let gz 


163 [mam Shatibi states: 
SINS 0i 335 ey) a YI AS Misty pi eii 
164 Tmam Shatibi states: 
165 [mam Shatibi states: 
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The feminine > 
The ith-har and idgham of the feminine tā which is sakinah will take place 
into 6 letters; ioe gece bic eg. iE Ino Col E cu cs 
DAE LaL LSS e LAUS; „165 
Ibn Kathir, “Asim and Qalün make ith-hār before all six letters.? Warsh will 
make idgham before the & Jo Ibn "Amir will make ith-hār in ci) and — and 


idghām in the remaining 3 Ietters.'? However, in &4;2 553: $ Hisham will 


P 


make ith-hār and in 2 22. £43 Ibn Dhakwān will have khulf, making ith-hār 
and idgham.'” The remaining gurrā: Abu "Amr, Hamzah and Kisa'1 will 


make idghām in all 6 letters. 


The J of js and E 


The ith-hār of the J of js and _ will take place into 8 letters; b. jı ede bie 
© > «7 Thereafter know that the = will only come after the J of já e.g. |] 
3S 7,5 letters; bc 5c „ee > will only appear after the J of beg. 252 E 
A Sch ee 3 bet KE E, vk E, FS whereas the ~ and 5 will come after both 
the J of Js and | e.g. 5: SHE Je eet e e Je. 


166 Imam Shatibi states: 
SL euo Aas * lb Ai ien AG af; 
167 [mam Shatibi states: 
3 Dat s S WISE 
168 Imam Shatibi states: 
SEE Air ... 
169 [mam Shatibi states: 
Wats iat uw ats By Las bls 

170 Imam Shatibi says: 

Vess ši GLE Ads e LaM Tta ws abi 
171 [mam Shatibi says: 

"Ech än * COURS js Jf 
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EN E 


Kisā ī makes idgham in all 8 letters.’ Hamzah will make idghām in pe 
and 2.3 In yi e Jb of Sūrah al-Nisā' Khallād will have khulf, making idgham 
and ith-har.'4 In (s 5 i" Abū "Amr makes idghām.'”5 Hisham will make ith-har 
by the ò and 2 , and idghām into the remaining letters except in Sarah al- 
Rad; Nar AEN $ g d where he will also make ;th-hàr."$ The remaining 


gurrā': Nāfi”, Ibn Kathir, Ibn Dhakwan and “Asim will make ith-hār before all 
these letters. 


Idghām of those letters which are close in makhraj 
Abu "Amr, Kisa'1 and Khallad will make idghām of ba^ majziimah (with a 
jazm) into fa^. They appear in 5 places in the Quran i.e. G3<5 dy ši (Sarah al- 
Nisa’), $$ L555 945 (Sürah al-Ra‘d), sce à 20 b% C31 SG (Sūrah Taha), «3 Jē 
Jes eh (Sūrah al-Isra) and 35 SE bg 1 45 (Sürah al-Hujurat) with Khallad 
having khulf in the latter.” 





12 [mam Shatibi says: 
„ik = gh abs 
173 [mam Shatibi says: 
$6 X5 06226345 a Jeb cen. 
174 [mam Shātibī says: 


* Sus ASE LI s 


Khalaf will make ith-har. 
175 [mam Shātibī says: 
$E; LENS jās * 

KÉ at appears twice in the Quran; pon ECT d in Sirah al-Mulk and x36 i ed 65 dé in Sarah 
al-Hāggah. It should be noted that Abū “Amr will not make idgham in Pur xdi d ES J of 
Sirah al-Ra'd. Hamzah and Kisa'1 will also not make idgham because they both read with a 
ya instead of a tā (i es J5). 
176 [mam Shātibī says: 

MZ GEG Jose a SC ito ed oe 
177 [mam Shatibi says: | 

Vils LE XE ILA uz Gi G ei eL (lēš 
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Abū al-Hārith makes idghām of the lam majzūmah of j4% into the 3 of EI 
This appears in 6 places in the Quran; JS xx 205 Lä 55 (Sūrah al-Bagarah), 555 
o5 205 jag (Sūrah Ali Imran), 653 A0 jay ¿45 (Sürah al-Nisā”), $c 505 jae S5 
(Surah al-Furgān) and A Au fa 555 (Sūrah al-Munāfigūn).”* 


In pp dS [E ò, (Sūrah Saba") Kisà'i will make idgham of the fā` into the ba. 


Hamzah, Kisā ī and Abū "Amr will make idghām of the dhāl into tā in 2 
words; x + (Sūrahs Ghāfir and Dukhān) and X5 (Sürah Taha).1% 


In uzš e (Sūrahs al-A rāf and Zukhruf) Abu "Amr, Hisham, Hamzah and 


Kisā'ī will make idghām of the thā into the tā .'*! 


Dūrī Basrī will make idghām with khulf (allows ith-hār also) whilst Sūsī 
without khulf (only makes idgham) of the rā majzūmah into lam e.g. +1; 


< 4. J.182 


— 


In ol Galis os and RE o Hafs, Hamzah, Ibn Kathir, Abū “Amr and Qalün 


makes ith-hār. The remaining gurrā will make idghām in them except for 


178 [mam Shatibi states: 
2G Asis Dy Jag ani Ai 
The reason Imam Shatibi stipulates that the Jam should be majzūmah is to exclude other 
places in the Quran where lim is also followed by a dhāl but idgham will not take place e.g. 
Ab fa ote 6. 
179 [mam Shatibi states: 
SUB LES 1315 ee CI V ee 

180 [mam Shatibi states: 

m DE AMI æ ss DEER Sii; 


181 Imam Shātibī states: 


Gr 2x F * 
9m... e 
M 3% .& 2f 
QE e dEr 


182 [mam Shatibi states: 
Vis IEA, SL SAS lS ow Lg... 
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Warsh who will make idghām in the first without khulf and idghām in the 
latter with khulf (allow ith-har in the latter also). 


Nāfi”, Ibn Kathir and “Asim makes ith-hār of ^53 & jars , Q$ 52 535 (Sirah Ali 
Imrān) , £$ and E ‘The remaining qurra will make idgham in these 


places. 


In ub Hamzah makes ith-har whilst the remaining gurrā make idgham.'® 
In RAE Jioc Ri" and ci Ibn Kathir and Hafs will make ith-hār of the 


dhāl while the remaining gurrā will make idghām of it into the tā Jr 


In & zu Bazzī, Qalün and Khallad makes ith-hār with khulf (they will allow 


idghām also) and Ibn "Amir, Khalaf and Warsh will make ith-hār without 
khulf.'%? The remaining gurrā will read with idgham only. 


In aus ¿4k Qalün makes ith-hār with khulf while Ibn Kathir, Hisham and 
Warsh make ith-har without khulf The remaining gurrā will make idghām 
only. 

The bi^ in «līz 35 iz; at the end of Sirah al-Baqarah will be read as marfū” by 


Ibn "Amir and “Asim. The remaining gurrā' read it with a jazm (3:3). Of the 





183 [mam Shātibī says: 
GËT kās Ši sl os 
184 [mam Shātibī says: 
Maisi a ijas pēs 
185 [mam Shātibī says: 
SG DN pod Se Snell 
186 Imam Shatibi says: 
SEES sS sl YI ds LET * SABI... 
187 Imam Shatibi says: 
PES e Gelies DEA 
188 [mam Shātibī says: 
Set SEG... * lul 
kasē BEE 
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latter group there are some who make idghām and those who make ith-hār. 
Ibn Kathir with khulf and Warsh without khulf will make ith-har. The 
remaining gurrā ; Qalun, Abū "Amr, Hamzah and Kisāī will make 
idghām.'? 


Idghām of nūn sākinah and tanwīn 


Know O student! If niin sākinah or tanwīn is followed by a waw or ya then 
Khalaf will make idgham tam i.e. without ghunnah. The remaining gurrā will 
read like Hafs making ghunnah. 9? 


Fath and Imalah 


Know O student! Imālah literally means to incline. Technically, gurrā define 
it as the inclination of a fathah towards a kasrah and an alif towards a ya . 


If the inclination is more towards the yā then it is known as imālah kubrā or 
idjā, and if the inclination towards the ya is slight then it is known as 
imālah sughrā or taglil. 


If the inclination is only of the fathah towards the kasrah then it is known as 
imālah bi al-harakah i.e. inclination of the harakah (vowel) only. 


The opposite of imālah is fath. 
Imalah Kubrā and Taglil 
Know O student! Hamzah and Kisa'1 make imālah in the following: 


1) Those words which are dhawāt al-yā” - «Qv 2133 - (the uë forms part of the 


original word) and ends with the pronunciation of an alif, whether the yā is 


189 Imam Shatibi states: 
ksi abus dd «iii 
19 Imam Shātibī states: 
$6 E eui aids EE sakši LE Ss 
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written or not e.g. ail. GJI. 45 7 However, in U% , gab, 2s and bs 
only Kisā ī will make imalah (and not Hamzah).'? 


2) The alif al-ta nīth i.e. the extra alif which occurs on the fourth letter or 
more and indicates towards something which is feminine whether literally 
or figuratively e.g. NI « Gil. They fall on the scales 14 , (43, (ba, US or UL 
e.g. uus [ MI (3 oie] c ne e 653 SS 

3) Those alifs which are written with a yā, whether the word ‘Originally is 
with a ya@ or with a waw e.g. 5 « (E « (zs excluding 5 words: « I « S6 «ud 


dies 
4) Those words which are derived from the thulāthī mujarrad - > 33 ¿$i - 


becoming mazīd (increased) and are thus written with a yā, whether 
originally with a yà^ or not e.g. Ji Lä. JSL ESI (is), SNI GS u$). 


Warsh will make taglil with khulfin «3i 55$ and verse-ends which are «Qi 2135 
appearing with U e.g. G35, Ge , ies. etc.?* However, if the «Ji 2133 at the 


end of the verse does not appear with 4 and in 42J 555 (those alifs which are 





191 Imam Shātibī states: 


go Be, 


Eb Ls dit sis UE EE 
In the examples given „5I is a noun and zs is a verb. 


192 Imam Shātibī states: 


SEE du AG UES S35 + Cae lech US GE; 
193 [mam Shatibi says: 
$6 J Guth tas * 
Misi JU SOs se Uie Bos X5 
194 [mam Shatibi says: 
BSS I NG SS Uz eS zb ely hog 


195 Imam Shatibi says: 


Z4 $ aai 


* GG dag SÉ St js; 


Bie AG wes Je 


196 [mam Shatibi says: 


25 3 


Sz dili Hail css... * 
MĒS Lat SUG AR... deus. 
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written with a y` and comes after a rā) e.g. si « s353 Warsh makes taglīl 


without khulf.1%” 


Abū "Amr will make taglīl without khulf in those «Gi 55$ which comes on the 
scale of |5 , |5 , or |] , and on the alifs appearing at the verse-ends of the 


eleven famous surahs (whether it appears on the above-mentioned scales or 
not), mg However in «2! 133 on whichever scale it falls or whether it is a 


verse-end, Abū "Amr will make imālah kubrā e.g. « sy « chai e 353 « co s 
c. The word g: of Sarah Yūsuf will be read with fath, taglil and 


imālah kubrā by Abū " Amr.?? It will be read in this order to the ustadh also. 


In all 42! 25 Hamzah and Kisà' (including Abū "Amr mentioned 


previously) will make imālah kubrā.2%1 


197 [mam Shātibī says: 
concer Bor Q4 12 
* e OS OS 455 el 1935 
oou m GAS EAS MIS S5 
198 Imam Shatibi states: 
E pa paš ES tag n oi EA us; 
The 11 surahs are explained by Imam Shātibī in the following lines: 
EXON MSS LUI ds JENS EY 
Sig esi S ves a i a ci pd Los 
199 Imam Shatibi states: 
KEIER 


200 [mam Shātibī states: 


mazas 


MŪS ts Allg SUI ofl oe a Us; s 

This can be checked in Sürah Yūsuf of the Shātibiyyah. 

201 [mam Shatibi states: 

ee Hun (SS e SAU 
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If in 421 S153 the alif is followed by a sukūn then Susi will make imālah in the 


harakah with khulf during wasl e.g. à; 2 7? 


Those words in which imālah takes place due to a kasrah 
Know O honoured student! Abū "Amr and Dūrī “Ali will make imālah kubrā 


in those alifs which are followed by a rā mutatarrifah which is majrūr, in 
e AE and 5; 35 2% Warsh will make taglīl without khulf in all these types of 


alifs e.g. Ja 6 E D wëll 6 paši Ka 
However, in 6), 33,04 and «3S5 he has taglil with khulf5 
In , GB (with a kasrah on the sin) Dūrī Basrī will make imālah without khulf2% 


Those alifs which are between 2 rā s will be read with imālah kubrā by Abu 
"Amr and Kisā'ī while Warsh and Hamzah will make taglīl in them without 





202 Imam Shātibī states: 


SE Jedi gti šai el TONER Dr 
W BE Ule # Shs ās gi see call ua aS 
203 Imam Shātibī states: 
SS ue ue lo s Cobb Bowls 
EUN VESPERE aa E E jaa 
E SG SSG, BE es; 
204 Imam Shatibi states: 
gojes is * 
By i c all the words mentioned in footnote 215 and a few others are referred to. 
205 Imam Shātibī states: 
SG GL di i555 aS n vas... 
o JE Zeie, 
D DEL ES Diis; 
as refers to Warsh. 
206 [mam Shatibi states: 
Sat edi a ead * 
What is meant here by khulfis that Do has imalah while Susi has fath. 
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khulf e.g. ASI AA i PPSI 207 Hamzah will also make taglīl in 231 of Sarah 


Ibrahim and 43! wherever it appears.” 


Those imālahs peculiar to “Ali ibn Hamzah al-Kisā ī 


= NE 


Know O student! Kisā ī alone will make imālah in the following: 


e G35 - comes twice in Sirah Yūsuf, E o! d and $655 d 


RER 


G ls 


e GU - 0x25 UGU (Sarah Yūsuf), G5» ii 3$ (Sürah al-Saffat), 


14525 il Gis 43) (Sūrah al-Fath) and 635 Gas 5 (Sirah al-Isrā') 


e 55 - whether mansūb; Ales ls s (355 or majrür à LS ja sl 


e UL-- however it appears, Gis « Aus . Sub 


e ec in Sūrah al-Jathiyah 


e 5 E e 209 
e oua 
e jus 

© ger 
° n. 


361 


207 Imam Shātibī states: 
Nas Sole Më A do & oie eap 


208 Imam Shātibī states: 


Ss ix 


E SEV 3 AS da... 


233 


3 in the verse refers to Warsh. 


and in Sirah al-Naml, A gt 


6i 


= 


2? By saying sl $< we exclude other places like tē pēs 3x5 of ol Yj in which both Hamzah and 


Kisā 1 has imālah. 


210 By stating ols à we exclude places other places like 233 i Ë or Glas dil WW 5 in which 


Hamzah and Kisā 1 has imālah. 
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e LS 211 


Those imālahs peculiar to Dūrī Ali 


Know O student! Only Dūrī “Ali makes imālah kubrā in the following words: 


e eel 
e Ul 


e (gs 
e. EE 


e 41 in both places 
e oi C in both places 


e nin Sürah al-Rahman and Surah al-Takwir 





211 [mam Shatibi says: 
WA ES DLS J6 6635 
SKE Ah ZI ik ES we sl aes LAN Aes 
SB o Gloss EE 
ERI POE cd git ob 5 453 


SE! glo AS WES ARS unc SUE USE o; 
121 


e iX t. 212 
Imalah of the alif in ten verbs 


Know O student! Excluding the word 4! , Hamzah will make imālah in 10 
verbs; ol n ER c ob c EN c ok c ou Cubs 315 cs. gu 2718 Ibn Dhakwan will make 
imālah without khulf in : and 44 22 In the first 365 of Sarah al-Baqarah i.e. 


Las à! 64513 Ibn Dhakwān will make imālah without khulf and wherever it 


appears elsewhere in the Quran he will make imālah with Kult 2 
Those imālahs peculiar to Hisham 


Know O student! Hisham will make imālah in the following: 
e -,4s-in Sirah Yasin 
e ij-in Sarah al-Ghāshiyah 


e 346 -in Sirah al-Kāfirūn 





212 [Imam Shātibī states: 


2 EE 


SSSI GIR GOES read Us gs ga 3055 
„KE LNG KES... 
S6 SG AAT e urs ti ale 
WÉI DÉI se AI ek ef 
„ik sibs BU Gt Ie 
Even though Imam Shatibi mentions imalah in g Me and $ A of Sūrah al-Mā idah, it is not 
read via the tarīg of the Shātibiyyah. 
213 Imam Shātibī states: 
Ss ās ob gi duš HI a ao et gb Sa GS; 
we BSG abs E EE 
EE EE 
Note that no imalah takes place in e because it is rubā T. 
214 Imam Shatibi states: 
SEs ALE G5 OSS uides * 
215 Tmam Shatibi states: 
o i aig dA 
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e Ae - in Sürah al-Kafirün?? 
Those imalahs peculiar to Ibn Dhakwan 


Know O student! Ibn Dhakwan makes imalah with khulf in the alifs of the 
following words: 


e se 
e Je! 
e cl 
* oe] 
e SES 
e ole 


In ci which is majrūr, he will make imalah without khulf e.g. z- à ja 
in Sürah Ali Imran and oll 5« «55 dé £55 (these are the only 2 examples 
of this).2” 


Imālah in „<í; 


Know O honoured student! The alif of «iz , when followed by a mutaharrik 
will either be a noun or a pronoun e.g. Ui; 155 « DE B. ed sl 55 dl; and so 


forth. Ibn Dhakwan, Shu'bah, Hamzah and Kisa'1 will make imālah in both 
the rā and the hamzah.2'8 





216 [mam Shatibi states: 
ERECTO PEN 
EELV 
217 [mam Shātibi says: 
SE Site SY Ga se # Jo Sets ILS ye 
Sas dt isi Ge NEEN 
218 Imam Shatibi says: 
a bon LĪ abd 
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Abū "Amr will only make imalah in the hamzah.” 
Warsh will make taglīl in the rā and the hamzah.” 


If the alif of TU is followed by a sākin then Shu'bah and Hamzah will make 
imülah in the rà? during wasl e.g. 534323115 2! The remaining qurrī` will read 


without imālah. 


During wagf, all will read according to their rules stipulated above.” 
Tarbī for Warsh 


Know O student! If dhawāt al-yā and madd badl appears together in one 
verse, there are four ways of reading: fath with qasr and til, and taglīl with 
tawassut and tūl. 


Similarly, if madd lin and madd badl comes together in one word or two e.g. 
ge, ES šais] and so on, there are also 4 ways of reading. If it is in one 


word then gasr will be made with tathlīth, and tawassut with tawassut. If it is 
in two words then tathlith will be made with tawassut, and tül with tül. 


Imalah of hà al-tānīth during wagf 


Know O student! If the tā marbütah is preceded by a maftūhah which is from 


Bro 


the combination iš 25 425 C93 , or any of the letters of 4si when 


preceded by a kasrah or ya sakinah then Kisā ī will make imālah kubrā in the 
harakah before the tà^ marbūtah e.g. S&S GN. 28 BE gs ae ae HE 





219 Imam Shatibi says: 
aa * 

20 Imam Shātibi says: 

Si BA, * ln 
221 [mam Shatibi says: 

E ssa al ous s 

?? |mam Shatibi says: 

a Gel Aar 
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lie Gë « 4gs& « 22 If another letter (a hājiz - divider) comes between the 
letters of zë) and the kasrah then imālah will still take place e.g. 44 "ES E 
On the other hand, if the letters of „šī are preceded by a fathah or dammah, 
then imālah will not take place e.g. sé « 3:12 ZS, Selz etc.> Thus in the 
remaining letters, (2+ ye būs 55 no imālah will be made when appearing 


before a tā marbütah.?6 


Other gurrā make imālah if any of the letters appear before the tā marbūtah 
except the alif, whether from (2 | az Lis % or not e.g. iz; ia jx cL CAELI 


aS e dhe vs c i c ii c Ze JUI Ed 


Both opinions are accepted and read. 
The Chapter on Rā 


Know O honoured student! If a rā maftūhah or madmümah, whether 
mutawassitah or mutatarrifah, munawwan or not, is preceded by a kasrah or ya 
sākinah in the same word then Warsh will read the rā with targīg, even if the 





223 No example exists where the hā is preceded by a yā sakinah. 
224 Imam Shatibi states: 
E CAUCA 
d ASG Ag Bleed 
225 [Imam Shatibi states: 
Su LAG HL a. 
226 [mam Shatibi states: 
Vas fb asd JR e eis a i edu s 
SE Aalst aria i uud 
227 [mam Shatibi states: 
Ses AE Xe Cal cp e ARG... 
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kasrah and rā” are separated by another letter e.g. « LI « Ain, HIZA c 372 VI 


In the following cases the rā will be read with tafkhīm as the remaining 
gurrā: 
e Ifthe rā is preceded by a temporary kasrah e.g.3%| «si, 229 


e If the ra and the kasrah are in 2 different words e.g. « e» Cd 
457 EJ capas 2 
e If the rā is followed by a letter of isti lā in the same word, even 


though separated by an alif. Of the letters of isti lā which appear 
after the ra, only gāf, dad and tā” exist. The gāf comes 3 times: $3 UA 


(Sūrah al-Kahf), a AMG (Sirah Sad) and àl ŠĪ (Sūrah al-Oiyāmah). The 
dad appears in 2 places: Lac) ši (Sarah al-Nisā') and resis! (Sūrah al- 
Anam). The tā only comes in bizs and bh wherever they appear 
in the Quran.”! However, if the letter of isti la comes at the 


beginning of the next word then it will still be read with targīg by 
Warsh e.g. U$ 5X] . 


e If the letter separating the rā and the kasrah is a letter of isti lā other 
than a kha’. This only occurs with the sad, ta’, gāf and khā e.g. « Le 


Us SEE AN os ail zë «4:3. If itis a kha the rā” will still be 
read with targīg by Warsh e.g. 3217 2” 





228 [mam Shātibi states: 

dog „sli itka a iius ds 
229 Imam Shātibi states: 

3G oo Bye pS gg 

230 [mam Shatibi states: 

VRE LE s geji pē zin; 
231 Imam Shātibi states: 

EUN HER HS e Bisa Gis us 
232 Imam Shātibi states: 

MS she WEN SF E g 
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e Ifittakes place in a word which is om" (non-Arabic) e.g. | [512 « slp! 
Oe, 239 

e If the rā is repeated in the word. This takes place in 5 words: 5172 
(Sürah al-Toubah), 154 (Surah al-Kahf), 51221 (Sirah al-Ahzab), 11, (Surah 
Nūh) and 15154 (Sürah Hūd and Sūrah Nūh).2>* 


In 6 words, 53 , 333 , Jeo, Ge, ee , Va] and olgs , Warsh has targīg with 


khulf. Tafkhim will be read first when reciting to the ustadh.?> 


Taghlith of the lam 


Know O student! Taghlith of the lam means to read it with tafkhim. 
Thereafter understand that if there is a lam maftūhah, whether mukhaffafah or 
mushaddadah, when preceded by a sad, tā or tha’ which is maftühah or 
sakinah, then Warsh will read the lam with taghlith without khulf e.g. « 32 


eX c sal Edo]. Le and so on.” 


If between the mentioned letters and the lām there is an alif e.g. Vlas, Sb or 
waqf is being made on the làm e.g. J « Do, Jož, then taghlith of the lam will 
be made with khulf, though taghlīth is preferred ?* 





233 [mam Shatibi says: 
* Been aus 
234 [mam Shatibi says: 
V si ED AS 
235 [mam Shātibi says: 
S4 kri pa A ale ol oe Vo os SR 
D EEE IE ko... 
236 Imam Shātibi says: 
KEIER 
dt bd let e pases ad 
237 Imam Shātibi says: 
WII K a Lies Vai e dili Sb 43 
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On dhawat al-yā which are not verse-ends, fath will be made with taghlith 
and taglīl with targīg. This is because imalah and taghlīth are opposites and 
thus cannot be read together e.g. Le, Li, (L2; and so forth. If the dhawat 


al-yā is a verse-end, it will be read with targīg as only taglīl is allowed for 
Warsh on the verse-ends.?? 


Wagf according to what is on the last letter of the word 
Know O student! Wagf means to stop at the end of a complete word long 
enough to renew the breath with the intention of continuing recitation. 
Considering the different ways in which wagf can be made, wagf bi al-iskan is 
the primary manner of stopping.” 


The Kufis and Abu “Amr al-Basrī also stop while making rowm and 
ishmam.! Rowm and ishmam are also allowed by the remaining ourg 28 


Rowm is defined as the recitation of the harakah partially when making wagf, 
by lowering the voice in such a manner that only those close by are able to 
hear.” Ishmam is the rounding of the lips without any delay after reciting 
the sakin of the last letter during wagf. No harakah is read with ishmām.** 





238 Imam Shatibi says: 
ds leie cl 15S OSES 
By «ša is meant khulf as in the verse mentioned in the footnote before i.e. the lam will be read 
with taghlith and with targīg. 
239 [mam Shatibi says: 
SER GR S SV eu es e. 
240 [mam Shātibī says: 
VR GEA age a Beia ii pk 
241 [mam Shatibi says: 
KE Sa LĒŅU AN Ge de iš a gi Les 
242 Imam Shatibi says: 
Vibe Sil Gi jas x UA ordi Set Si; 
243 Imam Shatibi says: 
VSB ope c Wi Sal ee tis 
244 [mam Shatibi says: 
Seni ARE SIZES e ux diy 
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Rowm and ishmam are both allowed on a dammah or raf whilst rowm is also 
allowed on a kasrah or jarr.^^ Both are not allowed on a fathah or nasb, 
though some gramarians like Sebway have allowed it.” 


Fathah, kasrah and dammah indicates to that which is mabnī (indeclinable) e.g. 
555 Ses Ge UAI whilst nasb, raf“ and jarr indicates to mu rab (declinable) e.g. 
esie oa 15 co o adl 27 

In hd al-ta'nīth e.g. 3*5 « ax , mim al-jam” eg, MSIS « ML « Gelz and a 
circumstancial harakah e.g. 2,35 Js Ta Jasi YS e si Ë rowm and ishmām is 
not allowed. Regarding the hā al-damir there is difference of opinion. Some 
allow it generally, whereas the majority will not allow it if preceded by a 
kasrah, dammah, y` or wüw e.g. 31225 « 45 5s GONG) c4 093555 ZS 6529 It will 


vars 


therefore be allowed in 2332245 « 2228 (e 26 Al, RA. 


Making wagf according to the rasm 
Know O student! All the gurrā will make wagf considering the rasm 


(writing) of "Uthman 4&.?? However, there are places where the gurrā have 
difference of opinion. These differences are explained in this chapter. 





245 Imam Shātibī says: 

9025 Sh Be 3555 $5 6 AU: 
246 Imam Shātibī says: 

eel JSG Kāli pues a Go Lodo al gods 
247 Imam Shatibi says: 

Sai Qoi: (DSL meu; 

248 [mam Shātibī says: 

$6396 AT JSS de fis edi as ds 

SE Je BG she ALIS I ALI 
249 [mam Shatibi says: 
SEN 85 didi VL SS DE 
OG pē glo ua oS ns 
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When stopping on an open tā (>), Ibn Kathir, Abu “Amr and Kisā ī will 
stop with a h@ e.g. àl xx; 7555 « Al CBS 5j The remaining gurrā will stop 


with a ta. 


535 


Kisā'ī will stop with a ha in E» SE (Sirah al-Naml), 2% wherever it 


^ os 


appears, i$ when it appears with i% (Sarah al-Naml), and Ze &Y3 2! The 


remaining gurrā will stop with a tā according to the rasm. 


Bazzi and Kisā 1 will stop with a hā on s in both places.” The remaining 


gurrā will stop with a tā. 


3307 


Wherever g V appears ie. 49 UG jal KĀ 6 dili KS GU and so on, Ibn 
"Amir and Ibn Kathir will stop with a hā'”> The remaining gurrā' will stop 


with a tā. 


In Ze: all the gurrā” will stop on the niin while Abū “Amr will stop on the 


yi i.e. 63 2 


250 [mam Shātibī says: 
VIS gb EU we LIELU ULES IY 
These tās appear in 13 words which come in 41 places. Their details may be found in the 
books of tajwid and gira at. 
251 Imam Shātibi states: 
SENG + Kiel ošu SUIS 
in Sis is specifically mentioned to exclude examples like e US and JÉJ ss 5. 
252 Imam Shātibi states: 
Qi aplk Gigs... * 
253 Imam Shatibi states: 
EN e 
254 Imam Shātibi states: 
Mat adu 35 0 5 d Jt ass edi 
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In J65 which comes in Sirah al-Furgān, Sirah al-Kahf, Sirah al-Nisā and 
Sirah al-Ma'arij, Abu “Amr stops on the 4 while Kisa'1 has Kult, stopping on 


and on the J 25 


In three places in the Qur'an, Sirah al-Zukhruf, Sūrah al-Nür and Sūrah al- 
Rahmān gi is written without the alif i.e. DU . Kisā ī and Abū "Amr will stop 


with an alif while the remaining gurrā will stop according to the rasm.? Ibn 


"Amir will read the hā' with a dammah during wasl.?” 


ste 


In 5&5 which appears in A K; and 5,2 gia 4643 , Kisa'1 will stop on the 
ya whilst Abu "Amr will stop on the kot "7 


a 


Hamzah and Kisā'ī will stop on Ui of U i whilst the remaining gurrā will 


stop on Ú 29 


Kisa'i will stop with a yā in is; of Sarah al-Naml i.e. ca 20 


255 Imam Shatibi states: 
S6 b šu Se Sing - udo oues oid sif gu; 
This is the difference mentioned in the Shātibiyyah, however, Ibn al-Jazarī allows wagf on 


any of the two places for all the gurrā.. 
256 Imam Shatibi states: 


S S5 e 5 y ci a diosuáésdiu 

257 Imam Shatibi states: 
SAT Bed edo Jsi si a ARCA HON Fe dius 

258 Imam Shatibi states: 

SE Eus, El aay E E Lass 
259 Imam Shatibi states: 

E e Et DEEL 
Ibn al-Jazarī allows wagf on both places for all the gurrā.. 
260 Imam Shatibi states: 
131 


Bazzi will have khulf in stopping with a hā al-sakt on that G in which the alif 
has been dropped when attached to a harf al-jarr e.g. «5 «s pes ER ee és a 
od or mor an 


Ya at al-Idafah 


Know O student! What is meant by ya at al-idafah is ya’ mutakallim, which 
can appear on a noun, verb or particle. A kaf, hā or any other pronoun may 
assume the place of the ya mutakallim, and it does not form part of the 
original word i.e. it does not fall on any of the root-letters (fa', “ayn or lam 


kalimah) e.g. 5 « Eb) 6 2353 « 3253 ebe, SEL eL e ën Gis 2% The difference 


that the gurrā have concerning the yā al-idafah is whether it should be read 
as maftūhah or sakinah. 


Their differences are found in 212 ya's and can be divided as follows: 

1) The ug al-idafah is followed by a hamzah al-gat* which is maftūhah. This can 
be found in 99 places.” In it Nafr,, Ibn Kathir and Abu “Amr generally read 
the ya as maftūhah with certain exceptions. 

2) The ya al-idafah followed by hamzah al-gat* which is maksūrah. They total 
5225 Nāfi' and Abu “Amr generally read the yā as maftühah in it, with a 
few exceptions. 

3) The yā followed by hamzah al-qat" which is madmūmah. They amount to 
10.266 





261 [mam Shātibi states: 
MB lee s uiii eds 
262 Imam Shatibi states: 
Sis Jl E c 5 æ LAT, ai LETS 
Si KSI dil Zaff a & GS K ths sss 
263 Imam Shatibi states: 
Wl jai Rum e ek i ISL as 
264 Imam Shatibi states: 
usd UA eh puo 
265 Imam Shatibi states: 
D EXP DS e Oa OS 


266 Imam Shatibi states: 


2L og SI 
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4) The yā followed by hamzah al-wasl which is lam al-ta rif. They are 14.27 

5) The ya followed by hamzah al-wasl which is not lam al-ta rīf. They count 
7 268 

6) The yā which is not followed by a hamzah. This type amounts to 30.29 


The yā al-idāfah followed by a hamzah al-gat which is maftühah 


In these 99 places Nāfi”, Ibn Kathir and Abū "Amr will generally read the ya 
as maftühah with a few exceptions. The remaining gurrā will read it as 
sākinah in these places. It should be remembered that in 4 places all the 
gurrā agree that it should read as sākinah: 

1) 4 di 13 JG (Sūrah al-A raf) 

2) áa tēli 3 VĪ sx Y3 (Sūrah al-Toubah) 

3) Saal 56 (Sūrah Maryam) 

4) i eoi ie ši ERG doi Is (Sūrah Hid) 

Thus it may be said that in total there are 103 places in which the yā al- 
idafah is followed by the hamzah al-gat* which is maftūhah. In 4 there is 
agreement that it will be read as sākin; in 64 places Nāfi', Ibn Kathir and 


Abū "Amr will read it as maftūhah; and in 35 places they have a difference of 
opinion: 


In the following 3 places Ibn Kathir reads the yā as maftühah whereas the 
remaining gurrā will read it as sākin: 
1) EÍ 3355 (Sūrah al-Mu min) 


2) K Cdl 5365! (Sürah al-Mu min) 





267 Imam Shātibi states: 

AE a AU SUI Gs 
268 Imam Shatibi states: 

o* e$ oi Ee 
269 Imam Shatibi states: 
270 [Imam Shatibi states: 

SA ae AGAR Gis yh a AS 
271 [mam Shatibi states: 
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3) $ 5531 4536 (Sūrah al-Bagarah)?” 


Warsh and Bazzī reads the following as maftūhah: 
4-5) Ši of ae sf (Sūrah Naml and Sūrah al-Ahgaf)” 


The following places are read as maftūhah by Nafi“: 
6) X41 of ysl (Sarah al-Naml) 


7) esl ea eis (Sūrah Yūsuf) 


Nāfi' and Abū "Amr reads the following 8 places as maftūhah:”” 
8) asl aol J] (Sūrah Yūsuf) 

9) iz ao ó; (Sürah Yūsuf) 

10) zi gost gs (Sarah Yūsuf) 

11) Si 43 (Sirah Hūd) 

12) g ši Q4 Gürah Taha) 

13) gi à os (Sūrah al-Kahf) 

14-15) st g Je (Sürah Ali Imran and Sūrah Maryam)’ 


In 4 places the yā is read as maftūhah by Nāfi', Abū "Amr and Bazzī: 
16-17) „Ši 28) (Sürah Hūd and Sūrah al-Ahgāf) 


18) 55 23 961 e (Sürah al-Zukhruf) 





272 Imam Shātibi states: 

S365 x YAS T doe di» 
273 Imam Shātibi states: 

Sises iub... * uuu 
274 Tmam Shātibi states: 
275 Imam Shātibi states: 

SES old g pads ts * au. d 
276 Imam Shatibi states: 

VĒ gs ES 4235. + Coo GL ars 
es EECHER 
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19) iš 05151 Gl (Sarah Hūd)7 


The following is read as maftūhah by Nāfi' and Bazzī: 
20) *G 5 55 (Sūrah Hid)? 


Nāfi' and Makki read the following as maftūhah: 
21) | f0.45 of 2522 (Sūrah Yūsuf) 


22) cz of auf (Sūrah al-Ahgaf) 

23) Í 45 (Sirah Taha) 

24) Stef 9920 Ai 331 D (Sarah al-Zumry?? 

In the above mentioned 24 places the differences are only for Nat", Ibn 


Kathir and Abü "Amr. In the following places the differences are for the 
other gurrā as well: 


25-35) Nāfi', Ibn Kathir, Abu "Amr and Ibn Dhakwān will read Ki Bl 


(Sirah Hid) as maftühah. Nafi', Ibn Kathir, Abu "Amr and Hisham will read 
ei» de WE (Sirah al-Mu min) as maftūhah. Nap" Ibn Kathir, Abu "Amr and 


Ibn “Amir will read H wherever it appears” as maftūhah, whilst Hafs joins 
them (Ibn Kathīr, Basrī and Shāmī) in reading Gi „+ (Sirah al-Toubah) and 


G5 ši — (Sūrah al-Mulk) as maftühah.?9 In di isi pde ole de (Sirah al-Qasas) 





277 Imam Shatibi states: 
S55 oth, Jt bids s LEAD... 
EE 
278 [mam Shātibi states: 
SEO ep Sod o * uu. 

27 [mam Shātibi states: 

280 dd appears 6 times; e dei (Surah Yusuf), Si H (Sūrah Taha and Surah al-Qasas), LA H 
(Sūrah al-Mu minūm), ei ded (Sūrah al-Qasas) and ŠI ali LS (Sarah al-Mu min). 
281 [Imam Shātibi states: 

SU aS te LS So qus d Bi 
Le... Be 
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Nāfi' and Abū “Amr without khulf and Ibn Kathir with khulf will read the 
ya as maftühah 29 


The ya al-idāfah followed by hamzah al-gat which is maksürah 


In these 52 places Nafi' and Abu "Amr will generally read the ya as 
maftūhah with certain exceptions? 


Nat" will read the following places as maftūhah: 
eS 0] g6 (Sürah al-Hijr) 


e AN "He (Sürah Ali Imran and Sürah al-Saff) 


á 


S| g»: (Surah al-Shu "arā ) 


5 


N 


ds 


2 


e Ji 5 (Sirah Sad) 


= 


e lcs asc (Sūrah al-Kahf, Sūrah al-Qasas and Sürah al-Saffaty** 


im > 


Warsh will read 5| 53+) (Sūrah Yūsuf) as maftühah. In 20 g4 (Sūrah al- 
Mā idah) Nāfi', Abu "Amr and Hafs will read the ya as maftühah whilst in 
A ol 3 (Sirah al-Mujadalah) Nat" and Ibn "Amir will read the yā as 
maftühah 29 


The yā of oxi A (Sūrah al-Mā idah) and d $ EN , wherever it comes, will 
be read as sakin by Ibn Kathir, Shu'bah, Hamzah and Kisa" The Kūfiyyīn 





282 Imam Shātibi states: 
Vē i BEL WS Ye VLA cate ES... 


What is meant by khulf here for Ibn Kathir is that Qumbul will read it as maftühah whereas 
Bazzi reads it as sakinah. 
283 Imam Shātibi states: 


NEG sm SE ol la IP CS e OE 
284 Imam Shātibi states: 
Sal LŚ b ecu ax G5 x ess oats gail E 
285 Imam Shatibi states: 
EUCH iii a ead oe is ši 
286 d T „i comes 9 places in the Quran: once in Sirah Yūnus and Sirah al-Saba , twice in 


Sirah Hūd and 5 times in Sarah al-Shu arā". 
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will read the yā of d gles (Sirah Nūh) and «71 ER A. (Sūrah Yūsuf) as sākin. 
In ài Í g (Sūrah Yūsuf) and A, Y! «5 G3 (Sürah Hūd) the Kūfiyyīn and Ibn 
Kathir will read the yā as sākin.””” The remaining qurra will read the yā in 


all these places as maftühah. 


All the gurrā will read the ya as sākin in the following: 
e jy phat (Sirah al-Qasas) 


* J opal (Sirah al-A raf, Sirah al-Hijr and Sürah Sad) 
* J Al (Sirah al-Munāfigūn) 

e 5) 6855 (Sarah al-Ahgāf) 

e di sex (Sürah Yūsuf) 

e dt 35645 (Sürah al-Mu min) 


e Si ex (Sirah al-Mu minys 


The ya al-idāfah followed by a hamzah al-qat' which is madmūmah 
In all 10 places Nāfi' will read the yā as maftūhah: 
Dues 2 (Sürah Ali Imran) 
2) SAL 3) (Sirah al-Mā' idah) 
3) e Zizi Jy (Sūrah al-Māidah) 
4-5) 5d g) (Sürah al-An“am and Sirah al-Zumr) 
6) « a Ais Íó (Sūrah al-A`rāf) 
7) Ai ell A (Sūrah Hūd) 
8) [Sii oj ši (Sūrah Yūsuf) 
9) 4 gil ói (Sürah al-Naml) 


287 Imam Shatibi states: 
PD zy Las -5 eke F 
SEZ ŠI sell eld HS Zeg A gēls Šis 
PE M AB ES Q5 
288 Imam Shatibi states: 
Ze Rer kā , sii. 
Je Gal zilai bi, 
Aar 029» Suh, 
EE 
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10) X j g] (Sürah al-Qasas) 


The remaining gurrā will read them as sākin. In er dex, (Sürah al-Bagarah) 
and di H (Sarah al-Kahf) all the gurrā will read the ya’ as sakin (including 
Nafi").25 
The ya al-idāfah followed by làm al-ta rif 
In all 14 places Hamzah will read the yā as sākinah: 
1) isl ct god D (Sūrah Ibrahim) 
2) f op fal Spill estet (Sūrah al-Ankbūt) 
3) Lé Sen! «set (Sarah al-Zumr) 
4) oSI cote (Sarah al-Ambiya") 
5) ŠI cole (Sūrah al-Saba’) 
6) ioti «+ (Sürah al-Bagarah) 
7) VT Jen 0) (Sürah al-Zumr) 
8) PU 5 (Sūrah al-Baqarah) 
9) ESI sul (Sūrah Maryam) 
10) 525 ell gd (Sūrah al-A rāf) 
11) àl SI) 0) (Sūrah al-Mulk) 
12) oL i ss (Sūrah Sad) 
13) Au. (Sirah al-Ambiyā') 


14) elfi (3; (Sūrah al-A raf) 





289 Imam Shātibi states: 


ceo ga S 


qs ezi. we eu ft no ILC cto 
Sake ej els ge * PE ONG c6 gēl Zi 
290 [mam Shatibi states: 
-pÉ KÉ E nun 
Yi GUT eT g QoS * FE Sel T As 


PP 
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In some of the above mentioned places others will join Hamzah in reading 
the yā as sākinah: Ibn "Amir and Kisa'1 joins him in number 1, Abū "Amr 
and Kisā ī joins him in numbers 2 and 3, Hafs joins him in number 6, and 
Ibn "Amir joins him in number 10.7! The remaining gurra@ will read the ya 


in these places as maftühah. 


The ya al-idāfah followed by hamzah al-wasl which is not làm al-ta rif 
The differences in the 7 places are as follows: 


1) 5441 uel (Sarah Taha) 


2) Cz 21 g] (Sürah al-A'ràf) 
Ibn Kathir and Abu "Amr will read both as maftühah.?? 


3) 53d X (Sürah al-Furgān) - Abū "Amr will read the ya as maftūhah.” 
4) 45 4] (Sūrah Taha) 
5) L516 53 4 GY; (Sūrah Taha) 


Nāfi', Ibn Kathir and Abu "Amr will read the ug in both as maftuhah.2™ 


6) 15a as 3 (Sūrah al-Furgān) - Nāfi', Bazzī and Abu “Amr will read the ya 


as maftūhah.2* 





291 [mam Shātibi states: 
S dues ANER * Lu. 
Nc gt - 1 oi uon js 
292 Imam Shātibi states: 
EEUU Hi EXE 
293 Imam Shatibi states: 
294 Imam Shātibi states: 
295 [mam Shātibi states: 
GA e LÁDI a... 
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7) E GAS c (Sūrah al-Saff) - Nafi“, Ibn Kathir, Abu "Amr and Shu bah 


read the ya as maftūhah. 
The remaining qurra will read the yā in all these places as sākinah. 


The ya al-idafah which is not followed by a hamzah 


The difference between the gurrā are as follows: 
e ce (Sarah al-An'ām) - All the gurrā excluding Nāfi” will read the ya 


as maftūhah. Warsh will have khulf and Qalün will read it as sākin.”” 
e «3 (Sirah Ali Imran) 
° si «3 (sūrah al-An om) 


Nāfi”, Ibn "Amir and Hafs will read the yā in the above 2 as maftūhah.”*% 


e Ge Š Les Sus (Sūrah Nūh) - the uë read as maftühah by Hafs and 


Hisham.?? 


e GaU ws (Sirah al-Bagarah and Sūrah al-Hajj) - Hats Nāfi' and Hisham 


will read the ya as maftihah.?9 


e dé „šis (Sarah Fussilat) 


e S555 i55 os (Sürah Maryam) 





26 [mam Shātibi states: 
Vig tae ls Gus... * a 
297 Imam Shātibi states: 
SE ili, ln ... 
298 Imam Shatibi states: 
nE ee oe» e 
299 Imam Shatibi states: 
4 or 3 ore 
eod % ais TELE 
300 Imam Shātibi states: 
SE * uos 
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Ibn Kathir will read the yā in the above 2 as maftithah.* 


e 5» Js (Surah al-Kāfirūn) - Hafs, Hisham and Nati" without Kult and 
Bazzi with khulf will read the yā as maftühah.*? 


e à 3 (Sarah al-An ām) - Nafi“ reads the yā as maftūhah.** 


^ 


a 


e iki se o] (Sūrah al-Ankabūt) 
e (CE bp. (Sirah al-Anām) 


Ibn "Amir will read the above 2 as maftūhah.>** 


e AXI sd Y de (Sūrah al-Naml) - Read as maftühah by Ibn Kathir, 


Hisham, Kisa'1 and "Asim.** 


e 458 45 (Surah Sad) 

. Sle ae (Sarah Ibrahim) 

e le Ze ošu (Sirah Sād) 

. CEE (Sūrah al-A raf) 

© i54 æ (Sürah al-Toubah) 

e > «8 (3 places in Sürah al-Kahf) 


e 5535 un 5 (Surah al-Ambiyā') 





301 [mam Shātibi states: 
22. pee uie 
1933 Gēls ve SS ez? 
3? [mam Shātibi states: 
a A 


SĀLS cēls, U e y d$ Re rid 


303 Imam Shatibi states: 


304 Imam Shatibi states: 
SGH pē ble sī. E 
305 Imam Shatibi states: 
S65 G6 1 8 gu o ds EIL 
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e 35 0) (Sürah al-Shu ara’) 
e Lan, = (Sirah al-Qasas) 


Hafs reads the yā in the above 11 places as maftūhah.*% 


e ako +. qe «3 (Sūrah al-Shu arā”) - read as maftūhah by Hafs and 
Warsh.*7 


e oslo QUSS (Sūrah al-Dukhān) 
$ Ms g! $335 (Sarah al-Baqarah) 
Warsh reads the yā in the above 2 as maftiihah.** 


Ld 


e SY sole (Sūrah al-Zukhruf) - read as maftühah by Shu'bah. 


Hafs, Hamzah, Kisa'1 and Ibn Kathir drops the ya during wasl and 
wagf. The remaining gurrā i.e. Nafi', Abū "Amr and Ibn "Amir will 
read the ya as sakin.*? 


e ax e ne i3 ds (Surah Taha) - Warsh and Hafs read the ya^ as 
maftūhah.50 


The remaining gurrā not mentioned above will read the yā as sākinah. 





306 Imam Shatibi states: 
EDU 4 ae Hl JOS DES js 
307 Imam Shatibi states: 
dzi oN alg E. 

308 Tmam Shatibi states: 
rele 2 e 2 sie 
* Ge y leek DLP as 

309 Imam Shātibi states: 

Js sordida ege * uL. 

310 [mam Shātibi states: 

eo té UO e) ds E 
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Hamzah will read the ya^ as sākinah in ‘tei Y As (Sarah Yasin) while the 


remaining gurrā will read it as maftühah.?!! 


Ya at al-Zawa id 


Know O student! Vë at al-zawā id refer to those yā s which are not written in 
the mushaf but are read by the gurrā , either during wasl or wagf or during 
wasl alone.?? These ya's in which the gurrā have differences total 62.313 


From the seven gurrā , Ibn Kathir without khulf and Hisham with khulf will 
read the vë during wasl and wagf.*!* Abū “Amr, Hamzah, Kisā'ī and Nāfi” 


will read the yā during wasl only* This will take place in the following 


words unless mentioned otherwise: 


zo 


* Je os 


7 


{-T 


At The first ya of Sirah al-Naml, is read during wagf and wasl 


by Hamzah and Ibn Kathir while Nafi and Abū "Amr will 
read it during wasl only.?!é 


1) Pr (Sürah al-Fajr) 
2) eJ Sl Sela: (Sürah al-Qamr) 





311 Tmam Shatibi states: 
z AS SEL dall? P5 dis 
32 [mam Shatibi says: 
Aa te eth te S oN aw 1055 652 elt olus 
33 [mam Shatibi says: 
Sus ol onum, * ... 
34 [mam Shatibi says: 
osi. x Qo oiii 5 
315 Imam Shatibi says: 
. e bl XS EEN do 


316 Imam Shatibi says: 


Sus sus EE gus. KK. pha 
2 285 
od s (giu. 
The first yã` is particularly mentioned to exclude the second yā' i.e. ii Q8 É. 
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3) izsisti is (Sūrah Shūrā) 

4) tdi G e x5 (Sūrah Qaf) 

5) „sac ol „5 (Sürah al-Kahf) 

6) 5 ce o ds 485 (Sürah al-Kahf) 

7) si Si Je (Sürah al-Kahf) 

8) stall e di gals (Sarah al-Isrā ) 

9) o A (Sūrah Taha)” 

In the above 9 places Nat". Ibn Kathir and Abu "Amr will read according to 
the regulation mentioned for them above. 

10) a & G 20 (Sūrah al-Kahf) 

11) e ol 65; (Sürah Haid) 

In the above 2 places Nāfi”, Ibn Kathir, Abu "Amr and Kisa‘ reads the 
following according to their rule above. 

12) .&5 ES: G5 (Sirah Ibrahim) - Hamzah, Warsh, Abū "Amr and Bazzī will 


read the ya according to their rules stipulated.*” 


13) Sas o5 (Sūrah al-Ghāfir) 
14) 5$ E (Sūrah al-Kahf) 


In the above 2 places Ibn Kathir, Abu “Amr and Qalün read according to 
their rules.??? 


317 Imam Shatibi says: 
Vy gle fe ky + god ASIA. 
eo GS UNI Sls 
318 [mam Shatibi says: 
js iet SIGE ds * ... 
319 [mam Shātibi says: 
te i JE GE uerus. 5 
320 [mam Shātibi says: 
Sy Aas (ši Bilas * uu. 
NES o MER BIOS 
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15) Je 5 A (Sirah al-Naml) - Nāfi', Ibn Kathir and Abu "Amr will read 


according to their stipulations.?! 


16) elas e ex (Sūrah al-Qamr) - Bazzi, Warsh and Abu "Amr will read 


according to their rules.?? 


17) ae abi | ge (Sürah al-Fajr) - Ibn Kathir and Warsh will read according 


to the rules. However, during wagf, Qumbul will also drop the yā 27 


18) 4:551 (Sürah al-Fajr) 
19) Jl (Sūrah al-Fajr) 
Nāfi” and Bazzi will read the above 2 places according to their rules.** 


During wasl, Abu "Amr will have khulf in reading the yā or not, though not 
reading it is more renown.*5 


20) A Jal G (Sarah al-Naml) - Hafs, Nafi' and Abū "Amr will read the ya 


during wasl as maftūhah. During wagf, Hafs, Qalun and Abu “Amr will have 
khulf in reading the yā or not. Warsh will thus read according to his rule - as 
maftūhah during wasl and dropping the ya during wagf. The remaining 
gurrā will read without the ya during wasl and wagqf.°*° 


?! Imam Shātibi says: 
20 s z ET 
GER ay * ls so at A 
32 [mam Shātibi says: 
Se be SH... * uu. 
33 [mam Shatibi says: 
565 is aer so ud gi zs galdu Als 
324, [mam Shatibi says: 
g ih, gel sak M 
325 [mam Shātibi says: 
Yash uz šis; Ko 
326 [mam Shātibi says: 
AT ign. Eds DE quz cde mati ag 
MM BN Ges um c dul Ss cs GUT I do 
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21) 15556 o5 (Sürah al-Saba’) 

22) stig a Casi 2152 (Sūrah al-Hajj) 

Ibn Kathir, Abu “Amr and Warsh will read the above 2 places according to 
their rules. 

23-24) Xi 543 (Sarah al-Isra* and Sirah al-Kahf) - NS" and Abū "Amr will 


read according to their rule.” 


25) i] (Sūrah Ali Imran) - Nāfi” and Abū "Amr will read according to their 


rule. 


26) ots a (Sirah al-A raf) - Abu "Amr without khulf and Hisham with khulf 


will read according to their rules.?? 


M 


27) i ogg zc (Sarah Yūsuf) - Ibn Kathir and Abū "Amr will read according 


to their rules.*! 


28) 4$ $5 u JC SG (Sarah Hūd) - Abū "Amr and Warsh will read according to 


their rules. 





327 [mam Shātibi says: 
Gd. Lēts kodi EY 
328 [mam Shātibi says: 
Se uiis dat... 
3? [mam Shatibi says: 
oo Kiige TAB do 
(es refers to Nafi" and Abū "Amr in the line before. 
330 [mam Shatibi says: 
VISU gs SIZŠI Gordy * ... 
e tāss zils 
331 [mam Shātibi says: 
st, 7.225 | du 
GR Aor as 503 s nn 
32 [mam Shatibi says: 
9E sm uisus * uu. 
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2.398 14 


29) 45 40534 Y5 (Sūrah Hud) 

30) 9325531 G (Sūrah Ibrahim) 

31) ous 355 (Sirah al-An am) 

32) „ti d Au 23515 (Sūrah al-Bagarah) 


33) URN 5 05251 (Sūrah al-Mā idah) 


34) 5s 


SG 03155 (Sūrah Ali Tmràn) 


In the above 6 places Abū "Amr will read according to his rule.?? 
35) 25 E 555 (Surah Yusuf) - Qumbul will read according to his rule.?* 
36) Ji! ZS (Sūrah al-Ra d) - Ibn Kathir will read according to his rule.*5 


37) 3%! e: (Sūrah al-Ghāfir) 
38) sti le GE (Sūrah al-Ghāfir) 


Ibn Kathir, Warsh and Qaltin will read according to their rules, though 
Qalün has Kult during wasl (will have a choice of reading with or without 
the ug ).** 


39-40) gles i] DR 855 on (Sirah al-Baqarah) - Abu "Amr and Warsh will read 


according to their rule.*°” 





333 Imam Shatibi says: 
Rie go 2l? aU LANE og eo ef ale, d. 
Nei d Ga a Wo tetas us oo) 
_k.. ipti d Ets 
33 [mam Shatibi says: 
SU Rura GIG Ge 5 Ey... 
355 Imam Shatibi says: 
858 ged s 
336 Imam Shatibi says: 
WA AL HERE NEE EEN 
337 [mam Shātibi says: 
EES 
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41) 43 cis (Sūrah al-Mulk) 

42) „of ES 0) (Sürah al-Saffat) 

43) 052 5 Of 5555 Gy S46 Js (Sūrah al-Dukhān) 

44) od e le (Joļs (Sürah al-Dukhān) 

45-50) x a ge OS Cišš (6 places in Sirah al-Qamr) 
51) 4e3 Gu (Sirah Ibrahim) 

52) Ae GES (Sūrah Qaf) 

53) Aen GE + (Sürah Oāf) 

54) 353X; (Sūrah Yasin) 

55) Jó opis of cuc ó! (Sūrah al-Oasas) 

56-59) ES o8 C85 (Sūrah al-Hajj, Sūrah al-Saba", Sürah al-Fatir and Sūrah al- 


Mulk) 
In the above 19 places Warsh will read according to his rule.’ 


60) ste 323 (Sirah al-Zumr) - Süsi will read the yā as maftūhah during wasl 


and as sākinah during wagf.** 


61) «xs bine a Sex (Sūrah al-Zukhruf) - Abū " Amr will read according to 


his rule.34 


e al (Sūrah al-Kahf) - Ibn Dhakwān will read with or without the 


ya oF 


338 Imam Shatibi says: 
uz Ange Te, 23 oz PETET + 
SE Gt Evo seb iei HIG et 
Zu 8 92 $2 < uz KÉ Asa kz ^ 
SUR ER MOS QU O a PRONE ores 
339 [mam Shatibi says: 
mo. gesta ery ES ele iš 
340 [mam Shātibi says: 
S side EE 
341 [mam Shātibi says: 
S HEL Sas set fe we JE ue uos isi as 
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62) 3} (Surah Yūsuf) - Qumbul will read according to his rule with khulf 


(during wagf and wasl he will read the yā or drop it).?? 


e In Ez ae WW Qo «+ (Sūrah al-Oasas)** all the gurrā read the ya 


as it is written.?^ 





32 [mam Shatibi says: 
m Gilis 
95 The differences of the qurra in (zx of Surah al-Kahf has already been mentioned 
previously. 
34 [mam Shātibi says: 
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Jam - combining multiple readings in one sitting 


Initially the phenomenon of making jam” did not exist, but was later 
introduced by gurrā to facilitate easy completion of a number of gira at, 
riwayat or turug being read. The methods of making jam" vary: 


e GU esi -35 The reciter starts with the riwāyah he has chosen? and 


upon reaching a word which has any differences, he will repeat all 
the differences found in that word according to the seguence of the 
narrators and readers until he has exhausted all the differences. It 
does not matter whether the difference being read is in the usūl 
(those differences which are consistent) or in the farsh (those 
differences which are inconsistent). If wagf is allowed on that 
particular word being read, the reciter may stop on it upon 
completion of all the differences. If wagf is not allowed on the word 
he will exhaust all the differences and continue until reaching a place 
where wagf is suitable. This takes place if the difference is restricted 
to one word. However, if the difference is connected to two words 
e.g. J ji e, ei 3$ and so on, the reciter will join the 2 words to 


complete the differences and seek a proper place to stop on. In this 
manner he will continue his recitation. 


e A ces! - The reciter starts with the narration he has chosen until 


reaching an appropriate place to stop. He will then start at the place 
he begun and recite for the next narration or reading in sequence if it 
is not already included in the first narration or reading, continuing in 
this manner until he has exhausted all the differences in the portion 
read and continue on to the next portion. 





345 This method is also referred to as dzi ce or „Sli ci. 


346 The qurra normally start with Qalün since Imam Shātibī has placed Oālūn first. 
However, other practices do exist where Warsh is placed first due the differences peculiar 
to his narration. It is also mentioned that the expert need not start with any fixed narrator 
but will begin with the narration following the last which he had ended with in the 
previous verse. Check Lata if al-Isharat, Vol. 1, pg. 339-400. 
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LN tl - The method is the same as jam" wagfi, the difference being 


that an entire verse is read at a time instead of a portion or section. 


($257 zl ey à J (the method divised by Ibn al-Jazarī) — Ibn al-Jazari 


has formed a combination of jam” wagfī and jam” harfi. The reciter 
starts reading for the narration/reading he has chosen and stops at an 
appropriate place. He then reads the narration/reading which agrees 
most with the section he read first, continuing until he has completed 
all the differences in the section read.” 


E de al A (the method divised by Sheikh "Ali al-Safāgusī) - 


This is similar to the manner developed by Ibn al-Jazari. A reciter 
starts for a particular narration that he has chosen to start with, 
usually Oalün, and stops at an appropriate place. All the gira at and 
riwayat which agree with Qalun will join him; they need not be 
recited again as their recitation is exactly the same as Qalun’s. He 
then reads the difference of the narration/reading which is closest to 
the place where he made wagf, continuing in this manner until he has 
completed all the differences in the portion read. The next portion is 
then started according to the narration/reading chosen by the reciter 
to start with 29 


The sequence in the girā ah or riwayah 


Know O student! Amongst the qurrà', the student should start with Nat" 
and amongst the ruwat, the student should start with Qalun.*” 


If the difference is between reading silah or without silah, the reciter gives 
preference to reading without silah. Similarly gasr is given preference to 





347 Al-Nashr Vol. 2 pg. 201 
348 Ghayth al-Naf" pg. 9 
39 Though this is the common practice used amongst reciters, one should take note 


regarding the previous footnotes in this section. A point of importance is not the sequence 
employed by the reciter but the fact that all the readings and narrations are read to the 
teacher (whichever method is adopted). Check Lata if al-Ishārāt Vol. 1 pg. 339-340. 
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Some differences in the farsh which are applied throughout the Gur ān 


e hl 
Read with a „» by Qumbul and Khalaf will read it with ishmam. Khallad will 
make ishmam only in the first 11-2) of Sarah al-Fatihah. 
e f- 
Hisham and Kisā'ī will make ishmām. 
* obli oe N33- 
Qalün, Abū "Amr and Kisāī reads the — as sākinah i.e. c4 [555/58 555. 
e ÉN i EE 
Abu “Amr will read the , and hamzah (in the last example) as sakinah while 
Dūrī will also have ikhtilās. 
Read as 33 /_5 33 /36 35 /36 4 by Nafi". 
e 4S1 Jol g EE 
Nafi’ will read the word oši wherever it appears with a sukūn on the 3 i.e. 
«S1 d oši g ya (AN, 
© l- 
Read as plz) by Ibn “Amir excluding his exceptions and those places in 
which his narrators have difference of opinion. 
e cik- 
Read as i by Ibn "Amir. 
Read as RM wherever it appears by Abü "Amr. 
WË 
Read with tashil by Nāfi” with khulf from Warsh who also makes ibdāl with 
madd in it. Kisā ī drops the seconds hamzah i.e. <, Šī / Z5 etc. 


e E / gles 85 - 


Abū "Amr reads the „and Was sākinah i.e. GC IRE lēš: 
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* 055, [lo - 
Read with a dammah on the ; by Shu'bah i.e. 001555 lala, 
e Gil: 
Read with a sukūn on the ¢ by Ibn "Amir and Kisā 7. 
e G35- 
Read without the , after the hamzah i.e. 5355. 
e NL IC jūs 3C fil ts lcs - 
Ibn Kathir and Kisa'1 reads without the hamzah and the |. as maftūhah i.e. 
pb phi s Roos Pci / jai fedens has. 
e oal- 
Shu'bah and Hamzah will read with a kasrah on the 7 i.e. o $3. 
e 3I - 
Read with a sükun on the > by Ibn Kathir i.e. | 33) . 
e ob - 
Read as 5/73! by Ibn Kathir. 


The remaining gurrā not mentioned in the words above will read the same 
as Hafs. 


e ex ie: 

Hafs, Warsh and Abu "Amr reads the + with a dammah. The remaining 
qurrá' read it with a kasrah ie. es [pp [o cl 

Us [opal JO ge — 

Hafs, Nāfi', Abu "Amr and Hisham will read the t with a dammah. The 


remaining gurrā' read it as maksürah i.e. Cys [o $a) [o e . 


e ojal- 
Read with a kasrah on the ghayn by Shu'bah and Hamzah i.e. 225! . The 


remaining gurrā will read it as madmūmah. 
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e še 
Read without a shaddah on the > by Hafs, Hamzah and Kisa'1. The remaining 
gurrā will read it as mashaddadah i.e. ia. 

e oha- 
Read with a dammah on the + by Hafs, Oumbul, Ibn "Amir and Kisā ī. The 


DA SA H D —1.* . gree 
remaining gurrā will read it as sākinah i.e. b . 


á ^2 


e bäi: 
Read without a hamzah by Hafs, Hamzah and Kisa'1. The remaining qurra 
will read with a hamzah i.e. i; 55. 


e Al 
Read with a kasrah on the 3 by Hafs, Hamzah and Kisa The remaining 


qurra will read it with a dammah i.e. 2H. 


33 9 0 


© c etd lick ete. - 
Read with a fathah on the „ by Ibn “Amir, “Asim and Hamzah. The 


38 0% 


remaining gurrā' will read it with a kasrah i.e. 5.2 / 22/2. . 
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Chapter 


Four 


The Gāri's Lexicon 
Alif al-fasl — Literally translated as the alif of separation. It is that alif which 
is included between 2 hamzahs when making tashīl or tahgīg and so forth. It 


is called alif al-fasl, the alif of separation because it separates the 2 hamzahs. 


Alif al-Ta'nith — alif magsūrah which indicates to the femininity of the word. 
In most cases it is written with a ya. 


Basmalah - to recite bism Allah al-Rahman al-Rahim. 


Dammah - an indication towards a forward sound. Used on words which 
are mabnī (indeclinable). Refer to raf. 


Dhawat al-rā' - any word ending with alif magsūrah, where the final letter is 
aya which is preceded by a rā. 


Dhawat al-yā' - any word ending with alif magsūrah in which the lam 
kalimah is a ya. 


Farsh - those rules which are not applied consistently for the qurra 
throughout the Qur'an. 


Fath - literally means to open. It means to recite something openly without 
any inclination in the sound. This is the opposite of imālah. 


Fathah — an indication toward an upward movement. Used on words which 
are mabni (indeclinable). 


Fuwayq al-Qasr - that madd which is lengthened slightly above gasr i.e. 3 
harakat. 


Fuwayg al-Tawassut — that madd which is lengthened slightly above 
tawassut i.e. 5 harakāt. 


Hadhf - to drop/leave out a letter, usually a hamzah or one of the letters of 
madd. In the case of a hamzah it is also referred to as isgāt. This is the 


opposite of ithbāt. 


156 


Hamzah Mubtadi ah — that hamzah which comes at the beginning of a 
word. 


Hamzah Mutatarrifah — that hamzah which comes at the end of a word. 
Hamzah Mutawassitah — that hamzah which comes in the middle of a word. 
Hamzah al-Oat - a permanent hamzah i.e. it is read under all circumstances. 


Hamzah al-Wasl — a temporary hamzah i.e. at times it is read and at other 
times not. 


Harakah - literally means movement. There are three basic movements 
when reciting; the upward movement which is referred to as fathah, the 
downward movement which is referred to as kasrah and the forward 
movement which is referred to as dammah. In English they are referred to as 
vowels. 


Ibdal - It literally means to substitute or to replace. The hamzah is replaced 
by a letter of madd, whether an alif, waw or ya. 


Idghàm - literally means to join or assimilate. It is the assimilation of one 
letter into another, being read as one mushaddad letter. 


Idghām Kabir - if the mudgham and mudgham fih are both mutaharrik. Check 
mudgham, mudgham fih and mutaharrik. 


Idghām Saghir — if the mudgham is sākin and the mudgham fih is mutaharrik. 
Check mudgham, mudgham fih and mutaharrik. 


Idkhal - It literally means to include. Technically, it is the inclusion of an alif 
between the 2 hamzahs. 


Idrāj - This is the opposite of sakt i.e. to recite without sakt. 


Ijtimā' al-sakinayn - two sākin letters coming together. If this happens the 
gurrā usually drop a letter or give it a harakah. 
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Ikhtilas — It means to recite a harakah swiftly in such a manner that it seems 
that a portion of it has been left from the pronunciation. It is used 
sometimes used interchangeably with roum. Others differentiate between 
the two stating that roum takes place during wagf whereas ikhtilās takes place 
during wasl. Another noted difference is that roum means to recite two 
thirds of the harakah whereas ikhtilās means to recite one third of it. This is 
sometimes also referred to as ikhfā i.e. ikhfā al-harakah (the hiding of a 
vowel). Check roum. 


Imālah - literally means to incline. It is the inclination of the fathah towards 
the kasrah and the alif towards the yā. This is the opposite of fath. It is also 
called idja™. 


Imalah Kubra - the inclination of the fathah is more towards the kasrah and 
the inclination of the alif is more towards the ya. 


Imālah Sughra - the inclination of the fathah is slight, keeping the sound 
closer to the fathah and similarly the inclination of the alif is also slight, 
keeping its sound closer to the alif. This is also called taglil. 

Ishbā' — a synonym for til. The duration is 5 alifs or 6 harakat. 

Ishmām - literally means to give a fragrance/smell. Ishmam is of two types; 
ishmam with a letter and ishmam with a harakah. In this application the reciter 
gives a hint of the letter or harakah with which ishmam is being made. 


Iskan — to make a letter sākin i.e. give it a sukūn. 


Ithbat — to affirm i.e. to recite a particular letter, usually referring to a letter 
of madd. This is the opposite of hadhf. Check hadhf. 


Ith-har — literally means apparent or clear. Technically it is to recite each 
letter from their respective makhārij. 


Jam” — combining more than one reading in one sitting by a teacher. 


Jarr — a synonym for khafd. Same as kasrah but indicates to words which are 
mu rab (declinable). Refer to kasrah. 
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Jazm - it is a synonym for sukūn, except that it is used on those words 
which are mu rab (declinable). Check sukūn. 


Kasrah - an indication towards a downward movement. Used on words 
which are mabnī (indeclinable). Refer to jarr. 


Khulf — with a variance or option i.e. there is another manner of reading 
also. 


Madd - literally means to lengthen. Technically it is the lengthening of the 
sound in the letters of madd and līn. 


Madd "Arid li al-wagf — a temporary sukūn appearing after the letter of 
madd, due to waqf. 


Madd ~ Arid li al-wasl — a temporary sukūn appearing after the letter of 
madd, due to wasl. 


Madd Badl - a hamzah appearing before the letter of madd. 

Madd Lazim - a permanent sukūn appearing after the letter of madd. 
Madd Lin - a letter of līn in which madd is made due to various reasons. 
Madd Muttasil — a hamzah follows the letter of madd in the same word. 


Madd Munfasil — a hamzah follows the letter of madd in two separate words, 
whether its actual or allegorical. 


Madmum - a letters which has a dammah. Refer to dammah. 


Mafsül "Am - a hamzah preceded by a sākin letter in the word before it i.e. 
they are in two different words. This is also referred to as sākin al-mafsūl. 


Mafsūl Khas - a hamzah appearing in lam al-ta Tif. 
Maftüh — a letter which has a fathah.Refer to fathah. 


Majrür — a synonym for makhfūd i.e. a letter which has a jarr. Refer to jarr. 
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Majzumah - A letter which bears a jazm. Refer to jazm. 


Makhraj — literally means an exit point. Technically it is that point in the 
mouth from which the sound of the letter is pronounced. 


Maksūr — a letter which has a kasrah. Refer to kasrah. 
Mansūb — a letter which has a nasb. Refer to nasb. 
Marfū' —a letter which has a raf’. Refer to raf. 


Mazīd - letters added to the root of the trilateral word. 





Mim al-Jam' - Mim al-jam” refers to that mim which indicates to masculinity 
and plurality, appearing after a ha’, tā or kāf. 


Mithlayn — two letters which have the same makhraj and sifat or two letters 
which are identical in script and name. 


Mudgham - the letter with which idgham is made; the first letter. 
Mudgham fīh - the letter into which idghām is made; the second letter. 


Mukhaffaf — this is the opposite of mushaddad i.e. a letter which is not read 
with a tashdid. 


Munawwan — a letter which has a tanwin. 


Muqaddam fi al-adā — a particular wajh (way/manner of reading) will be 
read first to the teacher when combining the girā ot. 


Mushaddad - a letter which bears a shaddah i.e. is read with a tashdid. 
Mutabā'idayn - two letters which are distant in makhraj and/or sifat. 


Mutaharrik - a letter which has a harakah. 





Mutajanisayn - two letters which share the same makhraj but differ in sifat. 
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Mutagāribayn - two letters which are close in makhraj and sifāt, or close in 
makhraj and not in sifat, or close in sifat and not in makhraj, or identical in 
sifāt but differ in makhraj. 


Mutlaq (Idgham) — when the first letter is mutaharrik and the second is sākin. 
In spite of it being named idghām mutlag, in reality no idghām is allowed in 
this condition. 


Nasb — same as fathah but indicates to words which are mu rab (declinable). 
Refer to fathah. 


Nagl — This is also called nagl al-harakah. It literally means to transfer. 
Technically it is the transference of the harakah of the hamzah to the sakin 
before it and then dropping the hamzah. 


Qari‘ - literally it is someone who recites the Our an and, technically, refers 
to one of the ten teachers (gurrā ) - one to whom a particular reading is 
linked. It has become customary to now refer to anyone who is an adept 
reciter of the Our ān as a gāri. 


Oasr - literally means short. Indicates to the length of a madd which is 1 alif 
or 2 harakāt. When it appears in the chapter of hā al-kinayah then it would 
mean to read the harakah without any pull in it at all i.e. only the harakah is 
read. 


Oirā at — it is the plural of gira ah, literally meaning to read or reading. It is 
that reading which is linked to a particular gāri . Check the meaning of gëtt. 


Ourrā' - the plural of gāri'. Check qari’. 


Raf - same as dammah, though it indicates words which are mu rab 


(declinable). Refer to dammah. 

Rāwī - one who transmits from a qari’, whether directly or indirectly. 

Roum - It means to recite a harakah with a soft voice in such a manner that it 
seems like only a portion of the harakah is being read. This is sometimes also 


referred to as ikhfā i.e. ikhfā al-harakah (the hiding of a vowel). Check ikhtilās. 
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Sakin — a letter which has a sukūn. 


Sakt — Also called saktah which literally means silence. Technically it is the 
breaking of the sound without the breaking of the breath. This application is 
only allowed on those places where sakt has been transmitted. The opposite 
of sakt is idraj. 


Sanad — a sanad is a link through which knowledge is passed from teacher 
to student. A sanad to a particular book is linked to its author i.e. a series of 
teachers and their students through whom the book is transmitted. 
Similarly, a sanad in Our ān is a chain of transmitters which links one to the 
Prophet &, the source of the transmission. 


Shaddah - an indication that the letter should be doubled i.e. recited as 
mushaddad. 


Sifat — qualities which are ascribed to the letters whether intrinsic or 
circumstancial. 


Silah - literally means to join. It is the joining of a waw maddah or ya maddah 
to a mim al-jam” or hā al-damir. 


Sukün — an indication the letter is void of any harakāt. Used on words which 
are mabni (indeclinable). 


Tafkhīm - lieterally means to make something fat. It means to read a letter 
emphatically. 


Taghlīth — holds the same meaning as tafkhīm but is specifically used to 
refer to the lām. 


Tahqiq - It means to recite a hamzah from its makhraj as is; without any 
change or tashīl made in it. This is also called to as tahgīg al-mahd. 


Tahqiq al-Mahd - Translated as pure tahgīg i.e. tahgīg made without idkhāl. 
This is the same as tahgīg. 
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Tahgīg with idkhāl — This takes place when 2 hamzahs appear next to each 
other. It means to recite both hamzahs from their makhraj whilst inserting an 
alif between the 2 hamzahs. Check idkhal. 


Tajwid - literally means to do something excellently. Technically it is to 
pronounce every letter from its makhraj together with all its qualities. 


Takhfif — literally means light. It is the opposite of tashdīd i.e. to recite 
without a tashdid. 


Takhfif giyāsī — those types of takhfif which are in accordance with Arabic 
linguists, being ibdal, nagl, tashil bayn bayn, and hadhf. 


Takhfif rasmi - those types of takhfif which are in accordance with the rasm 
(script) of Uthmān, being ibdāl and hadhf only. 


Tanwin - literally means to give something a niin. An indication which 
notes the pronounciation of an extra nūn at the end of nouns. 


Taglil - A synonym for imālah sughrā. Refer to explanation on imālah sughrā. 
Tariq — one who transmits from a rāwī, whether directly or indirectly. 


Tarbī - refers to four specific ways of reading which are allowed for Warsh 
in particular situations. Read the chapter on tarbī' for Warsh. 


Tarqiq - literally means to make something thin. It is the opposite of 
tafkhīm, to recite a letter flat or empty. 


Tashil - It has various connotations and has to be understood in the context 
it is being used. It literally means to make something easy. Technically it is 
the easing of the recitation of the hamzah. This is also referred to as taghyīr or 
takhfif. This ease includes tashīl bayn bayn, ibdāl and hadhf. Technically, tashil 
also refers to a hamzah being read in between a hamzah and the harakah 
found on the hamzah. 


Tashīl al-Mahd - Check the meaning of tashīl without idkhāl. 
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Tashīl Bayn Bayn — The hamzah being read in between a hamzah and the 
harakah found on the hamzah. Refer to tashīl. 


Tashil with idkhāl — This is applied when 2 hamzahs appear together, one 
immediately after the other. It is making tashīl in the hamzah while inserting 
an alif between the 2 hamzahs. When idkhal is made the tashil will always be 
in the second hamzah. Check also the meaning of tashil and idkhal. 


Tashīl without idkhal — This is applied when 2 hamzahs appear together, 
one immediately after the other. Making tashil in the hamzah without idkhal. 
Sometimes tashil is made in the first hamzah and at times in the second. This 
is also called tashil al-mahd. Check also the meaning of tashil and idkhāl. 


Tathlith — literally means to make three. Indicates to three ways of 
pronunciation - more specifically the 3 ways of Warsh in madd badl i.e. gasr, 
tawassut and tiil. 


Tathqil — literally means heavy. It is a synonym for tashdid i.e. to recite a 
letter with a shaddah. 


Tawassut - literally means in-between. Indicates to the length of a madd 
which pulled 4 harakat. 


Thulathi Mujarrad - a word with three root letters; trilateral words. 


Tul - literally means long. Indicates to the length of a madd, pulled to the 
duration of 5 alifs or 6 harakāt. It is also referred to as ishbā.. 


Usūl - those rules which can be applied consistently for the qurra 
throughout the Qur'an. 


Wajh - It literally means face or way. It is one way/manner of reading. The 
plural is oujuh. At times in a word there is only one wajh (way of reading it) 
and at times there are many oujuh (ways of reading it). 


Wagf - to stop. Technically it is to stop on a complete word long enough to 
renew ones breath with the intention of continuing recitation. 


Wasl - to join (recitation). 
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